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PREFACE. 
Мутти the object of drawing the attention of scholars to the 
vast literature of the Medieval school of Indian Logie, I have 
fn the present thesis embodied the results of 
researches . UThe Medieval Loi 
pal systems, 











ne of my 

in divided. 

the Jaina and the Buddhist. 

i» were derived 

from several rare Jaina manuscripts procured from Western 

India and the Deccan. I have also used the Jaina manusoripta. 

of the Asiatic Society of Bengal and the numerous Jaina works 

printed in Bombay, Benares and Caloutta. From the footnotes 

of my thesis it will be evident that Г have frequently ted 

Professor Peterson's Reports of Operations in Search of Sanakeit 

quanusoripts in the Bombay Circle. Though the Professor has 

- said nothing in particular about Logic and Logicians, he has 

given а general index of Jaina authors which has been of the 

greatest use to me. [have not heard of any scholar who has 

„ yet written any special account of the Jaina Logic. Dr. Herman 

Jacobi's ** Eine Jaina-Dogmatik" printed in Leipzig ix an anno 

tated translation of UmaavÃti's Tattvarthidhigama Bütra, an 

ancient Jaina work on general philosophy and not a special 

treatise on Logic. A short time ago I sent a proof of my ao- 

© count of the Jaina Logic to Dr. Jacobi who very graciously 

returned it with a few marginal glosses which have been most 

thankfully accepted and embodied in the foot-notes of this thosin. 

То show how generously that most eminent authority 

. on Juiniam condescended to help me, 1 quote here the 

y 1 Bome of these ressarches were published in the ^ Journal ** of the 
Анно Society of Bengsl daring the nat two Years 
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letter which he wrote in communicating to me his sugges: 
tions: 
Henn, 2141 October, 1007 


Niebubretrasse 59, 
‘Dean Hr, 


I have received your kind lotter and the proofs of tho Tainn 
Loygio, amit 1 honrt have done. 









might alter your statement, 

delalan. > = 
Т аай be glad to sow your whole book, as 1 take great interest jn 
Indinn Logic and 1 have inyself writton an article on it principally for 
the Information of our Logieines who as n rule know ng about 
wlint has вон dono in thie branch of Philosophy by Indian thinkers. 

1 shall thorotore foot obliged И you can spere mo а copy of your work. 

With kind roges» 

Tam 

Yours sinearely, 5 
н. JACORI. 














A proof of the Jaina Logio wax also went to two oriental 
authorities on Jainism—Muni Dharmavijaya and his pupil Sr1 
Indravijaya at Benares. [owe thom а great debt of gratitude ^ 
for the kind asixtance which they cheerfully rendered to me by 
going through the proof and offering certain suggestions and 
observations which have beon incorporated in the foot-notes of 
this thesis, 

As to the Buddhist Logic, no systematic information is availe 


Logic in the Pali language ; but references to ancient Bralimanie s 


Logic van be gleaned from the publications of the Pali "Text 
of London and also from other Pali works printed © 
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are carefully preserved in faithful translations in Tibet. The 
materials of that portion of my thesis, which deals with Bud- 
dhist Logic, were chiefly decived from the Hodgson Collection. 
of Tibetan xylographs deposited in the India Office, London, 
and the large number of Tibetan block-prints brought down 
to Calcutta from Gyantse during the British Mission to Tibet 
in 1004. I also consulted almost all the Tibetan manuscripts 
and blook-prints bearing on Logic that lie hidden in the Tibetan 
monasteries of Labrang and Phodang in Sikkim which I visited 
during May and June 1907.1 For the historical account of the 
Buddhist authors I have chiefly depended on Lama Тагаод а?а 
Tibetan history of Indian Buddhism translated into German by 
А. Schiefner under the designation of '' Geschichte des Bud- 
dhismus," and the Tibetan historical work called Pag-sam-jon- 
wang edited in the original Tibetan by Rai Sarat Chandra 
Das, Bahadur, C.LE., in Caleutta. Some most important 
historical facts regarding the Buddhist Logicians and their 
‘works have boen discovered from the oolophons at the end 
of each of the Tibetan works which I have examined. 

It was mainly through the influence of Mr. F. W. "Thomas 
tha! I was enabled to borrow the Tibetan xylographs of the 
india Office, London, and I avail myself of this opportunity 
of acknowledging my humble appreciation of the generosity 
of that distinguished scholar. My respeotful thanks are айю 
due to the Government of India, who kindly lent me several 
blook-prints out of the vast tan collection brought down 
to Caloutta by the Tibet Mission of 1904. I should be guilty 
of great ingratitude if I were not to mention my obligations 
to Mr. A. Earle, LO.S., Director of Public Instruction, 
Bengal, Mr. С. Н. Bompas, LC.S. Deputy Commissioner, 


























xvi PREFACE. В 


"Darjeeling, and Mr. Claude White, C.LE., Political Resident, 
Sikkim, for the kind help they gave me in getting access to 
the Tibetan Monasteries of Labrang and Phodang in Sikkim. 

For a time I was quite bewildered by the enormous store of 
material on Indian Logic which I had collected, and it took 
me many a month to select and classify a portion of it for the 
purpose of this thesis. When the compilation of the 
paper was finished, and the work was passing through the 

- press, Мг. W. W. Hornell, В.А., of the Indian Educational 

"Service, kindly undertook to revise it, but he was able to revise 5 
only the first chapter of the Jaina Logic before leaving India. + 
Accordingly, the rest of the work was, at my request, revised 
by Mr. W. С. Wordsworth, M.A., of the Presidency College, 
Calcutta, Iam deeply indebted to both these gentlemen for 
their kind courtesy and assistance. & » 

. Whatever the merits or the utility of the present contri- 

bution may be, it has had the rare good fortune and privilege of, 

having been looked through by a savant with whom it would! = 

be an impertinence to name in the same breath any other 

living authorities, oriental or occidental, on Indian philosophy. 

‘This savant, whose learning i» equalled by his modesty and ж 
| willingness to assist beginners in their uphill work, is no other 

than our revered Dr. б. Thibaut, M.A., Ph.D., D.Sc., C.LE., 

now Registrar of the Calcutta Univeraity, which post may he 

fill long so that our countrymen may continue to derive benefit , — 

from his vast erudition. 4 














‘Satis CHANDRA VIDYADHUSANA. 












рауажлана. de 
ramina-sistea, 





Mediaeval (400 A.D.—1200 А.р). and the 

Modern 1200 A.D.—1850 A.D.) The 

. Nyüyasütra by Aksapida Gautama is the foremost, though 
by no means the first, work on Logic of the Ancient School ; 
the Pramina-samuccaya by Digniga is a representative work 
of the Medimyal School, while the Tattva cintàmani by Gaügeéa- 
Upidhyaya is the main text-book of the Modern School. 
These threo works have, since their composition, enjoyed а 
very wide popularity, as is evident from the numerous com- 
mentaries that have from time to time centred round them. А 
few of the commentaries are mentioned below :— 











OU Тһе Ancient School of Logic. 
Text. 

Nyüya-sütra by Aksapida Gautama. 
м; re Commentaries, 

vaya ба by Vitsyiyana. 
Nyaye-vartice i Udyotakara. 
Ny&ya-vártika-tátparya-tik& by Vácaspati Мга. 
NyRyn-vártika-tàtparya-tikà-parisuddhi by Udayan&cArya, 
N Td by AUbayatilakopadh 

гаг УТЫМ atilakoy yaya. 

Ын by Visvanatha. 


‘The Medieval School of Logic. 
Text. 
Pramiya-samuceaya by Digniga. 
| Commentaries. 
. x /&na-samuccaya-vrtti Я 
раар татаал by Dhatmakirti 
Pramána-vártika-vrtti by Dharmakirti. 
Pramina-virtika-pafjiki Devendrabodhi. 
Pramána-virtika-pan]ici-tikà by Sakyabodhi | Y 
i a-vártilka- vi Guy |drabodhi. 
а Hed (Vizalümnlavati-nàma) by Jinen. 


£x 
x 
а. 
5. 
6. 
т. 
в. 














INTRODUCTION. 









12. Pramapa-virtika-tIkà by Saükarünanda. 


‘The Modern School of Logic. 
Tert. 
1. Tattva-cintimani by Gahgesa Upadhyaya. 
Commentaries. 
3. Tattva-cintamani Prakasa by Rucidatta. 
3. Tattva Aloka by Jayadeva Misra, 
4. Tattva Didhiti by Ragh 
5. Тайға Rahasya by М 
6. Tattva DIpani by Krynakint 
7. Tattva Tika by Караба Tarkavagisa. 
8. Tattva Aloka-sira-mafjari by Bhavánanda. 
9. Тана Aloke-darpapa by Maleka Траки. 


10. Tattva Aloka-kantakoddhira by Madhu Sûdana Thakkura. 


11. Tattva Aloka-rahasya by Mathurán&tha. [pati 
18. Tattva Didhiti-vyakhya-vivoca Rudra Nyàyavácas- 
їз. T tippant by Ja, B 

14. ика by Gadádhara. 


Tattva Didhiti-siramahjart by Bhayinanda, 
Tattva Bhavaãnandî ab Mabádeva Раца. 
Tattva KAllsaükarl-patrik by Кабай 
18. Tattva Chndri-patrik& by Candra Narayana. 
19. Тема Raudri-pateikt by Rudra Nárkyaga- 
ete. ete. eto. 

Besides these there are numerous other texts and commen- 
tarien on Logic which belong to one or another of the three 
schools mentioned above. 

T shall say here nothing about the ancient and modern 

Say schools of Logic, my whole attention will 


gae Tt is ps known to very few scholars 


that the Medizval Logic was oat entirely in the hands of — 


the Jainas and Buddhists. For one thousand years, from 600 
B.C, to 400 A.D., the Jainas and Buddhists were fully occupied - 
in questions of "metaphysics and religion though there are” 
errata ae ee works of that period. 


Betas » when they seriously took — 


АП the text-books on the Тайпа 


САТУ 


ptum! be devoted to the mediaeval school alone, 
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(including Karnáta) about the Sth century A.D. The Муйуй- 
vatára by Siddhasena DivRkara, dated about 533 A.D., was the 
first systematic work on the Jaina Logic. 

The real founders of the Medimval Logic were the Buddhists. 
"The first batch of the Buddhist Logicians 
came principally from Gandhiira (modern 
Peshwar) on the Punjab frontier. 

Ayodhya (Oudh) was the scene of their activity. Unfor- 
iunately we have not before us any of the original Sanskrit. 
works on Logic produced by them. We may, however, form an 
approximate estimate of their Logie from the works on the 
'Oghcüra philosophy by Maitreya, Asaüga and Vasubandhu 

. recovered from е Chinese sourc About 500 A.D.! the 
Huns conquered Gándbára, and their leaders Mihirakula and 
others perpetrated terrible atrocities on the Buddhists to the 
great detriment of Buddhistic studies there.  Asanga and 
Vasubandhu (and perhaps Maitreya too) passed the best days 

of their lives in Ayodhya and wrote most of their works there. 
King Vikramaditya who reigned in. Ayodhya about 480 A.D.* 

was at first а patron of the Sarhkhya philosophy but afterwards 
greatly supported Buddhism through the influence of Vasu- 
балан. Baladitya, who muccesded Vikramaditya to the throne 

+ Ф( Ayodhya, was a pupil of Vasubandhu and a supporter of 
Buddhism. "The Buddhist Logic of the Yogàc&ra school appears 
thus to have originated in Ayodhya and flourished there during. 
400-500 A.D. under Kings Vikramiditya and Baláditya. 

‘The second batch of the Buddhist Logicians flow in 
Dravida (the Deccan) during 600-700 A.D. when the Buddhist 
kings of the Pallava dynasty were supueme there. 

Dignága, about 500 A.D., was the oldest 1 
whose works are still extant, in faithful translations. Another 
logician of eminence of the Dravida school was Dharmakirti 
who lived about 650 A.D. His Ny&yabindu, and a commentary 
on it by Dharmottara called Ny&ya-bindu-tikà, are the only 
systematic works on Buddhist Lx which have come down to 
usin their Sanskrit originals. would have certainly dis- 
appeared from India like a hundred other works of their kind. 
had it not been that a Jaina logician named Mallavadin had 
written a gloss on them. Seeing that the gloss would be useless 
without the text and commentary, the Jainas preserved all three. 
"The Nyáyabindu, together with commentary, preserved 


















































з Vide Beal's Buddhist Rocorda of the Western World, vol. L, pp. 
EC Vide Tokakusu's Paramürtha's Life of Vasubandhu published in 
© tho Journal of the Royal Asintic Society of Great Britain and Ireland, 


January 1900, p. 36. 








хх INTRODUCTION ых 


among the palm-leaf manuscripts in the Jaina temple of Santi- 
паа. Cambay, has been published by Professor Peterson in 
the Bibliotheca Indica series of Calcutta. With the downfall of 
the Pallavas, Logic disappeared from Dravida. Vinayádityn 
of the Western Chalukya dynasty about 696 A.D. put а cheok 
to the power of the Pallavas, while Vikramaditya IL, of th 

same dynasty, about 733 A.D., seized Капет, their capital 
The Chalukyas were Vaisnavas, and their conquest of Капот 
waa really в triumph of the Brehmanio religion over Ваа4ыака. 


























At about 783 A.D. the great Brahmas preacher Saûkarîcûrya 
appeared, and Buddhism became gradually extinct in Dravida. 
The third and fourth batches of Buddhist Logicians flourished 








Gupta, 725 A.D.. was the earliest logician of the Káámira. 
school. At this time Káémira was governed by the illustrio 

King Lalitaditya or Muktápida (about 695—742 A.D.), who built 
а large vihára with а stüpa at Huskapur.* At the same time 
there was а great demand for Sanskrit Buddhist books in Tibet 
with the thorough opening of her intercourse with India in 
the 8th century A.D. King Khri-ral (otherwise known as 
Ral-pacan) in the 9th century A.D. employed numerous 
Indian Pandits and Tibetan Lamas to translate Sanskrit books 
into Tibetan. ‘The propaganda of translations went on in full 
force up to about M10 1A.D., when the glorious reign of Sri 












monasteri 
from Кайт 
that country in 1341 A.D., when her intercourse with 
ceased. Henceforth we hear no more of logicians flourishing in. 
Káámira. 

In Bengal and Behar Logio flourished extensively during 
700-1200 A.D., when the Baddhist kings of the Pala dynasty 
reigned there, Candra Gomin, about 700 A.D., was the first. 
logician of the Bengal school. ^ With the downfall of the Pala 
kings in 1139 A.D., Buddhist Logic disappeared from Bengal 
The splendid monastery of Vikramasila is said to have been 
destroyed in 1203 A.D. (vide Appendix С). > х 

In the Middle Age there were several important universities 
ur centres of Buddhistie learnü in India, such as Кайогрига, 

Odentapur, Sri В a, Kaémira and 


* Antiquities of Madras, vol, IT. рр. 190-151. 
* Fide Stein's translation Of RSjatarabgint IV— i89. 

3 Dharmottar&earyas Paralokasiidhi was translated. into Tibetan in 
diRimire at the monastery of Katnaraii during tho reign of Sri. Ната 
(vide Tangyur, Мао, Ze, folio 270). ^e 























ultancously in Kã4mîra and Bengal (including Behar). Ravi , 
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Vikramaéilà. The Buddhist logicians belonged to one or another 
of these universities or centres of learning. On the extinction 
of these Buddhistic universities, the Brahmanio universities of 
Mithilé and Nadia grew up. These last, in their turn, are now 
declining, being unable to make headway against the more 
scientific’ methods of study which are developing under the 
influence of the Calcutta University, established by the 
Imperial British Government in 1857, with the object of en 
couraging Eastern and Western learning side by side. In spite 
of strenuous efforts made by the British Government to foster 
study and research in Indigenous Logic, it is still at its lowest 
ebb, as the degrees of a modern University are held in greater 
regard than those of the archaic Universities of Mithila and 
Nadia; and as it i» often alleged that in comparison with the 
Logic of Europe, Indian Logic though subtle is cumbrous in 


method, forbidding in its language, and less profitable in its 
material results. 




















Saris CHANDRA VIDYABHUSANA. 
CALOUTTA, 


December, 1907. 








BOOK I. 
2 The Jaina Logic. 


* CHAPTER I. 
THE ERA OF TRADITION (circa 607 B.C.—453 A.D.) 
. Тик JisAs амр ManaviRA. 


l. ‘The Jainas maintain that their religion is coeval with time. 
According to their traditions there appeared at various periods 
in the world’s history anges whom they call Jinas, conquerors of 
their passions, or Tirthaakaras, that is, builders of a landing place 

+ iN the sea of existence. These sages preached tho religion of the 
Jainas. Tho Jainas hold that in every cycle of time (utaarpink 
Or avasarpini-kala) 24 wages aro born. The firat sage of the 
last series was Rsabhadeva, the 24th was Mahavira or Vardha- 
^ mina, who attained nirvana at Pava in 527 В.С. The soriptures 
he Jainas obey are founded on the teachings of Maha 
disputes this, and scholars generally regard Mahavi 
па the founder of Jainism, and hold that the theory of th 
tence of Jinas previous to him, except Parsvanatha th 

£ Titthankara, was а subsequent invention. 


\ччечч че qura md afar fea чачтай! стоками 
of the Digambara wot). :'Mabivirs attained nirvana, 006 
f monte belore the Sake: King А carne to the throne?” that 
Bay B.C. "Aw ho lived 72 yours he roust have been born i 309 В 
‘According: to Vickreiregi of Merutwiga: Tirhakelpe cf Jinsprabha 
вап, Узегез alea. есе pasen eter ы ө Куйт 
Mare mest Мамыга attained атетоз узага вебе Vikrame BAN 
«арсы 
Dr. Jacobi of Bonn, in his letter dated the 21st October 1907, kindly 
iacere 
wre Thar’ i hamver another tradition, which cs tie erent fis. the 
niredoa of Мапата] como off 00 car, m xo) 
Тамшы, О Kal su iptroduetion, p. 
"ate canna erg becetes Mahavira died sanie узага 
s Buha whose death i» now placed between 470480 Б.С" 















































2 JAINA LOGIC, CHAP. 1. H 


Тик Зуктмвлилз AND TIE DIGAMBARAS. 





2. The Jainasare divided intotwo sects, the Svetambaras, those 
who are clothed in white, and the Digdmbaras, those who aro 
sky-clad or naked. The Svetdmbaras claim to be more ancient 
than the Digambaras, whose existence as а separate sect ія anid 
to date from A.D. 82, i.e, 609 years after the attainment of 
mirvipa by Mahavira. 











Тхркавноті GAUTAMA (607 В.С.—515 B.C.). 


3. The teachings of Mahavira ая represented in the seriptures 
are said to have been collected? by a disciple of his called 
Indrabhüti. This disciple is often known as Gautama or Gotama, 
Не was a Kevalin * and the first of the Gaya-dharas * or leaders of 
ihe assembly. His father's name was Bralhmaga Vasubhüti, 
and his mother's name was Brahmagi Prthvi. He was born in 


‘The Svetimbaras say аңта ware эсте iur ба агаи саи 
ж Фбучта беў себе SAAT) “The Digambam dootrine was 
reached in Rathavirspura 609 years after the attainioent of nicviya of 
M (Avniynlca niryukti. 52]. But the Digambaras deny this and 
ej, that the Svatdmbaraa roe in Vikrama 130 of 10 A.D. "Cl. Bhedrd- 
асанна IV. 85 
wA божнччта чабаны ий | 
abiere ий Since fene 1 
+ чїч ofer gare frre | 
чїңяггү# чал Чїчгї анай awry з 
(Jaine Harivarpía Parson.) 
lndrabhüti Gautama and Sudharma Вуди were the joint compilers of 
the Jaina scriptures. But Indrabhuth became а Жетип or attained 
Kevalajiana (abuolute knowledge) on the day on which Mahivira attained 
nirvana. Но did not therefore occupy the chair of his teacher Mahî 
Уйга, bub relinquished it to his spiritual brother Sudharme Svaraly Of. 
зміні feaet recy чэйи (Hemacandra’s Mahfviracarita, 
chap. у, MSS. lent by Muni Dharmavijaya and Indravijaya). 
7 Possewmor of absolute ооч For а further reference to this 























. CANONICAL SCRIPTURES. 3 


the village of Gorbara! in Magadha and died at Сарата in 
Rájagrha (R ıjgir) at the ge of ninety-two, 12 years a ter the 
attainment of ліғо?ва by Mahavira- Assum ng that Mahavira 
attained nirodea in 527 B.C., Indrabhati's birth must be assigned 
to 607 B.C. and his death to 515 B.C. 


Тик CANONICAL SCRIPTURES or THE JAINAS. 


4. Those scriptures of the Jainas which are generally regarded 
as canonical are divided into 45 siddhantas or Ggamas classified 
as 11 Aogas, 12 Upangas, eto. “For the benefit of children, 
women, the old, and the iiliterats,"* these were composed in the 
Ardha-Magadhi or Prákrta language. On the same principle 
the scriptures of the Buddhistic canon were originally written 
in Migadhi or Pali, It i» maintained that originally the Aogas 
were 12 in number. The 12th Aoga, which was called the 
Drstiváda or the presentation of views, was written in Sanskrit.* 

5. The Drstiváda is not extant. ` It consisted apparently 

of five parts, in the first of which logic 

са ейн. i» sald to have been dealt with. Tho 
Dretivada is reputed to have existed in its entirety at the 
time of Sthülabhadra* who, according to the ‘Tapagacha- 
раната, died in the year in which the 9th Nanda was killed by 
andra Gupta (i.e., about 327 B.C.) By 474 A.D. the Drstivada 


1 evi saris ante cfr чтайїисти: fur 
течне бча Tat einer | 
читана rfi rarer їч. 
ттт реб ччічуч ыыр pn 















in the Indian Antiquary, Vol. X. 
Sept, 1883, еж 

liohon Bibliothek zu. р. 083 a. in which are notion: 
Sarvirdjegaot's вай Макапа of Jinadattasüri, and. 
Sri-patyavall vacans of the ось, 


? Haribbadra-eiri, in his Daa-vaikálika-vrtti (Chap. III), obsorvos:— 


Оа of Nandi îra. page 478. published by Dhacapnt Sing. 
О, snd’ Peterson duh Корол on НЫ РУ море Bing 
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of Mahüvira, that is, up to 365 В. 
515 years from the nir» of Mahavira, that is, up to 12 B.C. 
"They do not state defini which of these Bhadrabihus was 
the author of the Da£avaikàlika-niryukti, but they hold the view 
that the second was the author of several of the existing Jaina 
works, The Svetmabara records do not contain any mention of 
the second Bhadrabahu, but in the Reimaudala-prakaraa-vrtti,* 
а commentary of the Seefambaras, and in the Caturvirücati pra- 
bandha it is stated that Bhadrab&hu lived in the south in Pra: 
tisthana and was а brother of Varahamihira. Now Varahamil 
ix popularly believed to have lived in the first century B. 

therefore, even according to the Svetambaras, 
ikalika-niryakti was the work of a commentator who, to 





, and that the second ! to 























aa: 
rely on popular belief, lived about the time of the opening of 





the Christian era. 

11. Whenever he lived, the author of the Dafavaikalikı 
yukti also wrote commentaries (niryuktis) on the following Jaina 
Scriptures :—А vasyaka-sütra, U'tarádhyayana-sütra, Acáranga- 
stra, Sotra-krtangn-sütra, Dasiéruta-skandha-sitra, Kalpa-sotra, 
Vyavahára-sütra, Sürya-prajüapti-sutra, and Reibhásita-sQtra. 

12. Bhadrabaliu, did not set himself to analyse knowledge 
with the object of evolving a system of logic. His object was 
to illustrate the truth of certain principles of the Jaina religion, 
То do this, he, in his Dadgavaikalika-niryukti elaborated a 
syllogism consisting of ten parts (dasdvayava-vakya) and then 

lemonstrated how the religious principles of Jainism satisfied 
the conditions of this formula. 

Cerea «xg wa v 
Gurvivali Һу Manimundara-üri pub- 
a Viahed in the Jaina Ymiovijeya-gran. - 
ivamilá of Bopares, p. 4. 
1 Vide the Sarnsvatt-gneeha-pattivali in the Indian Antiquary, Ootobor 
1901" and March 1a0 ран i 
9. Hhandarkar's Reports on Sanskrit MSS. during 
188-84. p һалған mnt have lived as lato ал the 6th century. 
A.D., if Be was really а brother of that Varihamihira who was one of the 
Wine Gems st the court of Vikramaditya. Manis Dh aya and 
Indvavijaya taintain that Bhadrabahw's brother was mot the same 
веат Ніка that adorned the court of Vileramiditya- 
> Я чэ ore fat See fne 
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13. The following i» an example :— 
(1) The proposition (Pratijaa), 
The Sylogiem. is the greatest of virtues. 

(2) The limitation of the proposition (Pratijid-vibhakti)—“ to 
refrain from taking life is the greatest of virtues according to 
the Jaina scriptures.'" 

(3) The reason (Hetw),—'' to refrain from taking life is the 
greatest of virtues, because those who so refrain are loved 
by the gods and to do them honour is an act of merit for mon. 

(4) The limitation of the reason (Hefu-vibhakts),—'* none but 
those who refrain from taking life are allowed to reside in the 
highest place of virtue." 

(5) The counter-proposition (Vipakea),—“ but those who 
despise the Jaina scriptures and take life are said to be loved by 
the gods and men regard doing them honour as an act of merit. 
Again, those who take life in sacrifices are said to be residing in 
the highest place of virtu Men, for instance, salute their 
fathers-in-law as an aot of virtue, even though the latter despise 
the Jaina scriptures and habitually take life. Moreover, those 
who perform animal sacrifices are said to be beloved of the gods.”* 

(8) The opposition to the counter-proposition (Vipaka- 

+ pratigedha), оло who take life a» forbidden by the Jaina 
mcriptures do not deserve honour, and they are certainly not 
loved by the gode. 18 ia aa likely that fico will be cold ва that 
they are loved by the gods or that it i» regarded by men ая 
an act of merit to do them honour. Buddha, Kapila and 
othors, really not fit to be worshipped, were honoured for their 
miraculous sayings, but the Jaina Pirthatkaras are honoured 
because they speak absolute truth 

(7) Аз instance or example (Губете), с. the Avhate apd 

adhus do not even cook food, lest in во doing they should take 
life, They depend on householders for their meal 

8) Questioning the validity of the instance or example 
Aas) =" the food which the householders cook ia as much 
{othe лаге nnd Sadhus as for themselves, If, therefore, any 
insects are destroyed in the fire, the Ауда and Sodhus must 
























































share in the householders’ sin. Thus the instance cited is not 
convincing.’ Е 
(9) The meeting of the question (AtaAka- s һе 


Arhats and Sadhus go to householders for their food without 
diving notice and not at fixed hours. How, therefore, can it be 
said that the householders cooked food for the Arhats and 
Sadhua 1 Thus the sin, if any, is not shared by the Arhats and 
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(10) Conelusion (Nigamana),—* to refrain from taking life is 
therefore the best of virtues, for those who so refrain are loved 
by the gods, and to do them honour is an act of merit for men." 

14. Bhadrabahu in his Satra-krttnga-niryakti! mentione 

another principle of the Jaina logie 

aera: called Syódvada (Syat * may be” and 

Райа “assertion,” or the assertion of possibilities) or Sapta- 
dhaigi-naya (the sevenfold paralogism). 

15. The Syode/da* is set forth as follows :—(1) May be, it 
is, (2) may be, it is not, (3) may be, it is and it is not, (4) may 
be. it ix indescribable, (5) may be, it is and yet is indescribable, 
(6) may be, it in not and it is also indescribable, (7) may be, it 
is and it is not and it is also indescribable. 


Uuisvarı (1—85 A.D.). 


16. Jaina philosophy recognises seven categories, vis. (1) the 
ome xoul (Jira), (2) the soulless (Ajiva), (3) 
mijn and Naya” PT" action (таса), (4) bondage (Banda), 
2 (5) restraint (Savara), (8) destruction. 
of the consequences of action (Nirjarn), and (7) release or salva- 
tion (Mosa). According to the Tattvárthüdhigama-sütra which 
with a Bharya or commentry was composed by опе Umaavati, 
these categories can only be comprehended by Pramdna, which 
in this satra fluctuates between the two meanings of valid know- 
ledge and the sources of valid knowledge, and of Naya, the 
method of comprehending things from particular standpoints. 
17. ‘This Umasvati is better known as Vacaka-¢ramaga : he was 
also called Nagaravacaka, this title being probably a reference 
to his Бака (epiritual genealogy). The Hinds philosipher 
Madhavacarya calls him Umiavati-vaoakacarya.* He lived for 
48 years, 8 months, and 6 days and attained nirvana in Sarıvat 



































. UMASVATI. ° 
142, ie, in 85 A.D. Tn the Tattvárthidhigama-sütra Umasvati 
gives the following account ' of himself -—He was born in в village 
ca led Nyagrodhika, but he wrote the Tattvarthadhi astra. 





in Pataliputra or Kusumapura (modern Patna). He belonged 
tothe Kaubhiganin-gotra. His father was Svati and he was con- 
sequently sometimes called Svati-tanaya. He was also known 
as Vátai-süta, because his mother was Ста of the Vatsa-gotra. 
In the Tirthakalpa of Jinaprabha-süri it is stated that Umaswati 
was the author of 500 Sanskrit prakaragas (treatises). He 
said to have belonged to the Svetambara sect though, as stated 
in article 2 above, it is probable that the distinction between 
that sect and the Digambaras had not yet come into existenc 
18. It has been observed in article 16 above that in the 
Tattvarthadhigama-satra — Pramóna 

fluctuates between the meanings of 
lid knowledge and the sources of 
valid knowledge. In its former sense 


етики fewer geri qesenifar i 
чит erfan итога n а п 
"uus range ot ara чачмай | 
ГУ guri ч ӯстанечян aware u 
«s Sulacarwio чтит «aq i 
reri famed eruere fort ятан. а. 
(Tattvarthadhigamasitea, | Chap 
T. M33. edited Vy Mody Kesha 
фена! in the Bibliotheca Indl 
Serine, Calcutta.) 
‘A similar account ба found in the commentary on the Tattvirthà- 
амала айга by Siddhasonageos.. " This account is mentioned by Peterson 




















vate 
lae. 
direot knowledge. 



























For Further particulare about СУРЫ sec Petsreon'a 4th Repo 
qm, Sestri Manuscripts. vip where ho, буугун Viet d 
баг Рауан раша by” Br и inthe einn АУ 
X, p. 341. Urokavamin (probably tho same as Ureviri) la included au 
Digambarn Siri Gf the Sarasvatt gaccha, between Kundakunda 
Атасу, According to Dr wena Рае othe 
Baranvatignccha® by Dr. le in the Indian Antiquary, Vol XX, 
October Пр. 351) the date of Umaavumin's accsasion м 44 A D., and 
e ive for‘ yearns d months and days. Drs екені adds, ‘the 
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Е а with, Ma Мру together with 
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y tile asiatie ‘Society af onmi. Calcutta, in one volume which enda 
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as Appendix 
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Pramána, according to this Sütra, is of two kinds: (1) Paroksa, 
indirect Knowledge, which is acquired by the soul through ex- 
ternal agencies euch as the organs of sense, and (2) Praiyakya; 
irect knowledge which is acquired by the soul without the 
intervention of external agencies. Parokya, indirect knowledge, 
eludes mati! and fruta, for these are acquired by the soul 
through the medium of the senses and the mind. Knowledge 
which is attained by Yoga (concentration) in its three stages 
of avadhi, manahparyaya and kevala is а species of Pratyaksa, 
direct knowledge, because it is acquired by the soul not through. 


















that inference (Anumdna), comparison 
(Upamüna), verbal testimony or reliable authority (Agama), 
presumption (Arthdpatti), probability (Sambhava), and non-exist- 
ence (Ала) are not. distinct sources of valid knowledge : he 
includes them under Purotya (indirect knowledge). According 
to his theory the majority of them are the result of the contact 
of the senses with the objects w epprehend ; and some 
of them are not sources of valid la dod 

30. It is interesting to note that according T Umsevsti and 
the earlier Jaina philosophers all sense-perceptions (visual percep- 
tion, auditory perception, ete.) are indirect apprehensions 
in ая much ая the soul acquires them not of itself but through 
the medium of the senses. The words Parokra and Pratyakea are 
hors in senses quite opposite to those which 

manie logie and in ti ғ Jaina logie. 


1 Man ia knowledge of existing things acquired (ита, the eouses and 
ruta is knowledge Xn tings (past, peesent and future) squid 


Throwgh ттен ] 
Avadht be knowl 1 Wings beyond the range of our 


Monobparyye in knowledge ‘docived from тй the Thou of 


Kevala is wnobstructed, unconditional and absolute knowledge: 


+ To the ВАШ om aphorism 12, of. chapter 1 of the Tattvi ama: 
aera, О, 3 2 m 


cwrmrvenrrraermiufwwwrerurarafa w werarî fera 
inti Tuî | чая вбити c fero бажа 


(Tattvarthadhigama-saten, p. 15). 
Jn hia. ө on 1—8 of the ‘Tattvarthadhigamasates  UmáavRtE 
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21. Naya! is the method by which things are comprehended 
from particular standpoints. It is of five 
Naya, the method of kinds:—(1) Naigama, the non-distin- 














comprehendi things guished (2) Sasngraha, the general, (3) 

from particular stand- Vyavahara, the practical, (4) ftju-satra, 

Tele. the straight expression, (5) Sabda, the 
verbal. 


32. Naigama, the non-distinguished, is the method by which 
an object is regarded as possessing boi 
b general and specific properties, no 
tinction being made between them. For instance, when you- 
use the word " bamboo," you are indicating а number of pro- 
perties, some of which are peculiar to the bamboo, while others 
are possessed by it in common with other trees. You do not 
distinguish between these two classes of properties. 
23. Samgraha, the collective, is the method which takes into 
вањ consideration generic properties only, 
ignoring particular properties. 
34. Vyavahara, the practical, is the method which takes into 
consideration the particular only. The 
general without the particular is a 
nonentity. If you ask а person to bring you a plant, he must 
bring а particular plant, be can not bring plant in general. 
25. Kjuesutra, the straight expression, is the method which 
TEWE, considers a thing as it exists at the mo- 
+ ment, without any reference to its 
Path ог На future, It in vain to Ponder over a thing ae it was 
n the past or as it will be in the future. All practical pur 
poses are served by considering the thing itself as it exists at 
the present moment, For instance, в man who in a previous 
birth was my son i» now born as а prince, but he isof no practical 
use to me now, ‘The method of &ju-rutra recognises nothing 
but the entity itself (Оллоо) and does not consider the name 
(nama), the image (sfÀapan?), or the causes which constituted it 
(dravya). The fact that а cowherd is called Indra does not 
make him lord of the heavens. An image of a king can not 
perform the functions of a king. ‘The causes which exist in me 
Flow and will necessitate my being born hereafter with a differ: 
ent body can not enable me to enjoy that body now. 





Naigama. 











Vynvahára. 














Thess four kinda of Pramana seem to refer to those in the Мувую 
Sitea of the Hindu logician Algapida Gautama. Bat the same four. 

aro also referred to ax sub divisions of Hens in tho Sthinghge Sutra of the 
dainas, p. 300, published by Dhanapat Sing and printed in Calcutta. 

1 Sawduvaprercsepwser: ачпа Re 1 


(Tattvirtbidhigama-etre, p. 32.) 
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26. Sabda,! the verbal, is the method of correct nomenclature. 
р It is of three kinds, eiz., Somprata, the. 
suitable, Samabhirudha, the subtle, and 
Beuhbhota, the suchlike. In Sanskrit a jar is called убой 
kumbha or kalasa, and these are synonymous terms, Samprata 
consists in using a word in its conventional sense, even if that 
sense is not justified by its derivation. For example the, word 
*'Satru" according to its derivation means *' destroyer," but 
its conventional meaning i» *'enemy." Sumabhiradha consists 
in making nice distinctions between synonyms, selecting in each 
"ease the word which on etymological grounds is the most appro- 
priate. — Evodbhgfa consists in aj рр! to things such names. 
Only as their actual condition justifes. us в man should, not 
be called Sakra (strong), unless he actually possesses the Sakti 
(strength) which the name implies. 























1 Ueniaviti in hin bhágyn on 1-35 observer i Я 
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CHAPTER П. 
THE HISTORICAL PERIOD (соммкхсіхо кпом 453 A.D.) 
Tur Wrirres RECORDS Or THE JAUINAS. 


27. The teachings of Mahavira as contained in the Jaina Драг 
maa are said to have been handed down by memory for several 
centuries until in Vira Sarvat 980 or A.D. 453, they were codified 
in writing by Devardhi Gagi, otherwise known a» Клад» 
áramana, at a council held at Valabhi. According to thí» theo 
the authentie history of the Jaina literature commences from. 
A.D., and all that preceded that period ix to be regarded as 
merely traditional. 








Stppmasena DıvZxana (anovr 533 A.D.). 


| 28. The first Jaina writer on systematic logic, during the his- 
torical period, appears to be Siddhasena Divakara. Before hin 
time there had not perhaps existed any distinct treatise on Jaina 
logie, Иа principles having been included in the works on meta- 
hysios and religion. It was he who for the first time laid the 
foundation of a science called Logic (Мудуа) among the Jainas by 

ing a treatise called Nyayavatara® in 32 short stanzas. 
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29. Siddhasena Divakara is also the famous author of the 
Sammatiterka-sQtra which is a work in Prákrta on general 
philosophy containing an elaborate discussion on the princi 
of logie. This author, who belonged to the Svetàmbara sect, 
has been mentioned by Pradyumna Sari (g.v.) in his Vioara-s&ra- 
prakaraga! and by Jina Sena Sari in the Adipurana dated 783 
30. Siddhasena Divakara, who was a pupil of Vrddha-vidi- 
ari, received the nameof Kumuda-candra * at the time of ordina- 



















ve split, by the efficacy of his prayers, 
nical symbol of Rudra, in the temple of 
h&kala at Ujjayint, and to bavo called forth an image of 


Parivanatha by reciting his Kalyana-mandira-stava, Не i 
believed by Jainas to have converted Vikramiditya to Jainism 
470 years after the mircana of Mahavira, that is, in 57 B.C. 
ЗЇ. But Vikramaditya of Ujjaini does not seem to be so old 
as he bns been identified by scholars with Yasodharma Deva, king 
of Malwa, who, on the authority of Alberni, defeated the Huns 
at Korur in 533 A.D. This view of scholars agrees well with 
the statement of the Chinese pilgrim Hwen-thaang, who, coming 
to India in 629 A.D., says that а very powerful king, presumably. 
Vikramaditya, reigned at Ujjaini 60 years before his arrival 
there Moreover, Varühamihira, who was one of the nine Gems 
at the court of Vikramaditya, is known to have lived between 
505 A.D. and 587 A.D. It is therefore very probable that 
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А SIDDHASENA DIVAKARA. 15 


Vikramiditya and his contemporary Siddhasena Divskara lived 
at Ujjain’ about 533 A.D. I am inclined to believe that Sid- 
dhasena was no other than Keapaeaka? (a Jaina sage) who 
is traditionally known to the Hindus to have been one of the 
nine Gems that crlorned the court of Vikramaditya. 

32. The Nyayavatara written in Sanskrit verse gives an ез 
sition of the doctrine of Pramdpa (sources of valid knowledge) 
and Naya (the method of comprehending things from particular 
standpointa). 

33. Pramaoa is valid knowledge which illumines itself as well 


| Promáva or valid know- 
lodge. Perception. 

















(1) direot valid 
knowledg, ре! (Pratyakegar) 
and (2) indirect valid knowledge (Parotya). Direct. valid know: 
ledge (Pratyakea) in two-fold : (1) practical (Vyteaharika) which 
ія the knowledge acquired by the soul through the five sense 
(the eye, ear, nose, tongue and touch) and the mind (Manas), 
and (2) transcendental (Paramarthika) which iw the infinite 
Knowledge that comes from the perfect enlightenment of the 
soul: it is called Kevala or absolute knowledge. 
34, Indireot valid knowledge (Parok+a) in also of two kinds : 
ABER Жайкай, (1) inference (Anumana) and (2) verb 
Y а 7 testimony (Sabda) Verbal testimony 
is the knowledge derived from the words of reliable persons 
including knowledge from scripture. Suppose a young man 
coming to the side of a river cannot ascertain whether the 
river ix fordable or not, and immediately an old experienced 
man of the locality, who has no enmity against him, comes and 
tells him the river is easily fordable : the word of the old man 



























1 The nine Gema are :— 
mmf: зачатии и, 
arene чичїс miferi > 
vari истаб бает чт чыте. 
чин cuf sin Pone в 
(Gyotievidsbharnoa). 
In the Paicatantre and other Bratmanic Sanakeit works an well aa in 


tho” Avadinakalpalath® and other Buddhist Sanskrit works the Jalna 
aacotics aro nicknamed aa Keapanale - 


varier ту gwen faf | 

чат soe: frame чечил ез 

rur чч fn gut чї wfi | 

arbe чччччі ягая rar û it а 
(Aved&naknlpalatà, Jyotislekvadana] 
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is to be accepted as a source of valid knowledge called personal 
testimony or Laukika Sabda. Scripture is also а source of 
valid knowledge for it lays down injunctions on matters which 
perception and inference: for instance, it teaches that 
misery is the consequence of vice. Knowledge derived from 
this source is called scriptural testimony or Sastraja Sübde 
Scripture is defined аа that which was first cognised by а com 
petent person, which is not such as to be passed over by 
‘others, which ‘is not incompatible with the truths derived from 
perception, which imparts true instruction and which is profit- 
able to all mon and is preventive of the evil path. 
35. Inference (Анитапа) is the correct knowledge of the major 
Заа term  (SadAya) derived through е 
я UE middle t (Нет, reason, or Linga 
sign) which is inseparably connected with it. It ix of two 
kinds: (1) inference for one's own self. (Swarthanumana) and 
(2) inference for the sake of others (Pararthanumana). 
> 86. The first kind is the inference deduced in one's own mind 
after having made repeated observation 
observations in the kitchen and elsewhere forms the conclusion 
in his mind that fire must always be an antecedent of smoke. 
Afterwards, not certain whether a hill which he sees has 
fire on it or not. But, noticing amoke, he at once brings to 
mind the inseparable connection between fire and amoke, and 
concludes that there must be fire on the hill. This is the 
inference for one's own self. 
* 37. If the inference is communicated to others through words, 
it ія called an inference for the sake of others. А type of this 
kind of inference is ая follows :— 
(1) The Ait (minor term or Paka) is full of fire (major — ^ 
term or Sadhya) ; 
2) because it is full of «moke (middle term or Hetu) ; 
3) whatever i full of «moke ix full of fire, as, «.g., а kitchen 
Se e dr ful of smoke u 
( во i p (application or Upanaya) : 
+ (8) Shenstone tiia Ui ie tall RE 
ana). 
38. In a proposition the subject ix the minor term (Радна) and 
TN the predicate the term (Sadia). 
Terms of а los". — “The minor term is with which the | 
connection of the major term is to be ahown : In the proposition 
D г - 
veru aram uris ит тачна в > 
(Vere 0, Nyayavatara), | 
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“the hil is full of fire," the АШ is the minor term and fire 
major term. The middle term (Hetu) is defined as that which 
cannot occur otherwise than in connection with the major 
term. ‘Thus in the propositio he hill is full of fire 

„ because it is full of smoke," smoke is the middle term which 
cannot arise from any other thing than fire which i» the 
major term. The example (Drsfinta) is a familiar case which 
assures the connection between the major term and the 
middle term: It is of two kinds: (1) homogeneous 
Sadharmya), such as ““ the hill is full of fire because it is full 
of smoke, as a kitchen,” and (2) heterogeneous (Vaidharmya) 
which assures the connection between the middle term and 
major term by contrariety, that is, by showing that the 
absence of the major term is attended by the absence of the 
middle term, such as “ where there is no fire there is no smoke 














39. In an inference for the sake of others the minor term 
(Райа) must be explicitly set forth, otherwise the reasoning 
might be misunderstood by the opponent, c.g. This hill has fire 
because it has smoke. 

‘This instance, if the minor term is omitted, will assume the 
following form :. 

Having fire, | Because having smoke. 

Here the opponent might not at once recollect any instance 
in which fire and smoke exist in union, and might mistake a 
lake for such an instance. In such a case the whole reasoning 
will be misunderstood. 

40. If that of which the major term or predicate is affirmed 
is opposed by evidence, the public opinion, one's own statement, 
еќо., we have that which is known as the fallacy of the minor 
term (Paksabhasa) of which there are many varieties. 

The semblance or fallacy of the minor torm (Pakynbhasa) 

arises when one attributes to it as а 

aj ley of the minor proved fact that which is yet to be 

А proved, or which is incapable of being 

ved, or when it is opposed to perception and inference, or 

Toonsistent with the public opinion or incongruous with one’s 

own statement, thus :— 

_ (1) “The jar is animate (paudgalika)"—this is a conclusion 
which is yet to be proved to the opponent. 

(2) “Every thing is momentary "—this is a Saugata conclu- 

_ ion which, according to the Jainas, is я Я proved. 
р 3) ** The general (sümánya) and particular (viéeşa) things are 
Yilbout parte, ere distinct from each other and are like them- 

selves nlone"—this is opposed to perception. 
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(4) “There is по omniscient being "—this i 
Jainas, opposed to inference. 

(5) “The sister i» to be taken as wif 
with the publie opinion. \ 

(0) "АШ things are non-existent ""—this is incongruous with 
‘one’s own statement. 

41. Inseparable connection (Vyaptî) is the invariable accom- 

Insoparabie connection, Paniment of the middle term by the 

"- major term. In the ce: ^ thi 
hill is full of fire, because it is full of smoke,” the connection 
between fire and ‘smoke, is, the invariable presence of 
with smoke, is called Vyapti or Inseparable Connection. It is of 
two kinds: (1) Intrinsic and (2) Éxtri 

42. Intrinsic inseparable connection (Antar-cyapti) occurs when 
the minor term (paksa) itself as the common abode of the middle 
term (hefu) and major term (sadhya) shows the inseparable con- 
nection between them, th 

(1) This hill (minor term) is full of fire (major term) + 

(3) because it is full of smoke (middle term). 

Неге the inseparable connection between fire and smoke i» 
shown by the hill (minor term) in which both of them abide. 

43. Extrinsic inseparable connection (BaAir-vyapti) occurs when 
an example (dralánta) from the outside is introduced as the 
common abode of the middle term (hefu) and major term (sádAya) 
to assure the inseparable connection between them, thus:— 

(1) "This hill is full of fire (major term) ; 

(2) because it is full of smoke (middle term); 

(3) аз а kitchen (example). 

Here the reference to the kitchen is no essential part of the 
inference: but is introduced from without as a common instance 
of а place in which fire and smoke exist together, and so it re 
affirms the inseparable connection between them. 

44. Some logicians hold that, that which is to be proved, that 
is, the major term (sadhya), can be established by intrinsic in- 
separable connection ный only: hence the extrinsic in- 






































lle connection (Валй is su] 


Fallacies of the middle Поп or non-conception about it 
Pee fmm epe os 


middle n 
(1) The unproved (Asiddha): This is fragrant because it is a 


us. 
the reason (middle. viz., the sky-lotus, is unreal, 
1 (2) нта ПЕКИ “Тыа in fiery because it. 


` Here the reason alleged is opposed to what to be established. = 
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‚„ (3) The uncertain (Anaikantika): '" Sound is eternal because 
it is atways audible.” 

Here the reason or middle term. is uncertain because audible- 
ness may or may not be a proof of eternity. 

46. The fallacy of example (Drsfantabiasa) may arise in the 

homogeneous or heterogeneous form 
Fallacy of exemple. from a defect in the middle term (heft) 
or major term (stdhya) or both; or from doubt about them. 

47. Fallacies of the homogeneous example (Sadharmya- 
drstantabhasa) are aa follows :— 

(1) Inference is invalid (major term), because it is a source of 
knowledge (middle term), like perception (homogeneous example). 

Here the example ves a defect in the major term (sadhya), 
for perception is not invalid. 

(2) Perception is invalid (major term), because it is a source 
of valid knowledge (middle term), like a dream (homogeneous 
example). 

Here the example involves a defect in the middle term (hefu), 
for the dream is not a source of valid knowledge. 

(3) The omniscient being is not existent. (eon term), because 
he ія not apprehended by the senses (middle term), like a jar 
(homogeneous example). 

* Here the example involves a defect in both the major and 
middle terms (sddhya and hetu), for the jar is both existent and 
apprehended by the senses. 

a) This роста ts devote of passione (major term), becanso, he. 
in MUR (middle term), like the man in the street (homogeneous 
example). 

Here the example involves doubt as to the validity of the 
major term, for it is doubtful whether the man in the street 
is devoid of passions. 

(5) This person is mortal (major term), because he is full of 
passions (middle term), like the man in the street (homogeneous 
example). 

Here the example involves doubt as to the validity of the 
middle term, for it is doubtful, whether the man in the street 
is devoid of passions. + 

(6) This person is non-omniscient (major term), because he is 














Here example involves doubt as to the validity of both 
the major and mi terms, for it is doubtful whether the man 
in the street is full of passions and non-omniscient. 

It in stated in tho "atra-vivrti that some unnecessarily lay down 
pirse other ‘kinds of of the homogeneous example ( пуа 


+ (1) Unconnected (Ататтузуз), such as: This person is full of passions. 
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(ior term), because he ія а speaker (middle term), like а certain man n. 


"ihe ( 
[cre though a certain man in Magadha іа both speaker and full of 
paions, yet there is no inseparable connection between "being а 
Speaker '* and ‘* being full of passions." 
(2) Ot connection unshown (A pradardidineaya), such as: 
Sound is noneternal (major term), because it is produced (middle term), 























h aai 

reduced (middle term) 
wn thus 

inatond of — 

ММ example would 


raya). 
Sound ia non 'sternal (maior tert), becas. 


involve the fallacy of inverted connection. 


48. Fallacies of the heterogeneous example (Vaidharmya- 
degtantabhasa) are of six kinds, thus:— ч 

1) Anforence ix invalid (major term), because it is a source of 
knowledge (middle term): whatever is not invalid is not a source 
of knowledge, as а dream (heterogeneous exam) 

Here the example involves in the heterogeneous form a defect. 
in the major term (sádÀya) for the dream is really invalid though 
it has been cited as not invalid. я 

(2) Perception i» non-reflective or nirvikalpaka (major term), 
because it is a source of knowledge (middle term): whatever is 
reflective or aavikalpaka, i» not a source of knowledge, as infer- 
ence (heterogeneous example). 

Него the example involves in the heterogeneous form a defect 
in tho middle term (sadhana), for inference № really a source of 
knowledge though it has been cited as not such. 

(3) Sound is eternal and non-eternal (major term), because it in 
ап existence (middle term): whatever is not eternal and non- 
eternal is not an existence, ав а jar (heterogeneous example). 

Here the example involves in the heterogeneous form a defect 
in both the major and middle terms («алуа and sadhana), for 

the jar is both ** eternal and non-eternal " and “an existence." 

(4) Kapila ін not omniscient (major term), because he is not а 

inder of the four noble truthe (middle term): whosver i 

















omniscient. 
‘This person is wntrustworthy (major term), because he is 
(middle 2 whoever is trust) is not 
ЕЯ term): whoever worthy is not 





. SIDDHASENA DIVAKATA n 


middle term (hefw), for it is doubtful whether Buddha is not 
full of passions. 

(6) Kapila is not devoid of passions (major term), because Не 
did not give his own flesh to the hungry (middle term): whoever is 
devoid of passions did give his own flesh to the hungry, as Вий 
dha (heterogeneous example). 

Here the example involves doubt as to the val 








ty of both 


the major and middle terms (sádAya and sadhana), for it is 
doubtful whether Buddha was devoid of passions and gave his own. 
flesh to the hungry. d 





gy evara viral that some unnecessarily lay dows 
‘ Lay of the heterogeneous exemple ( Vaidharmya- 


(1) Unseparnted (Ararat): This 








n la not devoid of paerione 


ау, whoever is devoid 
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inveriahle aoparation 
Betwoon ** devoid of pazions "^ and * a epeakor. 
(2) Of soparation unshown (Apradariitavyatireba) 1 
Sound is mon-eermat (major term), because it la predweed (middle torm) § 


lero the oxariple haz boon put in e qontrary 
ere the калар Vin e contrary ways 
should have been! Whatever’ la nomnon-etarual ie 








49. Rofutation (Dãşaga) is the pointing out of defects or fallacies 
in the statements of the opponent in any of the forms enumer- 
ated above. The semblance of a refutation (DorapabAasa) ін the 
contrivance to allege defects where there are no defects at all. 

50. The immediate effect of Pramana (valid knowledge) is the 
removal of ignorance. ‘The consequence of the t n 
perception (Paramarthika Protyass, Pramana) in line amd 
equanimity consisting in salvation (okra or final emancipation), 
While that of the other kinds of Pramdna (direct and indirect 
knowledge) ix the facility which they afford ux to choose the 
desirable and reject the undesirable things. 

51. Naya ia the method of comprehending things from particular 

Naya or the mothod stand <Я а may Cae 
of comprehending thin; rose eit as a flower ing the 

» Stink qetributes common to all Почета or as 





ing attributes which are 

liar to the rose as disti ed from other flowers. The 

Nava iw of жетеп linde: naigama, sasmgraha, vyavahara, 
 orjusitra, falda, samabhirüdha, and евала. 
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52. Knowledge which determines the full meaning of an object 
through the employment, in the scriptural method, of one-sided 
mayas, is called Syndvada-sruta. It is the perfect knowledge of 
things taken from all possible standpoints. Thus a thing may 
be, may not be, both may or may not be, ete., according as 
we take it from one or other standpoint. 

The soul (ва) is the knower, the illuminator of self and 
non-self, doer, enjoyer, undergoes changes of condition and is 
self-conscious, being different from the earth, water, etc. 
system. of Pramána and Naya, with which all of us are 
familiar, and which serves to perform all practical functions, 
has no beginning and no end. 











SropmaseA Gaxı (000 A.D.). 





"ussed. He was 
who was а spiritual successor of Sihhasûri, himself а dim- 
ciple of Dinna Gagi. Siddhasena Gani? is generally believed te 
have been a contemporary of Devardhigaoi Keamasramana, who 
flourished 980 years after Mahivira, or about 453 A.D. But 
ав he has in his TattvarthatIka quoted Siddhasena Divakara and 
was posterior to Sirhagiri or SithasGri, a contemporary of 
Vikramaditya, I am inclined to suppose that he lived after 
533 A.D., or about 600 A.D, 

















ВАМАМТАВНАЮНА (600 A.D.). 

54. Samantabhadra, who belonged to the Digambara sect of 
Southern Indie, wes the famous оо ре рат вес об 
1 A palm-leaf manuscript of the Tattvarthagi 3 
Se ee 
= : 

mmr: erwarten: | 
mere tafuwt ur Пела а о 


(Tattvarthatîka, noticed in Peterson's 
3rd Report, р. 85.) 











т: С ا‎ ей шә das 


A CUR ЭЕ ОА. тк IP 
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i: SAMANTABHADRA. эз 


montary on Umasvati's Tattvarthadhigama-sitra called Gandha- 
hasti-mababhisya, The introductory part of this commentary 
is called Dovágamastotra! or Aptamimamsa, and is replete 
with discussions of logical principles besides а review of the 
contemporary schools hilosophy including the Advail 
Vada* The Aptamimimsa has been cited by the Hindu phil 
Osopher Vacaspati Misra’ in explaining Saskaracarya’s criticism 
of the Syadvada doctrine in the Vedanta-siltr 


55. Samantabhadra, who was styled a Kavi and whose works 
were commented оп by Vidyananda* and Prabhiicandra, was also 
the author of the Yuktyanuéasana, the Ratnakaraodaka (alsocalled 
Upasakidbyayana), the Svayambho-stotra, and the Caturvith- 
who fourlahed 980 ye. € fier the nir ETT 
jadasito o. A. Р. В. Hoornle, Appendix ШГ, 

MT Te the Paydavapuripa he ta extolled es the auth: 
otra = 

emnt мкг та ыгстччч: 

{чтлйя Saw arp Rara: и: а 


(Pipdavapuriga, noticed in Peterson's 
40h Report, p. 197.) 


© wiimote зе frat | 
ssreeret rures A wen чит n хз 
(Аримвїпуй фай, verse 24.) 


» vi i Misra in his Bhimati-tiX on Saükara's exposition of the 
Vedanta Bütra 2-2-33 quotes tho following verse :— 


arare: sierra fuu mfufes: 1 
rrr Ччгїчїгйчөү а 
(BhRmatî, Bibliotheca Indica, p. 458.) 
‘The samo verse occurs in the Aptamimiiths& aa follows :— 
urere: uiiwreracrarg fe enfafew | 
gerere Fata байча ied 


вв, of рамы, verse 104 
O iim Mr. Jain Valaye of 
































Терк) m 
ada at the closing part of hie commentary on the Xpta- 
soa а вна ватт тота to Sarnia 


айга thus — 
чата ичічстегчатӣчгача: | 


Say of Bengals No. 1020.) 
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dati-jina-stuti. He is mentioned by Jina Sena in the Adipurina 
composed about 838 A.D., and is referred to by the Hindu 
E. ilosopher Kumarila.! Kumarila, a contemporary of the Bud- 

hist logician Dharmakirti, is generally held to have lived in the 
7th century A.D. Samantabhadra is supposed to have flou- 
rished about 600 A.D. 

56. The Jpta-miméras& consists of 115 stanzas in Sanskrit, 
divided into ten chapters called Paricehedas, in the course of 
which а full exposition of the seven parts of the Syad-wada or 
Sapta-bhaagi-naya has been given. The first and second parte 
of the doctrine, wir, Syd@d-asti may be, it i , and Syad- 
nasti ("may be, it is not led to most interesting 
discussion of the relation between asti, that is, bhdva or exis- 
tence, and ndsti, that is, обА@ва or non-existence. 

57. Non-existence (AbAàwa) is divided into four kinds: (1) 
antecedent non-existence (pragabhdva), €.9., а lump of clay be- 
comes non-existent as soon as а jar is made out of it, во the jar 
in an antecedent non-existence with reference to the lump of clay ; 
(3) subsequent non-existence (pradAwasnsübAdea), v. 
of clay is а subsequent non-existence with reference (о the jar ; 
(3) mutual non-existence (anyonyabhava or anydpoha), e4j., 
а jar and a post are mutually non-existent with reference to 
each other; and (4) absolute non-existence (samavayabAava dr 
atyanta@hdea), €.g., the inanimate is not а living object. Tt 
їз observed* that on the supposition of mere existence to the 
entire exclusion of non-existence, things become all-pervading, 
beginningless, endless, indistinguishable and inconceivable. For 


Prabhicandra in his commentary on the Ratoakarapgaka (or Uj 
snksdhyayann) observes — T (HE 





hers читыдбич чтят ебат а 
(Opaackadhvayane with th 
(Olly ot Frathicendre noticed. in 
‘Peterson’ th Report, pp. 137-38.) 
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instance, if the antecedent non-existence is denied, action and 
substance are to be supposed as beginningless, while on the 


denial of the subsequent non-existence, they become endless, and 


the absence of mutual non-existence they become one and 
pervading, while on absolute non-existence being denied they 
are to be supposed as existing always and everywhere. 

58. In the same way on the supposition of mere non-existence 
to the entire exclusion of existence, it becomes impossible to estab- 
linh or reject anything (since it is non-existent). If on the other 
hand existence and non-existence, which are incompatible with 
each other, are simultaneously ascribed to a thing, it becomes 
indescribable. Therefore the truth is as follows :— 

(1) A thing ís existent—from a certain point of view. 
(2) It is non-existent—from another point of view. 
(3) It is both existent and non-existent in furn—from a 
third point of view. 
(4) It is indescribable (that is, both existent and non-exis- 
tent simultaneously) —from a fourth point of view. 
(5) It is existent and indescribable—from а fifth point of 
view. 
(6) It is non-existent and indescribable—trom а sixth point 
5 of view. 
(7) It бз both existent and non-existent 
—from seventh point of view. 























4 indescribable 





AKALASKADEYA (anouT 750 A.D.). 

59. Akalaáka, otherwise known as А! 
onndra, was a famous logician who bel 
sect. He was designated as а Kavi! (poet)— 
honour given to writers of repute. He wrote a commentary on 
Samantabhadra’s Aptamimirass called Asta баи ? whi 


ws remi sfa мтотччечаикятч | 
. tenemos я жа STENT n 
чтит urgracsure (ач | 
чч гїпшїзкя\агч ѓа би vm axe а 
wefew oti жкЧїчзїч яті 
musei ч эчаати ier tert 
Opec me by Mr. Jain 
of Jaipur.) 
A For an аа tee аа 4 5 В. G. Bhandarkar'a. 
ото of the EP Ki supplied to mo by Mr. Jain 
урду of Jaipur early in 1907. 
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most precious work on the Jaina philosophy dealing mainly with. 
logie. Minikyanandi’s Parikeamukha-sütra (q.v.) was based on 
another work on logic, called Nyaya-viniseaya, written by 
Akalaüka, to whom the following works are also attributed : 
Laghiyastraya, Akalanka-stotra, Svarüpa-sambodhana апа 
Prayascitta. Laghusamantabhadra ! in his Asta-sihasri-visuma- 
pada-tatparya-tika calls Akalaüka as Sakala-tarkika-cakra-cida- 
mani or ** the crest-gem of all logicians.”” 

60. In the Pzadava-puràpa? reference is made to a legend 
according to which Akalaüka was embarrassed in a controversy 
with а Buddhist antagonist. Finding that the antagonist was 
effectively prompted by Mayádevi concealed in a jar, Akalanka 
is said to have put an end to that prompting or inspiration by 
kicking the jar over with his foot. 

61. Akalaüka, though mentioned along with Dharmakirti * 
ал «logician, flourished at a considerably later time. He is hold 
to have been a contemporary of Rástraküta king Subhatunga* or 
Жаа I. As Катја eon, Govind Yl, ved in Saka 
705 * or 783 A.D. Krepa-rája I, and consequently his contem- 
porary Akalanka, must have flourished about 750 A.D. 






























Утоудхахра (авост 800 A.D.). ^ 


02. Vidyünanda, mentioned by the Hindu philosopher 

Madhavacarya,* was а Digambara logician of Pataliputra. Не 

was the author of the Ápta-mImárnsálatkrti, otherwise called 

Astasühasri, an exhaustive sub-commentary on the Apta. 

1 Vide А, ipumapsda-titparyarfuR by Laghusamante аа, 

notiood by Peterson in Ме Ue Корор ИТ № = 

* жжет: ч wel жае тич | 
writer mifi ач rer? ezfer а 

(Papgavapurina, noticed by Peterson 

in hia 4th Report, p. 137) 











moticed by dn bia 60 
‘Report, p. 148.) 

* Vide К. B. Pathak's article on +: and Kuro&rila '* in the 

Journal of the Bombay Branch of the Royal Society, Vol. XVIII, 
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mimitisa, containing ап elaborate exposition of various 
logical principles. Vidyananda, in the opening and the closing 
lines of hie Agtasthaari,’ makes an indirect reference to Samanta: 
bhadra and Akalafika’ respectively, while in chapter X of the 
work he distinetly says that he followed the Agtatati of Aka- 
lanka in explaining the Aptamimamss. Another logical treatine 
called Pramána-parlks& is also attributed to him. Не was also 
the author of the Sloka-vartika and Apta-partksi. 

63. He has, in his Astasahasri, criticised the doctrines of the 
Sithkhya, Yoga, Vaisegika, Advaita, Mimarisaka and Saugata, 
Tathagata or Bauddha philosophy ; and hat also menti 
Dignaga, Udyotakara, Dharmakirti,* Ргајйакага,? Bhartrhi 
Sabarasvami, Prabhikara and Kumirila, 























Vidyananda was 





1 Tho opening Vines of the Ayta-sihnart are 
Strréarrefier<7 ren ети ferent 
E роны зы АЙ 

"Tho closing lines of the AytasEhaeri are — 

навем frown чат i 
arret чат читал а 

чө lines in Chapter X referred to run. thus i 

як иен! чине feres awr | 
pcs favvaregrww! затичен а 


(Aythsihaari, МЕВ., Asiatio Society of Bengal.) 
° www чает: — 
xs четен pure vnm 1 
чтыгатчччйтё безе таги в? | 
(Quoted in Astaskhaari, chap. 1.) 
Eres ifa ум чт mem t 
wert 91001 ruf wg | 
(Quoted in AstasKhnart, chap. T.) 





mw ne 
meat wry ччнчыгтит afe | 
aurem ys Ture чт: wat ча а 
(Quoted in Ауа ъи, chap. 1.) 


by 


Е кы 
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otherwise named Patra Кевагі or Patra Kesari Svámi who has 
been praised by Jina Sena in the Adi Purana! composed about 
Saka 760° or A.D. 838, Не is believed to have lived early in 
the 9th century A.D. * at P&talfputra.* 





Miwmya Naxpr (anowr 800 A.D.). 

64. Mavikya Nandi was а Digambara author, whose Pariksi- 
mukha-áüstra * or Pariksá-mukha-sütra is а standard work on 
the Jaina logic. As his work is based on that of Akalanka,* he 
must have lived after 750 A.D. The earliest commentary on 
the Parikes-mukha-sistra is the Prameya-kamala-martanda of 
Prabhécandra. Vidyánanda, Magikya Nandi and Prabha-candra 
have been pronounced to ‘be contemporaries? So Manikya 
Nandi seems to have lived about 800 A.D. 
iksi-mukha-sitra ix divided into six chapters 
thus: (1) the characteristic of valid knowledge (Pramana- 
pa); (2) direct’ apprehension or perception (Pratyakga) ¢ 
(3) indirect apprehension (Parokea) ; (4) the object of valid 
knowledge (Vigaya) ; (5) the result of valid knowledge (Phala) ; 
(6) the semblances or fallacies (Abhdsa), 

мрен Sow erwiesen] aan | 5 
LIE 
(Adipur&ga, quoted by Mr. К. В. 

































. р, uoted Semyaictvi 
Mr Бек hee quoted Sa:ayaktvaprakBia to show that VidyRnands 


wer ene fequeq¢erd urwiefeerfuar чири пч Печи 
ai (J.B. B.R.A.8., for 1592, рр. 222, 223.) 
X3 Vide К. В. Pathak's article on Bhartrehari and Kumirla in 


J-B.B.R.A.., for 1892, pp. 227, 220. * у 
* Vide Brahmanemidette’s Kathakoja, Ше of PEmkesari alas 

VidyRnanda. 
57A manuscript of the Parkyimokbedctetes was kindly lent to mo by 
another manu- 
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90. Pramána, valid knowledge, is defined ax the knowledge 

x which ascertains the nature of what was 

, lid knowledge. uncertain to one’s self. It ly 
arises in the form : “I know the jar by myself," which consists 


of a subject, an object, an act, and an instrument. Just as a 
lamp illumines itself as well as ‘the surrounding objects, so the 
Pramana sets forth the knower as well as the thing known. 
67. Pramána is of two kinds: (1) direct knowledge (Pratyakea) 
which arises through the senses, etc., and (2) indirect know! 
(Parokga) consisting of recollection’ (тей), recognition (Prat- 
yabhijiana), argumentation (Tarka or Uha), inference (Anu 
mana), and the scripture ета). рымы ion is а knowledge 
of theform " that" which arises through 
Kinds of valid knowledge. tho awaking of impressions, thus: "that 
Devadatta." Recognition is a knowledge which arises from 
ception through recollection * this is that," " 
is like that,” “ this is differen 
part of hat," ete., thus: "this is th the bor 
the buffalo is different from the cow," 
“this is a tree," еб. Argumentation. 
is а knowledge of the connection between the middle term and 
the major term based on the presence or absence of the latter, 
in*the form, * if this is, that i not, that is not," thus 
cannot arise if there is 












mo fire. Inference ! is ti 





bh i univ: lance of 
Terma of Sylloge. айо term Dy The ы m 
imultaneity or succession: thus fire and &moke may abide 
simultaneously or the latter may follow the former. 
If the middle term and the major term exist simultaneously, 
the former is called vyüpya, pervaded or contained, and the 
latter vyápaka, pervader or container. 








term is called sadhya or that which is to be prove 
middle term is sadhana or that by which it i» to be 
proved. Sometimes the major term їз called dharma or 
predicate, and the middle term liga, mark or sign. 

The minor term is called Райа, the place or locus in which 
the major term abides, or Dharmin, the subject, thus : “this 


era чтабиитяниятяя а € 1 (Part зака айка). 
мании АТТА 8 (Раоа айыга). 
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place is fiery ''; “sound is mutable”: here “ this place” 
and " sound” are the minor terms. Some philosophers, who 
divide the middle term (reason) into three phases, dispense with 
the minor term in an inference. 

The middle term (Нем) is defined as that which is insepar- 
ably connected with the major term, or in other words, which 
cannot come into existence unless the major term exista. 
For instance, smoke could not come into existence unless the 

G0. The middle term or reason (Helu) is Ivi В 

ceptible (upalabdhs), 2) impercep- 
р of the CDS (алара абод). Each of Шз again 

may occur in the form of an affirmation 
(Vidhi) or negation (pratigedha). 

70. The perceptible reason in the affirmative form admits of 
six subdivisions according as it is :— 

(i) the pervaded (vyapya)—sound is mutable because it is 
factitious ; 

(ii) an effect (kdvya)—this man has got intellect because 
there are (intellectual) functions in him ; 

(iii) а cause (kdrana)—there is a shadow here because 





there is an umbrella ; B 
(iv) prior (piirea)—the Rohini stars will rise for the Kyttikis 
have risen. 


у) ‘terior (utara)—the Bharapi stars certainly rose 

(0) Restor К have risen ; 

(vi) simultaneous (sahacara)—the man had a mother for he 
had a father; or this mango has a particular colour 
because it has а particular flavour. 

71. Tho perceptible reason in the negative form admits of sîx 

subdivisions ae follows — m E 
(i) the pervaded (vyapya)—th. cold sensation 
4 (eydpya)—there is no 
(îî) an effect (karya)—there is no cold sensation because of 


(i) а cause (küroma)-there in in this 
because of the shaft in ivy dr a an 

(iv) prior (piirva)—the Me eed will not rise at once 
for the risen, 





for 
(vi) simultaneous (sahacara)—there is of the exis- 
tence of the other side of this wall for this side of itin 
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72. The imperceptible reason in the negative form admits of 
seven subdivisions as follows:—  _ 
@) identity (ava: )—there is no jar here because it is 
imperceptible 
(ii) the укуда (eua pya)—there is no FihéapÃ here because 
there is no tree at all; 
(iii) an effect (kdrya)—there is no smouldering fire here 
because there is no smoke; 
(v) а cause (kd@rana)—there is no smoke here because there 
is no fire; 
| (v) prior (pürea) —the Rohini stars will not rise in a moment. 
for the Krttikas are not perceptible ; 
(vi) posterior (uétara)—the Bharani did not rise a moment 
ago for the Krttikas are not perceptible ; 
(vii) simultaneous (suAacara)—in this even balance there is no 
bending upwards because not perceptibl 
73. The imperceptible reason in the affirmative form admite 
of three subdivisions thus = 
(i) an effect (karya) this man there is some disease 
because there is no healthy movement in him ; 
„ (i) а cause (kdraya)—this man ія sorrowful because he has 
no union with his beloved ones; 
| (iil) identity (svabhdva)—there is uncertainty here because 
Д certainty is not discernible ; 
| 73. The middle term and the major term are the parta of an 
E inference, but the example (udaharana) 
e ія not. Nevertheless for the sake of ex- 
plaining mattersto men of small intellect, the example (udaharana 
or беМама), nay, even the application (vpanaya) and the con- 
clusion (nigamana) are admitted as parte of an inference. The 
example ія of two kinds: (1) the afirmative or homogeneous 
(anvayi or sádharmya) which shows the middle term as covered 
by the major term, such as: wherever there is smoke, there is 
fire, as in а kitchen; and (2) the negative or heterogeneous 
(vyatireki or vaidharmya) by whioh the absence of the middle 
term is indicated by the absence of the major term, e.g., wherever 
there is no fire, there is no smoke, as in a lake. 
74. Inference is of two kinds, viz., (1) inference for one's own 
PREY self (svGrth@numana), and (2) inference 
ч for tho sake of others (pararthanumana). 
An instance of the latter kind of inference is given below :— 
(1) Sound (minor term) is mutable (major term)—propo- 
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(3) whatever is factitious is mutable, ая a jar (allirmative 
‘or homogeneous example) ; 

(4) sound is factitious (application) ; 

(5) therefore sound is mutable (conclusion). 


or 


(3) whatever is not mutable is not factitious, as the milk 
‘of а barren woman's breast (negative or hetero- 
geneous example) ; 

(4) but sound is factitious (application) ; 

(0) therefore sound is mutable (conclusion). 


15. Testimony (gama) in a knowledge of objects derived from 
the words of reliable persons or во 
ун неко. turo im ‘virtue of thar natural бизе 
tiveness—e.g., the north pole exists. 
76. Objects of valid knowledge are either general (sdindiya) ог 
partie: (visesa). Тһе gener: ol 
edt Of valid know two kinds : (1) hom neous (tiryak), in- 
cluding many individuals of like nature 
eneral notion which signifies many indi- 
„ Khamba, Mambha, ete. ; and (2) hetero- 
including many individuals of dissimitar 
in a general notion comprising a bracelet, 
ael ing re Ihe particular is also of ivo kinds E 
п to things (vyatireke), e.g., cow, buffalo, elephant, dog, 
are four particular things disti ed from one another; and 
(2) relating to action such ae plessure, pain, ete., experienced 
jy, the soul. 
77. The result or consequence of valid knowledge is the cessa- 
Result of valid know- tion of ignorance enabling one to choose. 
the desirable and reject the undesirable. 
78. Fallacy or somblance consists of the knowledge of that 
‘Various kinds of Falls which is different from the real thing. 
cies. It is of many kinds, such as the fallacy 


or 








as, the "cow" i 
vidual cows ая S 
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impermanency to sound; or fire is not hot because. 
it is а substance as water ; 
(6) of the middle term or reason (heteabhdsa)—sound is 
eternal because it is factitious ; 
(7) of example (drstantabhdsa)—sound is eternal because it 
is corporeal, like a jar; р 
(8) of verbal testimony (dgamabhdea}—* there із a һең 
"meats on the side of the river, run you 
“there are a hundred elephants on 
* the Jainas are allowed to eat in the night 
[аз а fact they are not so allowed according to their 
scripture]. 











79. Mànikya Nandi in the Parikssmukha-sütra (chapter vi, арі. 
terns e contem. 66.57) has mentioned the Leukayatiks 
poraneons ayaterns of phi. Saugata, Sathkhya, Yoga, Prabhikara 
trophy. Jaiminiya, eto. In the 3rd chapter of 
the work he has alluded to—*'a certain philosopher who 
maintaining three phases of the reason or middle term (het) 
dispenses with the minor term (раќа 
80. He concludes his work by referring to it as a mirror thro 
which а man can see what is to be accepted and what rejected.* 








Prana Caxpra (amour 825 A.D.). 


81. Prabha Candra styled а Kavi, a member of the Digambara. 
sect, was the author the famous logical treatise called the 
Prameya-kamala martagda, the earliest commentary оп the 
Pariksamukha-sütra of Manikya Nandi. Но was also the author 
of the Nyaya-kumuda-candrodaya (or briefly Candrodaya), а 
commentary on the Laghiyastraya of Akalanka. Не has his 
Prameya-kamala-martanda mentioned Bhagavan Upavarga, 





1 ermarrfirrerrfrsion fft Sap ле а 
a ч! fir Sara чигит! я чечен а зз а 


arîkşRmukhaaûtra, MSS. lent to me 
by Me. Jain Vaidya of Jaipur). 


° ча егачиткй" Ferman: | 





ее ятсйт ie чёгөтсеччү жути а 
5 : Ut eo tae by MI. uid Vaya of 
КА 
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Prabhakara, Dig- 
а and others. Не 





Sabarasvimi, Bhartrhari, Bana,’ Kumari 
naga, Udyotakara Dharmakirti, Vidyan: 





‘Ananda, is believed 
лгу A.D. 





Matuavaprs (вост 527 A.D.). 


82. He belonged to the Svetimbara sect and was the famous 
author of а commentary on the Buddhist logical treatise NyRya- 
bindutika called Dharmottara-tippanaka, According to a Jaina 
legend,* Malla was the son of King Siladitya's sister. He 
was called vadin or logician, because, having vanquished the 











1 Prabhé& Candra has quoted the following verse from Báüoa's XKüdam- 


jane 
ref err 
erat чча mace | 
Md 
Sere Fer er ян: а 
(Prameye-kamela-mErtende, Decosn 
Ж KC "n? Faible in SB BIAS, 
Tor вдр 221) 
= Prabhs Candra refers to Kumirila otherwise called Bhaifa thus + 
ттт чебич arent meres чүчїчїтсїч vw sat чт чит 
roca очи, rfeiifa «тч aera aruit 
© Ц i Be athe te ud SB 
7 Аа for 1802 p. 221). 
3 та the Adi Purkga Prebb& Candre is thos mentioned x 
sioner mines aff ê | 
r weet аи n uo 
(Quoted by Mr. К. D. Pathak ia 
SEBA. for 1803, p. 222) 


On р. 227 of the mare journal the date of the Adipurspa № fixed 
о or аза A.D. оң 


'* Peterson 4, pp. 3-4, i which За mentioned the legend from the Pra- 
Баана атану ( "a edition, Bombay, p. 273). 
* жїн ччїчсїгшяй& 5їнєчгчгчттвй ate cae чит wre 


P1 эчт: 











iter. nj = 
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is preserved at Anhilwad Patan and is said to be dated 
Samvat 1231 or 1174 A.D. According to the Prabhávaka- 
caritra ! Mallavadin was also the author of a Padmacaritra and 
lived in Vira Samvat 884 or 357 A.D. But this is impossible as 
Dharmottara (q.v.), on whose Nyayabindutika Mallavadin wrote 

ррапака, lived about 837 A.D. On the other hand Mallavadin 
is mentioned * by Hem Сапага Süri who lived during 1088—1172 
A.D. It seems therefore probable that the year 884 in which 
Mallavádin lived does not refer to Vira Sarat, but to Vikrama 
Sarvat. On that supposition Mallavidin lived in 827 A.D. 
and was a contemporary of Dharmottar: 














Рилюуомхл Sont (хвост 980 A.D.). 


84. He? belonged to the Rajagaccha of the Svetambara sect. 

In Mapikyacandra’s Parivanatha-caritea,* his prowess in logi- 
cal discussions is referred to in the following terms :— 
‘There was born the preceptor Pradyumna Süri—the first 
healer of disease of the world—who entirely removed all 
corruptions from the body of men (or detected all defects in 
disputation committed by men) and who, using sharp logical 
expressions, made his irrelevant opponents to sweat and thereby 
to be cured of the fever of pride.” 











Sey treet cn erage б ce FT were эічтабечти sree > 
rerum’ rege wale мс fermî ичИчич и 

(Noticed in Peterson 5. App. p. 3.) 

1 Vide Klatt, Vienna Oriental J аға), Vol IV, p. 07. 
© wy nerf mfi i 

mre Star сага а 

(Siddha Homa Sabd&nuiaana Brhat 
Tike, 2-2:30). 


в For further particulars about Pradyumna Sari sec Poterson’a 4th Ro- 
port, p. Ixxix. 


* det frasi боктснїчгё. 





чт}: две wore xime бит: a và 
fereca ui verat | 

ч: чае WU танги: у: чи 
Яйчтатгбим! creed ччтїсїч: | 

ufo зчечічг чї gio ec 
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85. In the same work reference is made to his victory over 
the Digambaras of Veskapatia in the presence of the king of 
that province. Но delighted the-kings of various countries by 
no fewer than cighty-four triumphs in discussion. He was 
eleventh cent from Mapikyacandra Sori, who wrote his 
Parévanatha-caritra in Sarvat ок 1219 A.D. Pradyumna 
must have flourished about 980 A D., for he was the preceptor 
of Abhayadeva Sari (q.v.) who lived a little before 1039 A.D. 

















AmmavaApzva Seni (amor 1000 A.D.). 


adeva Siri belonged to the Svetámbara sect 1 and 
was the pupil and successor of Pradyumna Sori of the Raja- 
gaccha. He was an eminent logician and author of Vüdama- 
harvava, а treatise on logie called the Ocean of Discussions, and 
of a commentary on the Sammati-tarka-sütra called Tattvartha. 
bodha-vidháyini* *' He is described as а lion that, roamed at 
ease in the wild forest of books on lo ‘That the rivers of 
various conflicting opinions might not sweep away the path of 


36. Abb: 























ччтчезйїтчтө чыи fare ficit eater 
чччтсжтћат «тез ттнте а = п . 
Scutari np | 
мутечтгаегетёт Чеган чч я ee n 


газов in hi 





Sed Report, рр» 





танча бечтсцаі ичятччтеччтии 

eral гаек ссни areca: | 
rers forerrorer ама wire (pitt 
Pier feecewsi ferent amit wears а € ll 
cefa: mimic 

api fcf m: чаи | 

язя rura wer ast 

we чч arem wq mn 

бега генча ч: ruit гєйї. 
АЗИЯ лач sania Teton: чүч! 


heh wr Бырс dbi لا‎ 
= бабта (чэтчїчїгї ч awry a © п 


(ра‹буапа!а-сагййса by Másikyacendra noticed by Peterson in his Sed 
Report, рр. 158-50.) х 
* See В. Mitra’ Catalogue, X, рр. 39-40. 1 + 


* + 
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the good, Abhayadeva * wrote his Vada-mahiroava.” He was 
succeeded by Jinesvara Sûrî, a contemporary of King Mafja.* 
He was the ninth predecessor of Siddhasena Sari, who wrote 
Pravacana-siroddhara-vrtti in Sarhvat 1242 or 1185 A.D. 
It was probably this Abhayadeva багі, who was ** world- 
renowned" and a teacher of Santi Suri ^ who died in Samvat 
1096 or 1039 А.р. . 











LAGHUSAMANTAMMADEA (ABOUT 1000 A.D.). 


87. He* wrote а commentary om the Astasáhasri of Vidya 
manda called the Ascasihasri-visamapada-tatparya-tika* and 
seems to have belonged to the Digambara sect and lived about 
1000 A.D. 


AwANTA-VIRYA (лвост 1039 A.D.). 


38. Ananta-virya was the Digambara author of a commentary 
on the Pariksamukha of Мазікуа Nandi called Parlkga-mukha- 
райјіка or Pramoya-ratnamaia, as also a commentary on 
Akalanka's Ny&ya-viniseaya called the Ny&ya-vinisoaya-v;tti. 
He wrote the former for Santi-gona at the request of Hirapa, son 
of Vijaya and Ninamba.* Now santisena, supposed to be iden- 
gical with Santi Sari, di Samvat 1096 or A.D. 1039. His 
Contemporary Ananta-virya must, therefore, have flourished 











son's 4th Report, 


PRB vv. d. 2, and 
^ spiritual brother of 










ir gewere (2) «чата ачта 
матчага fre міч ewes Stari: fms а 
(Uttaridhyayana brhadvriti by Sántyicén e помог by De. В. С. 
Jifandarkcnr in his Корка om Бандаги MES (or LAA Re, ода 
Ji Seo also Weber's Di» Hanachriiten-vereciehnisse der Kanigiichen Bib 
быы: ta Helin, p. RIT. 


Vide Poterson'a Sixth Report, p. xxiii. 
ЕО eee ve nee nem пенай а тома 
94 sfera Гачпачі az fase | 
fassivapusresifa und ewen sw а 
© erefumgwer revenge | 
ттїтїчтбятсәїт четаччгажт а € û 
(Parikyé-makhath satikam, noticed in Peterson's Fourth Report, р. 155.) 
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about that time.!  Ananta-virya must have lived before the 14th 
century, for he is mentioned by Madhavacarya in the chapter оп 
Jaina daréana in the Sarvadariana-sarmgraha 


Deva Sûrı (1086-1169 A.D.) 


89. Deva Sari, called Vadipravara or the foremost of ін. 
ggtante, belonged to tho Svetambara sect and was а pupil of 

unicandra Sori, He was the author of the well-known treatise 
on logic called Pramans-nays-tattvalokilankara on which he 
himself wrote an elaborafe commentary named Syádvád, 
ratnfükara,' He totally vanquished the Digambara Kumud: 
сапагасагуа in a dispute over the salvation of women (at 
the court of Jayasimha-deva at Anahillapurapattana in М. 
Guzerat] and thereby practically stopped the entrance of the 
Digambaras into that town. The dispute 
Samvat 1181 or 11 

90. Ratnaprabha 
deam ala-til 




















took place 





Sari, a pupil of Deva Sari, in his Upa- 
composed in Sarivat 1238 ог A.D. 1181, writes :— 











3, Vile the Indian Antiquacy, Vol. XL p. 253; and Dr. Н. 0. Bhandar 
kar's Report on Sanskrit MSS. during I883-84, p. 129. 


? wergrecmrwx cafe чай ичти: | 
ыы 
Molndhiri Rajstrkharn Sors Гаары on SydvEderatnikartentE- 
5008 werfen та gare fe | 
wr чиитети a) чтіӯя биятка 
'rnbh&valescar., XXI. v. ЭЗ, quoted by Dr. Klatt in hin article on 
Дотан ево 4а of ihe Jains in the ludian Antiquary, Vol, XI. 


Sept 1882. p. 2540 
V  Ratnaprabha Sûrî observes i— 


fren: Чики Fere Fo mier raf 

чї @ faf rere ч traf: | 

Чч чит mof nea Taraf 
SWifreieswete (чч wu mfum: | 
august wen пати чтят 

tace qeme? | 
Arnau: ue ego: 

faris amar om ce ffir 1 

(Upadeiemalatik& noticed by Peterson in his 3rd Report, р. 167.) 




















DEVA зон. a9 


King Jaya-sirhha-deva and raised a pillar of victory by main. 
taining the nirvapa or salvation of women [that is, holding that 
even women are capable of attaining nirvága]. 

91. In Sarmvat 1204 or 1147 A.D. Deva Süri founded a 
caitya. raised a bimba at Phalavardhigrama, and established an 
image of Neminitha at Arüsana.! He was born in Sarüvat 1143 
ог 1086 A.D., attained the rank of Sari in 1174 Samvat or 1117 
A.D., and ascended to heaven in Sarivat 1226 or 1169 A.D.* 

92. The Pramapa-naya-tattvalokalankara? consists of eight 

‘chapters (paricchedas), viz.— 














A TERRE. (1) Determination of the nature 
каз. a °" of valid knowledge (pramdna-svarüpa- 
mirmaya); (2) determination of the 











Munisundera Sari in hia Gurvevall composed in Gashvat 1400 gives а 
similar ace unt — 


аттат пробке 
odium сити иге | 
чт к amitti 
infer fir oni ГЄ чта йы п 
четти аи ат 
c EIL 
"uu ffo ferui 
чейт я r аЙ gr nt 
Rev fnt аё 
enean fem: | 
жи чеки ei ffr 
бащг чччоччи faf: o а 
(Qurvivalt publisbe in tho Jaina Yajovijeye-granthamil of Benaros, 
CPI Vido Dotereon'e 4th Report. p. Iv. also Klatt, Ind. Ant. X1, p. 254. 
* биа? этч cher quitus | 
erst ud chm чм а 
сүис} чч ягая mif Чий | 
m ue araqê Єй а 
worin wii sfera sor 


seer хя л ated 1099084: А 
(Probh&vake arc. XX. уу 287 «oq ; quuted by De. Klatt in his article 
I Rocoris of the Juni in the Indian Antiquerv, Sept. 

Teas V4 XI. o. 20%.) According to some authorities Deva Siri was 
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nature of perception (pratyaksa-svariipa-nirnaya) ¢ (3) determin. 
atian of the nature of recollection, recognition, argumentation 
and inference — («marana-pratyabhijnana-tarkanumana-svaripa- 
nirnaya) ; (4) determination of the nature of valid know: 
ledge derived from verbal testimony or scripture (dgamakhya- 
pramüna-svarüpa-mirnaya) ; (5) determination of the nature of 
Objects of knowledge  (wisiya-srarspa-mirnaya); (0) deter- 
mination of the consequences and semblances or fallacies of 
knowledge (phala-pramana-svarü pad yübhiása-nirnaya) ; (7) deter- 
mination of the nature of one-sided knowledge (naydéma-svarüpa- 
naya) ; and (8) determination of the right procedure of a 
prativadi-nyaya-nirnaya). 
оп the same plan as Manikya Nandi's 
Pariksamukha-sütra or Akalanka's Nyaya-vinicaya a» well 
аз Siddhasena Divikara’s Nyayavatara, Î shall pass over the 
common points, mentioning only the special features. 
93. Pramána or valid knowledge іа defined here ая the know 
ledge which ascertains the nature of itself 
TUN rs and all other things. ‘The intercourse 
between the senseorgans and the objects of sense is not 
Pramaya (valid knowledge), for though it can ascertain the 
nature of objects outside itself, it cannot ascertain ite own 
nature, since it has no consciouxnew. — Pramawa must. certainty 
be Knowledge, for it is capable of choosing what is desirable and 
rejecting what i» undesirable. It muxt also be definite in 
charactor, for it іа орон to superimposition (samaropa). Super- 
is of three kinds: (1) inversion (wiparyaya)—such 
of silver; (2) doubt 
this а post or a man? and (3) un- 
) consisting in a mere cogitation in the 
ing might be. 
94. Pramüma (valid knowledge) ia of two kinds: (1) direct 


Diced kiwî (pratyaksa) perception, and (2) indirect 
ТЫШКЕ (bros). Tho Mireot knowledge or 
perception i 
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(2) Ма, inquiring, «.g., whence came the man and from what 
country came the horse ; (3) avaya, arriving at a correct identi- 
fication of the above, and (4) dAdramd, recollecting the thing 
particularised and keeping it in mind. 

‘The transcendental direct knowledge (pdramarthika) i 

which comes exclusively from the illumination of the soul a 
Profitable to emancipation. It is two-fold : (1) vikala (defective) 
including avadhi-jidna (limited knowledge), б.е., knowledge of 
special objects which, near or remote, are not differentiated, and 
manah-paryaya, i.e. , definite knowledge of another's thoughts and 
the laying bare of the secrets of the heart ; and (2) sakala, û 
perfect, which is the unobstructed intuition of the entire aspeota 
of a thing. One who possesses that perfect transcendental 
knowledge ia called an arhat, ге, опе freed from all faults or ob- 
structions. 

95. Indirect knowledge (paroben) in of five kinds: vis. (1) 

recollection (#marana) ; (2) recognition 

Indireot knowledge. Coratyabhijnaue) ; (3) argumentation 
(tarka) ; (4) inference (anumana) ; (5) verbal testimony or the 
knowledge derived from the words of a reliable person or serip. 
ture (agama), 

96. Inference is of two kinds : (1) avdrtha, for one's own self, 

and (2) pardrtha, for the sake of other. 

* Наш (reason or the middle term) is 
defined ая that which cannot. happen except in conneation with 
the major term. ‘The definition that the etw (middle term) is 
hı possesses three characteristics, i» to be rojected a» 
involving fallacies.’ Some maintain the threefold character. 
айо or division of the Aefw (reason or middle term), but do not 
admit the necessity of using the minor term (pakea) in an 
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chaptor of Ain-i-Akbari very closely resembles that in the Pramdya-naya- 
Татиана Dr. КС. Bhandarkara’s explanation of them tart 

iven ов p. ЭЗ, footnote, of his Report on Sanskrit MSS., for 1883-84, in, 
[s e 


Рича suae i rem р Почте | 
wer Faure swears a Ut 
(PraraRqarnaya tatty Blokilaihiien, 
Chap. M) 
‘Thin fa an attack on Dharmakirti and other Buddhist logicians who 
define the threo characteristics of her as follows — 


Ru уябфтш чала wî | 
re яч sp чача rewî afore 
(Ny&yabindu, Chapter II.) 
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inference. Again, according to others, as the connection or 

absence of connection between the middle and the major terms 

сап be shown by internal inseparable connection (antar-vyapti), 

the example forming the external inseparable connection (bahir 

туар!) is useless. For instance 

‘The hill (minor term) ix fiery (major term), because it is 
amoky (middle term) as а kitchen (example). 


Here the hill is an integral part of the inference, and in it 
may be found the necessary connection between fire and smoke. 
Why then should we burden our inference with an example from 
without! ‘The kitchen certainly shows the same connection: 
fire and smoke are found together there: but the kitchen is not 
an essentia! part of the inference, and so for the purpose in 
hand the connection which it proves may be described as the 
external inseparable connection. We must look to logical neat- 
ness, and the economy of mental labour, since the mind is liable 
to be confused when the uneseential is brought across its track. 

эт. |The application (wpanaya) and conclusion (nigamana) ва 
parts of the syliogism are also useless, but these together with the 
example аго to bo employed to convince men of small м 

ayaa or parts of a к are 

Рана of аурора stated to be the following c . 

1. Paksa-prayoga (але of the minor term, otherwise called 

Proponition, pratijja) —the hill is fie 

2. Hetwprayoga (шне of the middle term)—becauso it is 

smoky. 

Drstünta (example)—whatever is tlery is smoky just as a 
E this hill is 

'panaya (application)—this hill is smoky. 

Nipawana (Conclusion) —thoretore this hilt is fiery. 

98. Non-existence (abhdva or anupalabdhi) is subdivided ая (1) 
antecedent (pra; va); (2) subsequent (pradhvarnsabhava) ; (3) 
mutual (itarefardbhava) ; and (4) absolute (atyantabhaea). Various 
kinds of @bhdse or fallacy are also enumerated. Under the verbal 


a чнч лч ж» эчү ете а "те 
Реа s 











Як № 





DEVA SÜRL. аз 


testimony Gama) as also under the method of one-sided 

interpretation (naya) there is given an elaborate exposition of 

the Saptabhanginaya (sevenfold paralogism). The mediate and 
immediate results of valid knowledge (ргатана) have been 
clearly laid down. 

99. The results of knowledge and the practical use made of 
them are stated to be not illusory (saraezfi), but real (paramdr- 
thika). 

100. Under naya (the method of comprehending a thing from 
one particular point of view), the fallacies of it (naydbhdsa) are 
also enumerated thus :— 

(1) Naigamabhion (the fallacy of the naigamay—eg.. in 
estimating а soul we mı 
erty a distinction between ita 
"existence "" (generic property) and its " conscious 
ness" (specific property). 

(2) Sargrahabhüsa (the fallacy of the collective) —occurs 
when we call a thing real if it possesses the generic 
property alone, altogether losing sight of its specific 
properties, ая when we say а bamboo is real so far n» 
it ма treo, but it has no specific properties. 

tical) —eg., the 















(4) Bjuxitrabhasa (the fallacy of the straight expression) — 
ая the Tat! sa philosophy which altogether denies 
the reality of things. 

(5) Sabdabhasa (the verbal fallacy)—occurs when we reoog- 
тіне the distinction of times into past, present and 
future, but go on attaching one and the same meaning 
to а word in all the three times, ¢.g.,if we now use the 
word “ kratu "" (sacrifice) in the sense of “ strength '" 
which it signified a thousand years ago. 

(9) Samabhiridhabhaea (the fallacy of the subtle)—ocours 
when we interpret synonymous words such as Indra, 
Snkra, Purandara, eto,, signifying altogether different 





things. 

(7) Evasnhhütabhdsa (the fallacy of the such-like)—ocetrs 
when a thing is ‘simply because it does not, 
at the moment, possess the properties implied by the 
пате, ¢g., Rama is not a man (а thinking animal) 
because he is not at present thinking. 


1101; The sont (авиа) which is the doer and enjoyer, and: an 
embodiment of consciousness, is of the same size as Из body. 
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In every person there is a separate soul which, having got rid of 
the bondage of its karma (act-fruits), attains emancipation. 
10% The last chapter expounds the method of debate. 
SCR Discussion (Уайл) consists in assertion 
perpe and counter-assertion for the estab- 
lishment of a certain proposition by rejecting its opposite. 
The disputant or the person who opens the discussion may be 
eager either to gain a victory or to ascertain a truth. The truth 
may be sought either for one's own self as disciple seeks it, or for 
others as a teacher seeks it. The same remarks apply to the ор. 
ponent or respondent. There are four constituents of a council 
of discussion, vis., (1) the disputant (өй); (2) the opponent 
(prativadi); (3) the members (sabhya); and (4) the president 
(sabhdpati). The duty of the disputant and his opponent consists 
in establishing his own side and opposing the other side by 
means of proof. ‘The members must be acceptable to both the 
Parties in respect of the skill in grasping their dogmas; they 
must have а good memory, be very learned, nnd posses 
genius, patience and impartiality. Their duties consiat in stat- 
ng the assertions and replies of the disputant and his oppo- 
nent with reference to the particular subject of disoussion, in 
estimating the merits and demerits of their arguments and coun- 
ter-arguments, in occasionally interrupting them for setting forth 
some established conclusions, and in, ая far ax possible, declari 
the result of the discussion. The President. must be 
with wisdom, authority, forbearance and impartiality. — His 
duty consists’ in judging the speeches of the parties and the 
members, as also in preventing quarrels, ete., among them. In 
the event of the parties being desirous of Victory alone, they 
may continue the discussion with vigour as long aa the member 
wish ; but if they are eager to ascertain the trath alone, they 
may continue the discussion so long as the truth is not ascer- 
tained and во long as they retain their vigour. 




















HxwACANDEA Sort (1088-1172 A.D.). 


103. Hemacandra Sari! (surnamed Kalikala-sarvajBa), born 
at Dhandhuka in Ahmedabad, was a pupil of Devacandra of 
the Vajraiikha. Не was a contemporary of King Jaya Вийһа 
and is said to have been the tor of Maharaja Kumara 
Pala of Guzerat about Saxivat 1199-1229, He was the author 
of a large number of works such as Kivyanushs 'Chan- 


1 For deta'ls about Hemacandra, sow Bü ver’ “ Ueber daw 
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donusasanayrtti, Abhidhana-ci 
samgraha, Dvaraya-maha-kav 
(a part of which is called Mahavi 
called Paritistaparva), Yogatastra, Nighantuiesa, eto. 

104. He wasalso the autbor of a most important work on logic 
called Pramüna-mimàrnsá,! on which he himself wrote a commen- 
tary. This work, which is divided into five chapters, is written 
in the Sutra or aphoristic style, and not in the form of a 
prakarana (commentary). 

105. He was a spiritual brother of Pradyumna Sari,* was born 
in Servat 1145 or 1088 A.D., took the vow (vrata) in 1150 
Sarhvat or 1093 A.D., attained the rank of Sari in 1166 Sarvat. 


ог 1109 A.D., and ascended to heaven (died) in 1229 Sarvat. 
or 1172 A.D. ? 





Imani or Namamala, Anckirtha- 
éalakapuruga-caritra 
aritra and the appendix 


















Слхрвлрилвил Serr (1102 A.D.). 


100. Candraprabha Sori (born in Guzerat), who founded the 
1159 or 1102 A.D., wax a pupil of 


Pnrpimágacoha* in Затйу: 















A manusoripe 
hor himself [^ 





with the commentary by 










iced by Petersen In hia th 
wiktten In uhi form of ephariam?: 1 
commentary maya т.о 


meant ie чбчѓаёят тч hoqe: чина: wrwANecWuxT- 
ek) яш ч WereperwiswfawrgfsxwifewcnW | wu чигчнїнїөт 
чч care чести | 
(Quoted in Peterson's Sth Report, p. 148.) 
? rebum гнати: чакса. 
desir ч fron: счете а 


Dandresenais commentary. on Urpidasiddhipralerage, а maaseript of 
Е За Мерси. p. dn.) 


sone чч rf a ffr | 
eere чайнаан wet ят а 
жччч\чї данат чигитчи | 
эчтен wid erronee чї: а 
Prabhivakacar,, XXII, v. 861 вед, quoted by Klatt ín Ind. Ant., Vel, 
Y FoF ipe origin of the Püreim&geccha eee Dr. P. О. Bhandarkar'e 
Report, 1889-84, p. 147. 
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vrti is an excellent commentary on 
yayavatara of Siddhasena Divakara. In it mention is 
icians Dharmottara, Arcata* and 
others, and there is also a criticism of the views of Saugata, 
Naiyayika, Mimarhsaka, Vaisesika, Sarikhya, Carvaka, Bauddha, 
Sauddhodani, Kapabhakea, Aksapada, Brahama-vadi, ete. 





NxwrcANDRA Kavr (amour 1150 A.D.). 


108, Nemicandra, born in Guzerat, who combatted the views 
of the Hindu philosopher Kagada, was a great teacher of 
pra 
а The ‘manuscript o 
tained 

Кече inim 
Of Candraprabhe Bari, 
жог of that author. The authorship must, however, for the. presont, 

open question. im the celophon af tho оу vivid 
iin a rat it was the work of Siddhasena-Diviieara-vyRihyRaaka. or 
simply Siddha-vyikhyEnaa which was evidently a surname, Muni 
Dharmavijaya and Indravijaya relying on the lino rwe wermf«- 
чатта: (quoted from Ratnaprabha Süri's UpadeiamAli-viiess vrtti in 
Peterson's rd Report, р. 168) are inclined to identify Siddha-vyakhy a 
baka with Siddhari who lived in Кааб 002 or 000 A.D. (ая in evident 
from, Peterson's 4th Report, p. cxxis). There ia another comment 
qu the Муйуйтага by Haribhadra Ван. For’ Darfnnn ндан 
Petervon 3, App- 7 for Prameya-ratna-koís, vide s 
Else, published” in" Bombay, p- Тт and for the Nyüyavatána-vivri vide 
Peterson 3, p. xvi. 

3 Wr Achat: пмйячетитяузй и 
fees этчи чї тїї чї: | 
трети power mpra mra 
Semen fecgarufamieTufistoenr а à а 

зул Ера by 'Тйакйейгув, noticed in Poterson’s Sth Report, 
р. 65. > 


s maras wm ч итатигтарчЇтчгөчїчм (җүн ыча” 
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ANANDA SORI AND AMARACAXDRA SÜRI. a7 


logic. Не was a pupil of Vairasvami and tor of 
Sagarendu (Ságaracandra) Muni, as is mentioned by Magikya- 
сапага, Sagarendu Muhi's pupil, in his Parévanatha-caritra. 
written in Samvat 1270 or 1210 A.D. Аз Münikyacandra 
flourished about 1219 A.D., his preceptor's preceptor Nemi- 


candra? must have lived about 1150 A.D. Nemicandra was 
styled а Кан. і 








Амлхрл Бов AXD AMARACANDRA SCRI, XICKNAMED TIGER-OUB 
AND Ілох-сов (1093-1150 A-D.). 


109. These two, born in Guzerat, were great, logicians who, 
even in their boyhood having overcome their elephant-like 
opponents in dispute, were nicknamed, respectively, Гулойга- 
diruka (Tiger-cub) and Simha-sisuka (Lion-cub.)* "They^ were 
the twin pupils and successors of Mahendra Süri in the Nigendra- 
(accha, and were succeeded by Haribhadra Sari. As Siddharaja 
from whom they received thelr nicknames ascended the tione 
in Saravat 1150 or 1093 A.D., they must have flourished at the 
beginning of the 12th century A.D. It ix probably these two 





отита вы fe went: здае д: 
Wem soft feriti ин wir ı 1C а 
(Pririvanàthe caciiea notiosd in Peterson 3, р. 100.) 





Н. O. Bhandarkar's Report, 1883 84, p. 122. 
iprabha Ба, o wis the. 
through Vijayaasna Siri, in his Dharmabhyudaya-mahh 
Peterson in his Jed Fesport, рр. 10-1 
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S Hindu logician Gangesa 
a-cintamani under Simha-vydghri-laksana 





logicians who аге re 
Upadhyaya in his Та 
of Vyapt 








Нлишвильнл Seni (anour 1168 A.D.). 


110. We find mention of at least two S'vet&mbara Jaina authors 
bearing the name Haribhadra Süri. One died! in Sathvat 535 
ог 478 A.D., while the other, who was a pupil of Ananda Sari 
and Amaracandra Sori of the Nagendragaccha, lived about 
Sarhvat 1225 ог 1168 A.D It is this second Haribhadra Sari 
who was called **' Канка! autama.'^ Не must have been 
ician if we suppose him to be the author * of the 
Saddaréuna samuccaya, the Dasavaikalika-niryukti-tika, the 
Nyüya-pravosaka-sütra and the NyAyüvatüra-vrtti. ‘here are 

















1 чча quite frere oie wafers | 
xforcafearet free feow ferge 1 ven 


ti-prakirgaka quoted in the Gáthlstháari noticed in Peter 








son 3. p. 2) 
Katt refors to Bahler"s Sukrtasarikirtana, pp. 24-25; see Peterson 4, 


рр. cxxxix, exl. 


? реет бич бач Чи иччү: . 





ч, жөөгө cfr чштїяГйА a8: ач а 
(Dharmabhyndaya-mahikivya by Udayaprabha Sari noticed in Poter- 


sow 3. Appendix T p. 18.) 
4 In the concluding lines of the DaavaikRke nirynkti-tIkR jt is stated 


that. the author of that work was опе Haribhadre Sari who was a dharma: 





xo 
Та the Gnechotpatti-prakarana, GEthisShasri, Viokraakra-prakarans, 

аас анта аи as 

gta. "Haribhndre Sori Lie stated ts have ouriahed in Sada 630 or 414 


‘Now the x; tara which is to have been commented on b; 
Haribhadra Sur 1. КЕН ACD. (that is. after 478 
A.D,), and Dharmakirti, whose doctriane 

ie Saddariane-snen Ej 
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strong grounds for supposing that the Saddarfana-samuccaya 
was not the work of the first Haribhadra Sari, as it refers in 
the chapter on the Bauddhadariana to the views of such аце 
thora as Dignaga, Dharmakirti,' and others who flourished long 
after the Sth century A.D. The six systems (Saddaréana) treat- 
ed by him are (1) Bauddha, (2) Naiyayika, (3) Samkhya, (4) 
Taina, (5) Vaisesika and (6) Jaiminiya. 

111. Haribhadra Sari is often described * as having protected 
the word of the Arhats like a mother by his 1.400 works. He in 
said to have used the word viraha (separation or sorrow) aa his 
mark in the last verse of each of his works. He was by birth a 
Brahmana and waa chaplain to king Jitari whose capital was 














Dr. Jacobi in hiv lotter, dated the 21st October 1907, writes to me 
that *"Haribhadra "used the word eirala in the Samaraicoskaha, which is 
ged ta by Siddiarr whe ‘rota fw B08 A.B." Чо 

Regarding tho data? of the Swidarcana-saimucoaya, ate, he observes :— 
‘Those ace unanimously ascribed бо the. first ао 
date. 1 baliovo, with Prof. Leaman; to have been wrongly’ roforr d. Uo 
Uis мыч тта inatond of the Valabhl or Gupta era, which commoner in 

Й 

According to Dr. Jacobi, therefore, the Saldarianaeammuccaya, ote, 
More written by the frat Haribhadra Sdn, who died im 538 Gupta 
Батум or 824 A.D. 

Dr. Jacobi'» theory removes any of our difficulties, yet it is far 
from boing conclusive, ла the Jaina authors very seldom timed the Gupta 
Sy Moreover, itm Woxplicable why Vacaspatt Mitra and аума уа 
ДЖ not rotor o such an excellant rompen of Tadian philosophy ae 
the Saddarianaemmaceaym if it existed me сапу ae the “Oth of TOO 
century A.D... am therefore inclined to believe that Maribhadre Sarî 
ЇЇ was the author of the Sadlarzanasamaceaya, Ny Дуда гач, ote, 
while tho Namaraiceaiahi and other treatises night be the works Oi tho 
rat "Haribhadra Sûrl. 

But "T must confess that the modern Jaina Радаа such as Munia 
Dharmavijaya and Indrevijaye firmly believe that the author of all these 
Works ‘wan tho first Maribhadrm Süri who, according to thera, flouriahed 
10835 Vikram Badwat, or 478 AD. 






























RD werger ич INTR | 
Few fret бейит D 
ево Бу 
Dr. Suali)- 


"This verse refers without doubt to the definition of Pratyakya and Anu- 
mana given by Dharmakirti who lived about 660 A.D. 


Te Klatt tn his ТаңауаП of the Kharataragaecha "^ in ibo Ind. Ante, 
Vol. Scl: вере 1982, Т ale Peterson Spe Эй. Ales ? 


ipfa fort вятич | 


CHQDOUUAUCWONRRIATU]A sary а t€ 
 Ausorsavamicarita by Muniratas Sari noticed in Peterson 3, p. 91. 
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Chittore near the Citraküta hill! Не was instructed 
Jaina doctrine by Jinabhata. Two of his pupils, nı 
and Paramahaisa, are said to have left him as mi 
the Jaina faith, and to have been slain in the Bhota country 
(Tibet) by the fanatical Buddhists whom they sought to con- 
vert. The sorrow caused by the death of these two pupila 
said to have been symbolised in the word viraha. 

112. It is generally supposed that Haribhadra Sari, whose 
upils were killed in Tibet, was the first author of that name. 
ut there will be no inconsistency if we suppose him to be the 

second Haribhadra Sari, for the religious intercourse between 
India and Tibet was more frequent in the 12th century A.D. 
than in the Sth century, when Tibet had scarcely emerged into 
the ken of history. 




















КАтылевАвнА Sort (1181 A.D.). 


113. Ratnaprabha Sari, who belonged to the Svetambara sect, 
was a logician of repute, being the author of a light commentary 
Gaghwtika) on the Pramipa-naya-tattvalokalankara called Ву, 
Yàda-ratnávatürika* in which are quoted the views of the Bud: 
dhist logicians Arcata (q. v.) and Dharmottara (а. v.) 

114. While in Broach at the Aivavabodhatirtha in Sarıyat 
1238 or 1181 A.D., he wrote another work called Орадеа! 
vrtti? to please ВБайгебуага Sari and in payment of the debt 
he owed to Vijayasena Sari, the brother of Bhadreévara. There 
he gives his spiritual descent in the Vrhadgaccha as follows : (1) 
Municandra Sari ; (2) Deva Sari; (3) Bhadresvara Sari and (4) 
Ratnaprabha Sari. 


1 Vide Introduction to Saddarianasamuceaya published in the Chow- 
Khamba series, Bonaros. 


^ ЧИТ ч чй® ч атти] унаа | 


























(Syidvkdacratnkvatariki, Muni Dharmavijaya’s MSS. р. 00). А part of 
ааа hae р аа [в the 
Bonarce Jaina Yajovijayn женсе. 





й чт ята к 
i femmewerers (учас ) чї ята qef | 
ЗЧ Тя чта qw тта 
(Upadeíamáli-vrtti, noticed in Peterson 5, p. 124). . i 
or other арт of Назарга Siri, wide Peterson 4, p. 5 
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Mauuiyewa SOmr (1292 A.D.). 


115. He belonged to the Nagendra Gaccha of the S'vet&m- 
bara sect, and was the aythor of the Syádvüdamahjarl, a 
commentary on Hemacandra's Vitaraga-stuti or Dvatriméika. 
The Syadvada-mafjari contains an exposition of the Pramana, 
Saptabhasgsnaya, eto., and criticises Aksapáda's theories of Pra: 
mana, Chala, Jatt, Nigrahasthina, etc. The doctrines of the 
Samkhya, Aulükya, Jaiminiya, Bhattapüda, Vedanta, Yogücára, 
Madhyamika, Carvaka, eto., have also been his favourite subjects 
of attack. At the close of his work Malligena describes himself 
a» а pupil of Udayaprabha Sari and as having composed the 
work in Saka 1214 or A.D. 1292.2 








Rasasexmana Sort (1348 A.D.). 


116. Rajaekhara Sari, or Malladhári Sri Rajasekhara Sari, 

longed to the Svetambara sect and was the author of the 
Ratnávatürika-paüjika,* а sub-commentary on the Pramaga- 
naya-tattválokalankara, as also of two other works called Syád- 
vAda-kalikà and Caturviriatiprabandha.? Ho is also the author 
of a Раба (commentary) on the Nyaya-kandall of the Hindu 
philosopher Sri-dhara. He studied the Nyaya-kandalt under 
teacher Jinaprabha, and is said to have lived in Saravat 1405 
or 1348 А.р 





JSixa Cawpma (1350 A.D.). 


117. He belonged to the S'vetàmbara sect and was th 
loss on the Ratnavatariké called the Ratnavatarika-tippana, 
ich discusses many abstruse points of logic and criticises the 

пача сис! яслии fica бабы: | 
РСЯ нора ниета а19ичѓе sati 1 
(SyHidviidamanjari, р. 220, printed in 
the Bonares Chowkhamba Sanskrit 
Seres, and edited by Damodara 
Lal Gosvimi.) а 
* A part of tho Ratngvattriki-pagiika has beon printed and published 
in tho Bonaros Jaina Yaiovijaya accion, 
3 Thi» work bas been published by Hire Lal Наймагд}в at Jüma- 
садага in Iathiwnr. 
* Ч\я өн и бїт чл rae бабат | 
wat Сеаната жой aqçûqercra n 
yakandali of Sridhara with the Padjiics of Rjaiekhare noticed in 
АЯ BBN 
„ Vide Weber IL, р. 1207. 
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id others. He composed this work * under 
preceptor Rajasekhara Sari, who flourished in 
1348 A.D. Jnana Candra' date may approximately be fixed at 
about 1350 A.D. 





Guyanarsa (1409 A.D.). 


118. Guparatna belonged to the Tapigaccha of the Svetàmbara. 
eot, and was the distinguished author of а commentary on the 
ya^ called samuceaya-vptti ог 
Tarka-rahasyu-dipika in which the Nyaya (logic) along with 
Other systems has been lucidly explained. He also wrote the 

"à-ratna-samuce. 
119. He is mentioned by Ratna-iekhara Sori in the Sraddha- 
ratikramapa-sütra-vrtti composed in Samvat 1496 or A.D. 
439. In that work Gugaratna is mentioned as a pupil 




















Farrier: der gre! | 
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а 
таса ойо fers saw | 
їзє чөй corro чмо 
iccriüreren eva Ребята 

Más. of Ratnikarivatérii-tippanala, lent to mo. 


‘of us work has bonn printed and pul 
Vijaya series. 


есче with Writ ганда by Dr Buell ie being pal 
м теу sled ты by Mopibhadra, It haa been 
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of Devasundara, who attained the exalted position of Sari at 
Apahillapattana’ in Samvat 1420 or A.D. 1363.1 Guoaratna 
must, therefore, have lived between A.D. 1263 and A.D. 1439. 
Devasundara Sari, teacher of Gunaratna, was a contemporary 
of Muni-sundara Siri, the famous author of the Gursayalt® com- 
posed in Sarhvat 1466 or A.D. 1409. — Gunaratna himself says 
that his Kriy&ratna-samuccaya? was composed in Sathvat 1466 
or A.D. 1409. 
120. Guparatna, in his elaborate commentary (Vriti) on the 
Saddariana-samuccaya, has mentioned S'auddhodani, Dharmot- 
rücürya, Arcata, Dharmakirti, Prajüakera, Kamaiagila, Dig- 
‘and other Buddhist authors, a» well a» Tarkabhasà, 
Tattvasarh. 
Welakn, and other Buddhist works 
on logic, etc., in the chapter on the Bauddha syst 
has also been made, in the chapter on the Nyaya, of 
Hindu logicians ая Akgapada, Уй kara, Vacas 
pati, Udayana, Srikentha, АЫ 
and’ of such works as уйу йуз 
ka, "Tatparyatika, Тёїрагуарагы vay 8 
NyayMlaükaravrtti, eto. The Nyaya-sara of Bhi-sarvajia and 
Uie eighteen commentaries on it such as NyRyabhüsana, Nyayn- 
Kalika, NyayakusumiAjalt, etc., have also been mentioned. 




















nag 
Hetubindu, Arcatatarkattké, PramApa-vartikı 
graha, Nyayabindu, Мудуар! 



































wat Ария wore ае чре бна | 
уча чата би ятнаи 9002 а x 





1 Vide Dr. Klatt on the Palyîvalî of the Карате in the Ind: 
Лы Vol. XI, Sopternber 182, pp. 23-2507 ef, also Wober LL, p. 884; and 
De. 9. Bhandarlear's Report, 1883-84, p. 157. 

есенен (ee збира сат ear 359 | 

этом сачтай zeit тачат п ез а 
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DHARMA-BHOCSANA (ABOUT 1600 A.D.). 





^ I ded into three chapters (Prakasa 
general characteristics of valid knowledge, pramana- 
sdmanya-lakeana, (2) perception, pratyaksa-and (3) йи го knew. 
ledge, paroksa, including recollection, amrti, recognition, pratya- 
bhijnana, argumentation, (ага, inference, anumdna, tradition, 
nd the method of comprehending things from particular 
ts, па 
123. ‘The techn 
minutely exa) 
of the 


















ially 
"here are 
зака, Yauga, Naiy: 
anta Bhadra, Alcala 


yana and others. Tho following works are also 
meya-kamala-mártanda, Rájavártika, Sloka- 
Süokavàrtika-bháeya Tattváriha-sütra, Tattvártlib- 

ttvártha-doka-vàrtika, — AptamimArhsa-vivarapa, 
Nyfyavinigooya, Pramápa-nirpaya, Pramána-pariksá, Раг 
mukha, Nyáyabindu, ote, 












Yasovisara Олут (1680 A.D.). 


124. Yasovijaya* belonged to the Svetambara sect and was 
the famous author of Nyfya-pradipa, Tarkabhasü, Nyüya 
rahasya, Nyüyümrta-taraüginl, Nyaya-khanda-khidya, Anc- 
kánta Jaina-mata-vyavasthá, Jüanabindu-prakarasa, etc. He 
also wrote a commentary on the Digambara work Agtasaha: 








1 "This work haa been printed in Kolhipore- 
? хай чт тии wir smi wise чая тч ferar wt 
р ‘Yasovijaya’s Tarkabhi®, leat 10, 
MSS. leat to me by Munis Dharma- 
vijays and Indravijaya, 


зёў wer recy? | 
бесча feos sre tie а аз 
(Хуйуватрікй, chap, 1). 


other. about Yasovijays see Peterson 6, p. xiv. 
‘FECES woeks tos the Эре List pablahed in Bombay, : 
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called Astasihasri-vrtti. The Tarkabhisi begins with а salu- 
ation te Jine! IC ‘consists of three йарым, wx. (1) Valid 
knowledge, pramüna, (2) Knowledge from particular stand- 
points, maya, and (3) Imposition, míAksepa. Не occasionally 
discusses vyaptigraha, or the means of establishing the universal 
connection between the middle term and the major term. 

125. He іч descended from Hiravijaya, the well-known Sori of 
Akbar's time (no. 58 of the Tapazaccha pattavali). He ascend- 
ed heaven in Sarwat 1745 or A.D. 1688 at Dabhoi, in modern 
Baroda State. То perpetuate his memory there has been estab- 
lished at Benares a college called Jaina Yasovijaya-pathasala 

















under the auspices of which the sored Jaina wor! are being 
published in a series called Jaina Yasovijaya-granthamala, 
* Remo wor Foret merit frg 


ачтчичїиайеём 
Шла, chap. 1. 





воок п. 
The Buddhist Logic. 





CHAPTER I. 
THE OLD BUDDHIST REFERENCES TO LOGIC. 
Воррнл Gautama (623 В.С.—543 В.С.). 


1. The Buddhists maintain that their religion is eternal. It 
was taught at different eycles by sages called Buddhas (the 
Enlightened Ones) or Tathágatas (those who have realised the 
truth). In the present eycle, called Maha-bhadra-kalpa (the 
Sory blessed cyclo), four Buddhas are said to have already 
ap ‚ wi, Krakucchanda, Kanaka Muni, Ka4yapa and 
Gautama, while the fifth. viz., Maitreya, № yet to be born.! 

2. Of the past Buddhas the last, iz, Buddha Gautama, 
otherwise called Sakya Muni, was born at Rapilavastu (modern. 
Nigliva in the Nepal Teral) in 693 В.С, and. ettatmed nirvana 
at Kutînagara (modern Kusinara near Gorakhpur) in 543 B.C.* 
He almost his whole life in dha (modern Behar). 
He is regarded by modern scholars as the real founder of Bud- 
dhism, while his predecessors are considered as purely mythical. 


Ontory or тив Pitt Boppmsr LITERATURE 
(543 B.C.—76 B.C.). 


3. Buddha Gautama is said to have delivered his teachings 
in the Magadhi or Pali language. On his death these teachings 
were rehearsed by the Buddhist monks in three councils? held 


1 Vile Hardy's Manuel of Buddhism, second edition, pp. 88—01. 

3 The exact dete of Buddha i» umlenown. Tho dats given hore ia 
tae гуй le placed by Europuen exholars between 470 480 Б.С. 
aha i place by Euro ars between О. 
"De. Fleet article оп, Tho Date of Buddha's Death ^ in tho Journal 
Royal Asiatio Society of Great Britain and Ireland, January, 


1094 jor an account of the first and озова councils, wide Vinaya РНамь, 
tula Уза: Lith and 10: Khandhakes, translated by Rhys Davida and 
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at Rajagrha, Vaisali and Pztaliputra under the patronage of 
kings Ajatatatru, Каада and Алука about the year 543 B.C., 
443 В.С. and 255 B.C. respectively. The texts of the teachings 
ая discussed and settled in these councils form the sacred 
scripture of the Buddhists. This scripture is called in Pali 
Tepitaka or Pitakattaya and in Sanskrit Tripitaka or Pitaka- 
fraya which signifies ‘Three Baskets.” It consists of the 
Sermon Basket (Sutta Pitaka), Discipline 














Council of Kasyapa in 543 B.C., were called (1) Theras, and the 
scripture canonised by them was called Theravada. Subse. 
quently ten thousand monks of Vaisali having violated certain 
rules of the Theravada were, by the decision of the Second 
Council in 442 B.C., expelled from the community of the Theras. 
These excluded priests were called (2) Mahasaaghikas who 
were the first heretical sect of the Buddhi - "They made cer- 
tain additions and alterations іп the Theravad: Afterwards 
within two hundred years from the nirvana of Buddha 14 other 
heretical sects 2 arose, vis., (3) Gokulika, (4) Ekabbobitrika, (5) 
Panhatti, (6) Bahulika, (7) Cetiya, (8) Sabbatthi, (9) Dhamma- 
guttika, (10) Kassaptya, (11) Sankantika, (12) Sutta, (13) Hint 
vata, (14) Rajagiriya, (15) Siddhatthika, (16) Pubbaseliya, 
(17) Aparaseliya nnd (18) Vajiriya: 

5. Just at the close of the Third Council about 256 B.C., 
the teachings of Buddha ая canonised by the Theras in the 
form of the Tepifaka were carried by Mahinda, son of Emperor 
Абока, to the island of Ceylon where they were perpetaated by 

йв in oral tradition. They are said to have been com- 
mitted to writing * for the first time in Ceylon in the reign of 
Vattag&mani during 104-76 В.С. Besides the Tepitaka there 
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тоат арача атава 1. Chapter Y. p. 15 
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Society of Great Train and Holand, 1805, 
Vide the Mahkvatoea, chapter XII. 
* Wide the Mahavatisa. 
on the Pali Language in 


Аваль 43, 
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were numerous other works written in Pali which have im- 
mensely added to the bulk of the Pali literature. 


Looto TOUGHED ох fx тнк PALI LITERATURE. 


6. Inthe Tepitaka—nay in the whole Pali literature—thero is 
not a single treatise on Logic. This is not at all a matter of 
surprise, for, according to the Pal our knowledge (called 
in Утяава and in Sanskrit дана) has arisen, from 
Avidya' or cosmic blindness, and is therefore a mere illusion, 
Such being the character of our knowledge. it cannot form the 
subject-matter of Logic, the sole function of which consists 
laying down criteria for determining real or valid knowledge. 

7. The only topic bearing upon Logie which has been 
touched on in the Pali works, is the division of knowledge into 
six kinds. In the Tepitaka* knowledge (Vina *) has been 
classified ая (1) ocular (cakkhu-vinianam), (2) auditory (sota- 
vitinanam), (3) olfactory (ghdna-vinianara), (4) gustatory (ieha- 
опйлнат), (5) tactual [Ёёйуа-юўйй ата) and (6) mental (mano- 
winRamam). But thi» classification has not been carried far 
enough to lay the foundation of a Logic that deserved the name 
of science, 

*8. In the Tepitaka there are, however, occasional references 
to à class of men who were called Takk} (in Sanskrit: Tarkin 
or Takkika (in Sanskrit: Tarkika)—that is, those versed in 
reasoning. It is not known whether these men were Buddhists, 
Jainas or Brühmapas, perhaps they were recruited from all com- 
munities. They were not cians in the proper sense of the 
term but they appear to me to have been sophists who in- 
dulged in quibble and casuistry. 

























‘Tux Brahma-jüla-sutta (543 B.C.—255 B.C.). 


9. In the Brahma-jüla-eutta, which forms a part of the 
Digha Nikaya of the Sutta Pitaka and was rehearsed in the 
three Buddhist Councils during 543 B.C.—255 B.C.,* mention 
Т Avidya (coste blindness) fers the first Link im the chain of Ренова 
[X CD MIN T 
2" pide the Айданага бу TIT, 01. Pj died by De. 
"Society еее icu. Vale also the Dhammasahgint, and 
Ce Ei hasnhgala which, though 














Tb лана ія translated as knowledge or conseiouscess, such ns cakihu- 
iet cela der. Tu the last о he published, expressed the 
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is made of those Sramagas and Brahmanas who were Takki and 
imarhsi and indulged in Takka and Vimamed. Buddha speaks 
of them thus .— 
In ip caso, brethren, some recluse or Brahmaye ie addict 
logic [sophism) and reasoning ( casuistry |." ives utter- 
lance to the following conclusion of his оп, beaten DUE By his 








argumentations and ‘on his sophistry: ** The soul and the 
World arose without a cause." ! 

This passage refers, in my opinion, to а sophist rather than 
to a teacher of Logie. 


Тив Udane (543 В.С.—255 B.C.). 


10. Again, in the айпа, which is included in the Khuddaka 
Nikaya of the Sutta Piteks and is supposed to have Leon го. 
hearsed in the three Buddhist Councils during 543 B.C,—205 
B.C., we read .— 

“An long as the perfect Buddhas do not appear, the 
Takkikas [so optime SJ afe not aotrected. nor are iN Bavakans 
owing to their evil views they are not released from misery," 

‘This passage leaves no doubt that the Takkikas were sophists. 


Тик Kathüvatthuppakaraga (anowr 255 В.С. Ц 


11. The Kathá: сагада, а work of the Abhidham- 
mapitaka, composed by Moggaliputia Tissa at the Third Bud. 
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dhist Council during the reign of Afoka about 255 B.C.,! men- 


tions patina (in Sanskrit: pratijîa, proposition), wpanaya 
{in Sanskrit, too : upanaya, application of reason), in 
Sanskrit: nigraha, humiliation or defeat), etc. ,* which are 





technical terms of Logic. Though Moggaliputta Tissa has not 
mado pny actual reference to Logic, his mention of some of На 
technical terms warrants us to suppose that that science in some 
shape existed in India in his time about 255 В.С. 


Tux Milinda-paüha alias тик Bhiksu-sdtra 
(amour 100 A.D.). 


12. Тһе only Pali work in which an explicit reference to Logie 
called Nit (or Nyaya) occurs in the Mulinda-pa&ha othe: 
known ая the Bhiksu-sttra, which was com about 100 A.D.* 
Tt was translated into Chinese under the Eastern Tain dynasty 
A.D. 317—120.* In the Chinese collection of the Indian books 
it in designated ая the Nügasona-Bhiksu-sQtra. ‘This work con- 
taina questions of Milinda (the Greek King Menander of Bactrin) 
and replies of Bhiksu Naga Sena on various abstruso matters. 
Tn it Milinda who was versed in Logic (Nil or Nydya) in thus 
described :— 














* борае 
VATI EA ee EX 
ERE cht ems RA aa gra ear 

Жо cen rati tas /& tattha hot iA yn hevath patijinant& hevah 
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EPA pU micis 

In the commentary on the above passage even chala (fraud), whieh 
Eno аат s 
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ars vide Rhys 
win the S. B. E. series, vol, XXXV. 
Catalogue of the Chinese Tripitaka, No. 1368. 








ez ворриэт 10010, MAP. 1. 
cen wet the Ata and sciences he knew hol tradition, aud 
Scolar law's the Ба Буну Yoga. Nyy and Valesika eystems of phi 
Тору: “arithmetic: munis; misdiciue the four Vailas, the Parga, 





the art of 





and the lühieas: astronomy, magie, causation and spel 
War poetry ; conveyancing in a word, the whole nineicen. 
dis а disputant he wae hard to equal, harder still to overcome ; the 
apknowledged "superior of ай the founders of the various schools of 
thought. "And аа in wisdom ко in strength of Воду swiftness, anf valour 
was found none equal to Milinda in al Tndia. He was rich, too, 
mighty in wealth and prosperity, and the number of his armed hosts 
know no end... "The king, who was fond of wordy disputation, and 
Sager for discussion with casuiets, оруум, and gentry of tint sort, looked 
atthe sun (to ascertain tse timo), aad then said to ВЫ ministers. 1 


13. "The following di 

















# The King said: * Reverend Sir, will you discuss with me again ' 
“If your Majesty will discuss as a scholar (Pandite), well] but if you 
will discuss as a king, no." 
Low is it then that scholars discuss ?* 
ть valle matter Over, with one another thea ia there а 
. an unravelling ; one oc other is convicted of error, m 
then msi tees bla malta, “distinctions, a drawn. god contra: 
Kinotions; aud yet thereby thay are mot am ‘Thus do scholars, 
O King, discuss." r 
imd how do kings dincass ? * .. 
discusses а matter, and he advances'a. 
on What point, he ie apt to 
* punishment upon that fellow 1" 






























Onrarw оғ тив Mamavaxa (amovr 78 A.D.). 
14. At the opening of the Christian era the north-western 
art of India was invaded by the Turuskas or Scythiana. 
Кашка, who was one of their chiofs, conquered. Кат: 


Davids’ translation of the Milinda-paiha called 
Milinda "in S В, E. vol. xxxv, pp. 67. 
valent for the original Niel, causation for Меи, Peewee 
ty," but placed between Yoga and Vaiieske it 


Questions of King Milinde in the S. В. E, seris, 


те Kd eMe ры, 
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Palhava and Delhi, and is said to have founded the era called 
Sakabda in 78 A.D. He accepted the Buddhist faith and 
established а new system of Buddhism called MaAayana,! the 
Great Vehicle. The old system of Buddhism as promulgated 
in the Pali Tepitaka was henceforth nicknamed Hinaydna, the 
Little. Vehicle. The Mahayana gradually spread to Nepal, 
Tibet, Mongolia, China, Japan, Corea, etc., while the Hinayana 
continued in Ceylon and thence apread to Burmah, Siam, eto. 
Tn India both the systems prevailed. 








Oniors оғ тик Saxskerr Boppmsr LITERATURE 
(хвост 78 A.D.). 


15. Under the patronage of Kaniska а couneil* was held at 
Jalandhara under the superintendence of Páriva (or Pürnaka) 
and Vasu Mitra. It consisted of 500 monks who composed in 
Sanskrit three works explanatory of the Pali Tepitaka, viz. 
Зага Upadesa of the Sutta Pitaka, Vinaya Vibhaşî of the 
Vinaya Pitaka and Abhidharma Vibhaşa ot the Abhidhamma 
Pitaka. These three works written in Sanskrit were the 
earliest canonical books of the Mahayana School. 

16, | It must not, however, be supposed, that there had been 
ım Buddhist books written in Sanskrit before Kaniska held his 
council. Ая a fact Kanigka thought it expedient to introduce 
Sanskrit a» the medium of Buddhistic communication .seei 








that there had existed many valuable Buddhist books 
in that. fe. For instance, the Abhidharma-vibhasa, or 
rather the Ablid 


idharma-mahavibbass-sastra, which was compiled 





Sum-pahi-chor-bywh, Kan’ "та flourished in 33 B.C., that is, 400 years after 
Шо укр» Ы Бойы which ie sald to have talon place 233 О. 
Dr, J. F. Fiet holds that Kanigks founded the Vikrama era in 38 B.C. 
(Ple "Temditional Date of Капка in the Journal of the Royal Asiatic 
осу of Groat Britain and Ireland, October 1900) De, FG, “Bhan: 
T places Капка at the last quarter of t century À.D., ая 
from ** A peop into the early history of India" in the Journal of 
"Bombay Brauch of the Royal Asiatic Society for 1807.98, p. 300. 
Vincent A. Smith places Капка in 125 ЛР. while Sylvain Lévi 
sions Мт ап sartir date of ED A.D. (өе УН. Х.В, January 1008, 
5253). But Mr. Boal, Mr. Lassen, Professor Kern and others adopt 
View that the Sala ara dates from Kaniske in 78 A.D. 















years before 
thus the first 


Looic Mexriowmp 1х тик Блузкыт Buppmst 
LITERATURE. 


17. None? of the works composed during or before the time 
of Kaniska has come down to us in ita Sanskrit. original, and 
I have had no opportunity of examining the Chinese or Tibetan 
version of the same. I cannot, therefore, say whether there 
in any mention of Logic in those wosks. But we have before 
чө a very large collection of Sanskrit Buddhist works composed 
after the time of Kaniska. Маву of those worka, «uch as some 
of the Nava Dharmas, contain references to Logio, and several 
works are even replete with logical discussions. 


Tux Lalitavistara (вкконк 250 A.D.) 


18. The Lalitavistara, which is one of the Nava Dharmas, 
wax translated into Chinese in 221-263 A.D.* The Sanskrit 
original of it must have been prepared in India before that 

















Bil Outer Sp МАЙНЫ: a 
Е LR, 
ЕЕ ВЕ 
а ААА г , (3) e rd 
po ена т d 


ТОКЫ базын e ve шымы tod, р. это, T" 
ا‎ e P D seeps es 
SF Fallen ves tede өң был к ers 
аера am ааа Ооа 
Eoo 














EIGHTEEN SECTS OF THE BUDDIISTS. 65 


time. In this work Logic, under the name of Hetw-nidya,' is 
mentioned along with the Samikhya, Yoga, Vaitesika, etc., in all 
of which the Bodhisattva (Buddha Gautama) îs said to have 
acquired distinction. 








Е Елонтнем Szors оу тик Воронізтэ. 


10. In article 4 we have found that within 200 years after 
the mírvina of Buddha there arose in India 17 heretical secte 
besides the orthodox priesthood called the Theras. In course 
of time some of these sects disappeared while new ones grew up, 
the result being that at the time of Kaniska, about 78 A.D., t! 
Buddhists had already been divided into 18 aects? grouped into 
four classes as follows :— 

I, Arya Sarvistivida 
o Ln Sarvüstivi 
2) iya 
(3) Манаа 
(4) Dharma-guptiya 
im Babiruttya А васала 
(0) Tamraiativa 
m Vibhajyavadin of Philosophy. 

а Sammitiya 

(8) Kurakullak 
(9) Avantika. 

eo Vüteiputriya 
ш. а Маһ байаа 

(Qi) Pürva-éaila. 

03) Apara-éaila 

(13) Haimsvata зан eT Y 

ig reed ces ‘Sautrantika School 
ан of Philosophy. 

(10) Mahavihara 

(17) Jetavant; and 

(18) Abhayagirivasin. J 

All the sects mentioned above belonged to the Hinayana 
though later on they joined the Mahayana too. 

1 fl frat gee xfawrü 1% чес fren frere ete 
чие эфйїїнЇч ten dia frre Rafe Vine wefearet теч 
чгч@ «rut wacfect Yqframt wR ...... чїч Рея or 
ища и 

ташаунага. gdited by De. RU Lal Mitra in the Bibliotheca 
Indica series, Я ‚Р. 179. 

4 Vide the Journal ere bios ‘Society of Caloutta, vol, I, 
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Four Scnoors оғ тик Воррнізт Риповогих. 


20, The philosophical views of the sects mentioned above 
were gradually formulated into two schools, wis., the (1) 
Vaibhasika and (2) Sautrantika. The Mahayana scot of the 
Buddhists founded by Kaniska established two other schools of 
philosophy, vis., the (3) Madhyamika and Yojdcara. S3 there 
were altogether four schools of philosophy, two of the Hinayana 
and two of the Mahayana. 

21. Vaibhagika was а later appellation of the philosophy of 
the Sarvastivada (Pali : Sabbatthiváda) sect* who, as their name 
implies, admitted the reality of the world —internal and exter- 
nal. The fundamental philosophical work of this scot № 
Katyayani-putra'^  Abhidharmajiiana-prasthina-sastra,* ог 
simply Jiina-prasthina-sistra, composed 200 years after the 
nirvana of Buddha. The next work of this sect ів the Abhi- 
dharma-mahavibhiagi-istra* or simply Vibhaea, compiled at 
the council of Kaniska about 78 A.D. Viblasa 
that the name Vaibhdsika® was derived.  Vibhásd means 

'ommentary" and the Vaibhagika philosophy seems to have 
bean «o called because it was based on the commentarios rather 
than on the original texts of the teachings of Buddha, Sangha- 
bhadra's NyRvAnusara-Gtra,* otherwise called Koga-karaka- 
dastra, composed about 489 AD.,7 is a 
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Т Rockhill’ Budd 
p. 1st f; Türüniie'e “Geschichte. des Hüddhiemus ven. Boho 
Рр, 270-274 ; and Wijesihha'a Mahiviriua, part 1. Chapter V, pe 10. 

j| де Deal a Buddhiat Kacords ot tho Western World, vol Iz pp. 121, 

ting. р. xxii. 

CP. Kxl The Arya ermnitlyes, at any rate 
ырыу were lao followers of "th 
"The Hindu: 
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avida 


Journal 
Britain and Irsland, 1801, p. 411, and 1802, pp. 
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22. The name Sautrantika! was derived from Sütrünta, 
called in Pali Sutfamiz, meaning ''original text." The Sau 
frantika philosophy seems to have been so called because it was 
based on the original text of the teachings of Buddha rather 
than on tho commentaries thereon. The text on which the Sau- 
trüntiler phtesopts was based belonged to the sect of Arya Stha- 
viras, called in Pali Theras, who held the First Council in 543 B.C., 
and НЫу also to the sect of the Mahasarmgbikas? who were 
the first dissenters in 443 B.C. The philosophical principles of 
this school are said to have been formulated in Kamira * during 
the reign of Kaniska about 78 A.D. by а sage named Dharmot- 
tara or Uttara-dharmi But the Chinese pilgrim Hwen-thsang, 
who visited India early in the 7th century A. D., states that the 
renowned teacher Kumiralabdha* of Taksasili (Taxila in the 
Punjab) was the founder of the Sautrdntika school and wrote 
several vory valuable troatises on it. He is supposed to have 
lived about 300 A.D. as he was a contemporary of Nigirjuna 
а. v.), Arya Dova (q. v.) and Aévaghoga, "There was another very 
famous teacher named Srilabdha® who wrote Vibhüsa-idstra (or 
commentary on a work) o£ the Sawtrantka school. Hwen-theang 
saw in Ayodhya the ruins of а Saoghiráma where Srilabdha 
rgsided. 


Ми+чтїох оғ Looro rw Wonks or Tmesm Scmoors. 


33. As none of the old works belonging to the Радаа or 
Sautrüntika school has yet become accessible to us, I cannot 
state whether there is any mention of Logic in those works. But 
there are ample references to Logic in the works of the Madhya- 
mika and Yogdeara schools, short accounts of which are given 
below. 


























1 Compare the explanation of the term Sautrdntike given by tha Hindu 
ósopher" Madhav serya. in the Sarvadariana-sargrahn, chapter оп 
diia. diariana, translated. “Gough, second edition, p. 20. 

Vide meo, Ratis барара ау кар Марата Sohal fn Che 

Journal of the Buddhist Text Society of Caloutts for 1805, part IT, p. 
Vide Rhye Davide" Boddhist Indis, p. 14, mad Beal's ака and 


Sungyun, р. 148. 
3 "Vide Watters ‘* On Yong Спын 

















ang.” vol. IT, р. 181. 

$ Vids the Journal ot the Buddhist Tort Society ef Caleutta, vol. I, 

ҮП, pr. 15. 107 mod Tarknitha's Geschichte dos Бан ов vois 
мете, pr во 
тог d Ы 





отага 
FQ Vile Beal’ Buddiist Records of the Western World. vol. 1, pp. 22, 
а and Тагына Geschichte des Buddiierus vou Schiotaer, pr 07. 
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Amva Nioansoxa (авост 300 A.D.). 


24. The name Madhyomika was derived from madAydma, 
meaning the middle. The Madhyamika philosophy was во 
called because it avoided two extremes, i.c., advocated neither 
the theory of absolute reality, nor that of total unreality, of 
the world, but chose a middle path,' inculcating that the world 
bad only a conditional existence. The founder of this school 
was Nagarjuna or rather Arya Nagarjuna, who was born at 
Vidarbha (modern Berar) in Mahakosala,* during the reign of 
King Sadvaha or Satavaha* [of the Andhra dynasty].* He 
passed many of his days in meditation in a cave-dwelling of 
the Srl-parvata,’ that bordered on the river Krishna. Не was 
a pupil of Saraba and is said to have converted a powerful king, 
named Bhoja Deva," to Buddhism, 

















pr. 7-20. 
"Ys ЗЫ Preavel in hist Recorda of the 


Beal's Budd! 

Western World, vol. И, Book VII, р. 07. and Book X, p. 2105, Watters: 

On Yuan Chwang. vol. П, pp. i 205; and Wi juoted "by 

Schiefoer in the Geschichte dos Buddhismus, 
3 Sadvaha is tbe same as Sitavihe, which is а 


has 
London, 1883, рр. 71-10. 
‘ruled’ the northern 





ARYA NÀGARJUNA. 69 


25. Nagarjuna is said to have lived four hundred years! 
after the nirvana of Buddha, that is, in 33 В.С. But he does 
not appear to me to have so early a date as he was one of the 
curly patrons or founders of the university of Nilandé,* which 
had not, perhaps, come into existence in the Ist century B.C., 
"nd was insignificant? even at 399 A.D., when the Chinese 
обета Fazhian came to visit India. Nagarjuna is stated by 

ama Taranatha to have been a contemporary of King Nomi 
Candra, who is supposed to have reigned about 300 A.D.* "The 


1 It фа prophesied in the Manju-eimüle-tantra (called in Tibetan 
Ujum-dpal-rtsa-ngyud) that :— 


Аба TRAST AS] 
AIR yer] 
FIP Ач аад 
agar Serena || 


. (Quoted in the Introduction to See 
rab sdon-bu published in Calcutta). 
«Four hundred years after Buddha's departure from the world there 
И appear а Bully, named Nigsrjuna, who will do good to the believers 
n ot 
Тє should be noted that according to some books of Tibet, Buddha 
was boro in G14 B.C.. lived 81 years and attained зағора in 433 B.C. 
Nigirjuna, who was born 400 years after the wirdea, must, at this 
calculation, be placed in 33 B.C. 
m Vide TRr&nRtha'a Geschichte des Buddhiamus von Schiefner, pp. 66, 


hien describes Мапа os a 
‘Travel 


соо . Nigirjune was a cot of 
оны to Lama ТИНЫ, BE temporary. 
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latest date that can be assigned to Nagarjuna is 401 A.D.,! 
when his biography was translated into Chinese by Kumarajtva. 

20. Nagnrjuna's Mádhyamika-kürikA is the first work of 
the Madhyamika philosophy. In it he has occasionally referred 
to certain technicalities of Logic, such as the fallacy of Sadhya- 
sama" (рео principi) in chapter IV. Но was the author 
of several other works? on the Madhyamika philosophy, such 
as the (1) Yukti-sagtika kiirik@ or sixty memorial verses on 
argumentation, (2) Vigraha-vyavartani karika, or memorial 
verses on conquering disputes, and (3) Vigraba-vyavartant vrtti 
or а commentary on the Vigraha-vyavartani karika.* In 
these works he has, ая the titles indicate, largely employed the 
methods of Logic * to establish the abstruse conclusions of the 
Madhyamika philosophy. 


Авул Deva (anovr 320 A.D.). 


27. Deva* or rather Arya Deva was the next writer on the 
Madhyamika philosophy. "Не is otherwise known as Каграгіра, 


de dosorived a having beon very powerful, This Candra Gupta, who 

ная ace im Buddha,” may be the same who founded the 

Gupta ere in 319 АЛУ" The rei Mis predecessors wore vory short. 
ber aati, ta about. 50 ALD. ТСТ. 

Geach 


‘don Bı Tp, 801 

y, ghe Bunyiu Nunjio's Catalogue of the ineo Tripltaka, Appendix 

* The Midhyanie-ktrüek with the vrtti of Candra Kirti hae beon 

Published by the Buddhist Text Society of Caloutta the work la being 

d'in the St. Petersburg Buddhist Toxt serios under the editor 

Фр of Protemor De La Valies Poussin. The following versa alere to 
the fallacy of Sádhyasama — 


frat wr чете вй ere чё | 
чё ялтас чї rîm nrw + 
(Msdhysrmika-kiriki, chapter IV). 


в For an account of some of the works on the Tantra by Nagirjuna, 
vide Satis "Chandra Vidyabhusaua’s Introduction to the га 
























ЕН bre npa iet 
* Vide Bugis Nanjio's Catalogue of the Chinese MERE eos 





10010 OF тив YOGACARA SCHOOL. т 


Kana Deva, Nila-netra and Piagala-netra. Не was born in 
Southern India and was an eminent disciple of Nagarjuna, 
‘According to Hwen-theang.' he visited the countries of Манат 
Коба, Srughna, Prayaga, Cola and Vaîtali, in all of which he 
won great renown by defeating the Tirthikas and preach 
ihe trye doctrines of Buddha. According to Lama Taranath 
Deva resided for a long time in Nalanda, where he was & 
Рата. He flourished during the reign of Candra Gupta, 
whose date is supposed to be about 320 A.D.* The latest date 
that ean be assigned to Deva is 401 A.D.,* when his biography 
was translated into Chinese by Kumarajive. Ho wrote num- 
¢rous works on the Madhyamika philosophy, such as the 
Sataka-&üstra, Bhrama-pramathana-yukti-hotu-siddhi,’ eto., 
all of which bear evidences of hia knowledge of Logic. 














Loaro or тик Yooxoxma Scuoon (авоот 300-500 A.D.). 


28. The word Fogacara i» compounded of meaning 
* meditation " and сага meaning * practice.” "The Yogdcára * or 
the contemplative system was яо called because it emphasised 
the practice of meditation as means of attaining /hümis? or the 
aeventeen stages of Buddhistic Perfection. ‘The chief dogma 
established in it ix Glaya-vijnana,* the basis of conscious states, 
Tg, мо Weiters On Yuan Chwang;" vol. Т, p. Ml, vol Ш, pp. 

1 Vide Wenl'a Buddhist Records of the Western World, vol. I, Hook 
IY, pp. 186.100, Book V, p. 231; vol I, Book X, pp. 210, 227, Book 
XI 202, Mook VIII рр, DS 102. 
* Vide Lama Ағанас а Geschichte des Euddhismus von Schiefnor, 
pp. 82-80 and 92. 

^s Vide foot-note 4, p 
y Ede Bunyiu Nanjie' Catalogue of the Chinese Tripitaka, Appendix 

' Vide Satis Chandra Vidyabhumna’s “ Indian Logie aa in 
"ibl is Вои Cates virt ofthe “Asichie Ronely ot Bengals baw 
sation, vol. ILL, No. 7, 1907. 

s "The Y. ‘philosophy 


ana 
Nepal as Pogierrya. For an mecount of this aystom, vide Watters On 
Yoho Chwang, vol. I, p. 360; Dr. Schlagintwoit's Buddhian quoted 
jn the Journal ‘ate йай "Тех Soctoty of Caleutta for 1808, part 
"Арран : 
"Compare explanation of the word Yegeira given by the Hindu Phil 
has in th Barvacariena ута, chopter on Baud 
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which is the same as our‘ ego’ or ‘soul.’ It is not known who 
was the founder of the Yogácára school, but in the Tibetan and 
Chinese books the Laakavatara Sütra, Mahasamaya SGtra, 
Bodhisattva-carya-nirdeia and the Sapta-dasabhümi-Sastra- 
Yogüc&rya have been named as the prominent old works of tho 
system. "E . 


Тик Lafkavatara Sütra (anovr 300 A.D.). 


20. The Lafküvatüra Sütra is а very sacred work as it is 
one of the Nava Dharmas. The exact date of it is unknown, 
beyond the fact that it was translated into Chinese in 443 A.D. 
"The approximate date seems to be 300 A.D., for, it existed 
& or before the time of Arya Deva DELIS ione 36 This 
work speaks in a prophetic style of the Naiyayil ialeoti- 
Clans) and Tarkíbas (logicians). Thus in chapter Il of the 
work Mahamati asks Buddha :— 

"'Say how in the time to come Naiyayikas will flourish 2"* 








1 lide Section мао 
Chinese Teipifake, Append 
belay vot" rp. 220, 


of the Tangyur ; Lama T&cRn&tha'a Geschichte don 
TE alogue of the 








‘ayia. Neal 
Ne. 1: аи Hoddniat Records af, the 
Nestor Weel vol TI: pp. 220, 275; and Watters“ Om, 
УШЫ Cheng! voL Le STI. 


VIDI Meu fie cei рны pte ы Bean 
aay bean eed ыры Ms paca Queue 
GLE., and Dr. Satis Chandra Vidyabhusana. The work also existe in 
Е 
о CN IUE 
Vide nn account of the LabkAvatüra Sütra by Satis dra Vidya- 
НЫЕ diem miu 
O PS BLASS en's culo i hi тишими, n 17 
S aate омен че сы pen 
176 Low : A 












Ferfer wi wf frm ortam | 
a Bengal'e MSS., chapter П, loaf y 
‘The Tibetan version runs thus;— 


ESE aa EK Cal 





MAITREYA. 75 


“ How is tarka (reasoning or argumentation) corrected, and how 
is itecarried on "1 * } 

Again in chapter X of the work we read 
** Whatever is produced is destructible: this is the conclusion 
pf the Тагы 








Marreeya (amovr 400 A.D.). 


30. The date of the Mahaxamaya-sGtra® is not known. The 
Bodhisattva-carya-nirdesa was translated into Chinese during 
414-421 A.D. and the Sapta-dasa-bhimi-sistra-yogactrya in 
646-647 A.D. The author of these two works was Maitreya* 
(called in Chinese * Мігок 7), who lived 900 years after the 
nirvana of Buddha, that is about 400 A.D.* “He is reported 
by Hwen-thsang to have communicated the materials of three 
Buddhist treatises to Arya Asanga while the latter was residing 
in а monastery in Ayodhya.’ In the Sapta-daéa-bhümi-édstra- 
yo&ücürya? Maitreya has discussed certain topics of Logic, а 

















' ч тё чаба | 
Lebkavatüre Saire, chapter 11, leaf 
8 К п, в. MSS.) Ha" 





Esp SETA] SPARTA I 
ESR argent 


(Kangyur, Мао, vol, V.) 
з wwe frm агт Wrferued are: | 
(Lahkavatira Süire, chapter X, leaf 
з. ASH. MSS.) 


sr ДЕТ SR ESTEISTREIS || 
ОБТ АЗ аа 


à (Kangyur, Мао, vol. V.) 
з Vide De. нга Buddhism quoted in the Journal of the 
Buddhint Text Society of Calcutta, 1895. part II. Appendix TV. p. 10. 


* н Bunyiu Мао}!о'а Catalogue of the Chinese ipirake, Appendix I, 
Tbe gn пе eere i ша ы эне ы р 
e 
моя 
raat Ne тЫ 


are IER and 
ita vil atra. 
7 mtis ‘this work which is called Yoga by Dr. Sugiura, wide 
jte Chinese. Yuka Kon, Book ХУ. 


та !UDDHIST LOGIC, CHAT. 1. 


short account of which i» given below from the rescarches of 
Dr. Sugiura." 8 
Al. Maitreya mainly discussed the practical questioni of 
Logic as is evident from the titles of some of the chapters of 
his work, (1) Of Kinds of Debate, ) Of Occasions of 
eee (3) Of the Attributes of the Deb 













1. Sound in non-eternal, 
2. Because it ів а product, 
3. Like a pot, but not like ether ыш, 


Ж. A product like » pot is norceternal 


creas, an eternal thing like ether is not a product, 


Anya Asatoa (лпост 450 A.D.). b 


32. Asaüga," called in Chinese Мисак, was born in Gandhafa. 
(modern Peshwar). He was at first an adherent. of the Mahia 
вака? sect and followed the Райла а 








rs ia раза ta CUT НВ 
i 
"The latest date that can be to him la 831 








VASUBANDHU. 75 


33. Dr. Sugiura! has ascertained from Chinese sources that 
Аларда treated Logic in the tenth volume of Gonyo, in which he 

ly reproduced the conclusions of his master Maitreya, and 
Is he sixteen volumes of Zaschuh, in which he showed a 
slight originali Asaüza's form of reasoning, which is some- 
what different from Maitreya's, is given below :— 

1. Sound is non-eternal, 

2 Because it is а product, 

3. Like a pot (but not like ether) ; 

4. Because а pot is a product it ix non-eternal; so ія 

sound, as it ія a product : 
5. "Therefore we know sound is non-eternal. 


























Here we find that Asahga made some improvement on the 
form of syllogism adopted in the Logic of his master. The 
basis of itrey: inference, во far аз it related to the connec- 
tion between * produced-ness" and ''non-eternality," ая a 
mere analogy founded upon a single instance. This connection 
(between ** produced-ness "" and '' non-eternality " in the case 
of the pot) might be accidental. Asaüga emphasised the e«sen- 
tial connection between ““ produced-news '' and ** non-cternality "" 
by wnying "* Because а pot is a product It ie noneternal “In 
nê doing he appealed not merely to an instance but to а law. 



























Улзсвлхоно (anovr 480 A.D. 


34. Vasubandhu,® called in Chinese Seish, was born in 
Gandh&ra (modern Peshwar) where a tablet to his momo 
was seen by Hwen-tisang in the 7th century A.D. Н 
father's name was Kauéika. He began his career as a Vai- 
Dhagika philosopher of the Sarvastivada sect, but was later 
con! by his eldest brother Asaüga to the Yopacara school 
of the Mahayana. He passed many years of his life in Sakala, 
Kauéambi and Ayodhya, in the last of which places he died at 
the age of vighty years. He was а friend of Manoratha, а 
master of the Vaibhasika astra, who flourished in the middle 
of the thousand years after the nirvana of Buddha, that is 
before 500 A.D. He was а contemporary of another Vaibhagika 











Vajracchediki® haa been pub- 


Sogiur р 31. 

wen-shwang я Travel in Beal's Buddhist Records of the Wes- 
toon ai Vole T Ep. Bay 105, 172, 102, 320, 3303 and Watters’ On 
Sie Chang.” val. Pep. шо. 
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aghabhadra, who lived about 489 A.D.! So 
we may approximately fix the date of Vasubandhu at about 
480 A.D. His biography? was translated from Sanskrit into 
Chinese during 557-569 A.D. — Vasubandhu was the author 
of а large number of very valuable works * including the Tarka- 
Sutra, which consists of three chapters and is perhaps the first" 
regular Buddhist work on Logic. ‘This work was translated into 
Chinese in 550 A.D. The Chinese version still exists, while 
the Sanskrit original has been long lost. ‘The work appeara to 
have boon translated into Tibetan too, but my persistent. efforts 
to discover the Tibetan version were unsuccessful. 

35. Dr. Sugiura * from Chinese sources has ascertained that 
in the 7th century A.D., while Hwen-thsang was in India, he 
saw three other books on Logic attributed to Vasubandhu, 
which are called in Chinese Ronki, Ronshiki and Ronshin, res- 
pectively. In the Ronki, quoted by Kwei-ke, Vasubandhu 
maintained that a thesis can be proved by two propositions only, 
and that, therefore, the necessary parts in a ayllogistio inference 
are only threo* (Le. pasa or minor term, addhys or major term 


teacher, named 5 























1 Sahgbabhadre translated Vibhisi-vinaya into Chinese in 489 A.D. 
Fide Bunyia Nanjio's Catalogue of the Chinese Teipitake, Appendix T 

Mr. Takakusu, in a very learned article on Paramürtha's Life of Vasu- 
апаһы and the date of Vasubandhu published in the Journal of the 
Royal Asiatic Society of Groat Britain and Ireland, January 1005, anya 
that Sahghabhadra, contemporary of Vasubandhu, was the translator of 




















the Samantapaandile of Buds into Chinese in 488 A.D. 
3 Vide Bunyiu Nanjid'e Catalogue of the Chinese ^i lix 

I, No. 6. The statement that thoro was an older translation of the life 

of Vamubandhu by Kumiürajiva A.D. 401-409 but that it was lost in 730 

А.Т). cannot be accepted without 

that ^7 some, Catalogues mention by 





in exintonce " : vide Journal of the Royal Asinte Society of Great Britain 
And Ireland, January 1005. p. 29. 
3 Vide Bunyiu Nanjio's Catalogue of the Chinese Tripitaln, Appendix I, 


No. 6. 
* de Dr. Sugiura'a ““ Hindu Logie aa preserved in China and Japan" 
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VASUBANDHU. е т 


and Aefw or middle term). But it is to be regretted that these 
three logical works are lost, and we cannot know how far the 
theory of syllogism was developed in them. The work in 
Chinese from which alone we can know anything of his Logie 
is his polemio agsinst heresies (Nyejiteronj. ln е 
the following form of reasoning :— 
‘Sound is non-eternal, 
Е Because it is в product of а canse, 
‘Things produced by a cause are non-eternal like 
which is produced by a cause and is non-cternal 
4. Sound is an instance of this (kind), 
5. Therefore sound is non-eternal. 











pot, 








1 Ja thia the same work as the Tarke-tiatra already referred to 1 





CHAPTER II. м 


SYSTEMATIC BUDDHIST WRITERS ON LOGIC 
(500—1200 A.D.). 


Logie різтіхосізнир тком Рипозогих. 


36. Inthe previous chapter we have seen that from the origin 
of Buddhism in the 6th century B.C. to its expansion into four 
philosophical schools in the 4th century A.D., there were по 
systomatic Buddhist. works on Logic, but only a few stray refer- 
‘ences to that science in the works on philosophy and religion. 
During 400—500 A.D., Maitreya, Asaüga and Vasubandhu 
handled Logic, but their treatment of it was merely incidental, 
being mixed up with the problems of the Yogdcara and. eene 
schools of philosophy. Vasubandhu's three works ! on Pure 
Logic mentloned by Hwen-thsang are now lost and consequently 
their merits cannot be judged. With 500 A.D. began a periad 
when Logio was completely differentiated from general philoso- 
phy, and a large number of Buddhist writer gave their un- 
divided attention to that branch of learning. Dignága is the 
earliest known writer of thís period. 





37. Ackuya Diexioa—Faruen Ov Mepravat 1,0010. 


The likonow of Dignfge reproduced in the next page is taken from the 
‘Tibetan Tangyur (Mao, Ce. folie 1) which was ЖН Present form 


At the mon Of Shale, twelve miles south-eaat of 
"century 





tane e lived early in the fourteenth 
Po ‘ine likeness from some earlier 
2? ro Керү 
wore not allowed to wear 
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lie versity of Nalanda conferred on it» distinguished мїнїн. Perhaps 

| at cap wal possibly” a dianinetive badge of tho scholars’ of that 
ч В e of tho 

чет where Digukgn distingushed Білмей in philosophical 


T's woollea мй worn here 1s indicative of the fact that айе Dud- 
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dhiem had spread into cold climes, monks like Brahmanic sages were 
Allowed to put on suitable warm clothes There is also in the palma of 
the imago  thundaebolt called in Sanskrit Vajra and in Tibetan Гоје, 
which is а remover of all evils. The halo round the head of the image 
indicates that Digaiiga was a saint. 


Lire or Drowiaa (авост 500 AD). „ + 


38. Dignfiga or rather Acárya DignAga is called in Tibetan 
Phyogs-glan. He! was born in a Bréhmana family in Simha- 
vaktra near Káücl, modern Conjeeveram in the Madras Presi. 
dency. By Nagadatta, a Papdita of the VátstputrIya sect, һо 
was admitted to the religious system of that sect and attained 













t уйпа and H$nayána. He miraculously 
saw the face of Май] the Buddhist god of learning, from. 
whom he received inspiration in the Law (Dharma). А few years 
later he was invited to Nalanda (Vide appendix A) where he 
defeated Bráhmana Sudurjaya and other Tirtha dialecticians 
and won them to the doctrine of Buddha. Since he had refuted 
chiefly the Tirtha controversialists he was called the '* Bull in 

iscussion" (Sanskrit: Tarkapungava, and Tibetan: Rtsod- 
pabi-khyumehog). He travelled through Orissa and Maharastra 
tothe south, meeting the Tirtha controversialists in discussions. 
At, Mahdrigtra he is said to have resided frequently in thi 
Хебга’в Monastery.* At Orissa he converted Bhadra Райа, 
‘Treasury-minister of the king of the country, to Buddhism. 
He was a man of vast learning and wisdom, and practised 
during his life-time twelve tested virtues. He is said to have 
died in a solitary wood in Orissa. 

39. Digniiga must have lived before 557—560 A.D. when 
two of his works were translated into Chinese. The early limit 


DigoSge ін taken from Lama  Tür&nRthe's 
























м, 
isan entirely withered, but it revived in 
“incantation for ite 


Satis Chandra Vidyabhusana’s 
"in the Journal of the Asiatic 





AUI 
tgs Watters’ On Yuan Chang, Vol. IL, р. 122. 

Бынекө Tripiteke, App. 1. 

"iae. "Tho Chine nime of Digne 
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40. We have already seen that Dignága travelled in Nalanda, 
Orissa, Mahárástra and Dakgina (Madras) entering every- 
where ‘into disputes with controversialists. He attacked his 
opponents as frequently a he was attacked by them. His 
whole life was passed in giving blows and receiving counter- 
blows. On account of this love of discussion he was, during 
his life-time, called the ** Bull in discussion ” (Tarka-pungava).® 
Even his death did not terminate the great intellectual war in. 














force. Mark the volleys on 
mean warriors! KAlidÃsa,* the prince of poets, warns his poem 
to avoid the га. 














Chalukys dynasty. 

Pallava kings. was 

Chal je 

рр. 141.140, 
* Vide Lama T&rüüRtha's Gesohichte des Buddhismus von Schiofner, 


jm. 
Vide Meghaddta, Pürva-megha, verse 14. 
*oweware чис! эин 
were ит тан! ттлге, 





зате ктата бааги 
feu та wer бача: а 
Udyotakara’s Nydyn-vartika, Introductory stanza, p. 1, in the Biblio 
theca indica serie Compare’ also Nyye удна, DP. 43 44 





mp S OT. 1-1. р. OS ate. 
"inae Nye varia Чик, edited by Gan- 
ITA. pp. 1647. 901—592. 1022 113; 


verse 14 of the Meghaddta. Parva megha- 
situs On S бо, Anumanapariccheda. oF Rumi. 
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Vedántins and Jainas! were not inactive in their hostility. 
Even Dharmakirti* the Buddhist segs attempted to ор 
him. Dignága must have been a very strongly built man, Both 
hysically and mentally, otherwise he could hardly have lived 
T в single day under assaults from so many sides. Those of 
his works which still exist enable us somehow to measure hig 
strength and his weakness. 





DioN&OA's Pramága-samuccayn. 


41. The Pramana-samuccaya is one of the grandest literary 
monuments of Dignaga. It is said to have been composed 
while he was residing on a solitary hill near Vengi in 
Andhra * (modern Telingana) in the Madras Presidency. Seeing 














1 Vide thé works of 
the J.B B кл. Vol. ХҮШ. р. 
trovertiny 


‘oa in support of 
чн я чє ичга и rcf ричи | 
renin чэй arrest werem: в 
хін facra fumpeua osea n 









The same verse has been quoted in. 
losophor M&ihav&-Rrys aa follows :— 


ч чт a w Li Miti | 
eren чөй ятчтєнчїї ия 

(Sarvadariana sacharaha, chapter on Bauddhadariana), 
Vide the head * Dharmakirti which follows. 
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that the Sastras on Dialectios written earlier by him remained 
scattered about, he resolved to collect them. Accordingly, put- 





ting'together fragmenta from particular works. he engaged him- 
self in compiling in verse a compendiim called. the" Pramiga- 
s»amuccaya. While he was writing the opening lines the earth 
. trembled and all the places were filled 
kno and Муазга with light and a great tumult was 
audible. A Brihmana named lávara- 

гра surprised at this wonder came to Acirya 
iped out the 











finding that he had go: out to collect alms, 
words he had written. Dignága came and rewrote the words 
and lévara-krena wiped them out again. Dignága wrote them 
a third time and added: *'Let no one wipe thi» out even in 
joke or sport, for none should wipe out what is of great-impor- 
tance; if the sense of the expression i» not right, and one 
wishes to dispute on that account. let. appear before me 
person." When after Digniiga had gone out to collect. 
Brühmana again came to wipe out the writings he 
was added and paused. The Acárya returning from bis 
Tor meal met the Brihmapa: they began controversy, eith 
staking his own doctrine. When he had vanquished the Tirtha 
(Brahmana) several times and challenged him to aocept the 
Buddhist doctrine, the Tietha scattered ashes pronouncing іп. 
cantations on them, and burnt all the goods of the JcArya. 
that happened to lie before him; and when the Ackrya was 
kept beck by fre the Tirtha ran away. "Thereupon Dignaga 
reflected that xince he could not work the salvation of thi 
individual, he would not be able to work that of oti 
thinking he was on the point of giving up his purposs.of сот. 
piling the Pramánwsamuecaya when the Bodhisattva Arya 
Мали miraculously appeared before him in person ad 


Son, refrain, refrain: the intellect is infected by arguing 
with mean persons — Please know that when you have demon- 
strated it this S'ástra cannot be injured by the host of Tirthas, 
T undertake to be your spiritual tutor till you have attained the 





































uiri, the god of learning, knowing his purpose was moved with pity. Не 
Sins ‘to fond Said? T Ales hoe Reve Four. 


“Jou given op your great 
purpose. and only fund your mind on your own personal profit? with nare 
v ime: ing up the. ‘of saving all.” "Baying [hie te directed 
io айин сайн, 
Pipe receiving Mes 
tbt. ca ner he gam миш to profound Ay wna explained the Het 
Di? Mere relerred to was very probably the author of the 
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stage of perfection In later times this 4&st; 
sole eye of all the &astras." ! 

So saying Maüjuri disapppeared and Dignága resumed his 
work and completed the Pramána-samuceaya. 

42. The Pramana-samuceaya‘ is a Sanskrit work written 
in anustubh metre. The Sanskrit original of it ія lost, but @ 
‘Tibetan translation still exists. The translation was prepared 
by an Indian sage named Hema Varma (in Tibetan: Gser- 

i-go-cha) and a Tibetan interpreter named Dad-pabi. 

the monastery of Ses-pabi-dge-gnas. It occupies folios 
of the Tangyur, section Мао, volume Ce. In Tibetan it 
is called Tshad-mahi-uxlo-kun-las-btus-pa (= Pramana aütra- 
samucoaya) or briefly Tshad-ma-kun-las-btus pa (=Pram&na- 
samuceaya) signifying a compilation of aphorisms on Pramána, 
yalid knowled lt begins thus-— Bowing down before 
Sugata—the teacher and protector— who is Pramdna incarnate, 
and benefactor of the world, I, for the sake of expounding Pra- 
mina (valid knowledge), put together here various scattered 
matters, compiled from my own works." * In the closing lines 


! TSS SSB TATA ага | 
Бубамара ora sq агата" ° 
тайм! 
бча ака содага 
Энге чат Аа гух AN аз 


Pag-aam-jon-nang, edited by Kai Sarat Chandra Das, Babadur, CLE, 
p. 101; 


will become the 






































* Probably same a» "The Satra on the grouped inferences," 
оный Co of Lis Тардуш, ssctton Mat wea pat al my lopsas! 
кеа Оше, Landon омор Мае 

ant: TATA 85 1 

RAL SATS SAS | 

Last Беан a RUN 

AS зугаагаа 1 


(Tangyur, Мао, Co, folio 1), 
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it is stated that '* Dignaga, the subduer of controversialists in 
all wgions and the possessor of elephantine strength, compiled 
this from his own worl 

43. It is divided into six chapters which are named respec- 
tively: (1) Perception (Sanskrit: Pratyaksa, Tibetan: Mnon- 
sum) ;42) Loference for one's own self (Sanskrit: Svarrhanumdnd, 
Tibetan : Ras-don-gyi-rje-Ipag): (3) Inference for the sake of 
Others (Sanskrit: Pararthanumana, Tibetan : Gshan-ayi-don- 
gyire-lpaz): (4) Three characteristics of the Middle Term 
(Sanskrit: Tri-rapa-hetu, Tibetan: Tsbul-sam-gtan-tshigs) and 
Rejection of Comparison (Sanskrit: Upamana-khandana, Tibetan . 
Ppedan-dpeitarsnatpr); (5) Rejection of Credible’ Word or 

rbal Testimony (Sanskrit : Subdiünumananirdsa, Tibetan : Sura- 
rje-dpag-min) ; and (6) Parte of а ayllogiam (Sanskrit : Nyaya- 
eayava, Tibetan : Rigs-pabi-yan-lag). 

44. Dignága does not 


Perception. 























formal definition of Percep- 
» well known as the know- 
objects derived through the 
describes Perception as that 
experiences and is unconnected with 
Suppose a m. the twilight mistakes a. 
his experience of the snake is merely illunory 





el 
whi 
name, genus, eto, 
rope for a snake 








` БЕГА НТА Saar АСЕАН 
QERTA TA ызга 1| 
зг AST SAIN] 
(Tangyur, Мао, Ce, folio 13). 


2 In chapter I of the Pramno-sarmnccaya, Digniiga describes Perce 
tion as follows ii gan 7 


SER gS Sar | 
асрарга || 
"The Senakrit equivalonte for those two lines are as follows »— 
Ard чита 
rere org а 
(ramfpa-eamaceaye, chapter 1). 
«twee haw arto Baan quoted and Denge wile 


АА TET 
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and is not, DD ES to Dign&ga, an act of Perception. Digna- 
Бъ contends that Perception is also not connected with 
genus, ete. Suppose [seo a cow. This cow, which І wee, 
те oa infinite peculiarities can only be realised 
me who have seen it. If I proceed to indicate this cow to 
ether sons by saying that I saw a cow which is named Ditthe 
ich is red, etc., I can only convey to those persons the 
idea of a сом of a certain class, that is, a cow possoasing the 
common characteristics of a class of cows, but can never express 
to them the individual cow which I saw.” Hence it folows that 
(а result of) Perception cannot be properly expressed by name, 
nus, еіс. But very different is the case with inference, 
nowledge derived through inference is general, and can be well 
expressed by name genus, etc. whereas that derived through 
Perception is particular, and is incapable of being properly com- 
municated to others by name, genus, ete. 
45. In the chapter on Perception Digniga has criticised the 
Hindu logician Váteyyans, who concluded that the mind 
vay. (mands) was в sense-organ, because it 
ay E eriticiews Уй! was accepted ax such in several systems 
of philosophy, and the view wan not op- 
posed in the Nydya-satra according to the maxim МИГ do not 
Oppose a theory of my opponent ! it ія to be understood T кф. 
prove of gnága criticises this maxim of ES 
Saying: ** if silence Xie assent it was useless for the Nyaya- 
sten to mention other zense-orzana; 


1 VütayRyana writes — 


ecu vfmxwurrru cere) wwsrmefnfno c nemimesnrerc mg. 
жйїнїнїт чоштнчїтїчаөзүнтїнЇн бе тнт: | 
(NyRyabhisya, 1-1-4). 


























© Dign&gm writes x 


атата] 
AREE Sy АТ 
(Pramina-eumuccaya, chapter I). 
‘The Sanakrit originals of the lines are as follows:— 
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VERTS T TES Sie pace TE V Е 
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46. In chapter II of the Pramina-samuccaya, Dign&ga men- 
мя tions the views of some logicians who 
м from smoke, which is the middle term, 
infer fire which is inseparably connected with it, and also of 
others, who from smoke infer the connection between it and the 
ЭШ which is the minor term. | He argues against the first men- 
tioned logician saying that if they infer fire from smoke they 
gain no new knowledge from this inference, for it is already 
Known that smoke is inseparably connected with fire. His argu- 
ment against the other logicians is that they are not able to 
infer the connection, for connection implies two things, whereas 
here only опе thing, wiz., the hill, is visible, but the other, vís.. 
fire, is not visible. What then do we really infer from smoke f 
Digniga says it is not fire nor the connection between it and the 
hill, but it is the fiery hill that is inferred.' 

















What DignRga meant to say ia 
The Nyyn-dire distinctly mentions the eye, eur. 
Touch aa sen-corgmne, but ways nothing as to wi 
(mamas) is а sens organ or mot. "The presumption from thi silence: 

ie that the mind is not a sense organ according to the NyRys-rütra. 
Hut ViteyRymna. the famous linda commentator on the NyRyw- 
irm in the silence ia а quite diferent way. concluding. 
т hat. tbe mind (mana?) i» a venae organ according бо the 

yaye edtre. 

Dignifge contends * if silence was a proof of assent. why did the Ny; 

‘titra not remain silent regarding the other five seas organa too? 


1 Digniiga writes :— 
sagas SS | 
FSS EET ага | 
RAC SSF ATAR 3< | 
үЕЗ=үа®°ггадепа| 
rar YTS | 
SHAAN SATAS TINS | 
39555451595 
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ABerzraroqe msan 8s | 








ose, tongue and 
thor tho mind 
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A7. In chapter И, Dust. m that an grey the 

s e of others consists in making e: 

Teck eee! plicit а matter which was inferred’ by 
one’s own self.! In chapter IV, he го. 

jects Comparison as a separate source of knowledge. Не says 

that when we recognise a thing through Perception of a ajmilare 
thing, we really perform an act of Perception. Hence Compari 
son or Recogni of Similarity is not a separate source of 
knowledge, but is included in Perception. In chapter V, he re- 
jects ** ible Word " or ** Verbal Testimony” as a separate 
Source of knowledge. He asks: ** what is the significance of a 
Credible Word ? Does it mean that the person who spoke the 
word is credible or the fact he averred is credible 2" ** If the 
continues Digniga, іе credible, it in a mere infer. 





















ССРЫ E 
ЗЕЯ ЗЕ Г Эа! 
ахаар а догага . 
@ramfyasamuceaye, chapter II). 
‘Che Banskrit originals of these lines are as follows i— а 


rfr wale ie иле чт: 

Чех fee fr fox итам бан а 

fer ч fet X fmm йа Tu | 

чч uff 1w ferd reium н 

rate ec mf mr чей maf 
Sree es forse а 

(Pramina-samucesya, chapter IT). 
‘The Hind logician VSoagpat\ Мыса has quoted and criticised these fines | 


. in the Nyüya-vi umtpary arîka, 1 
i Digniiga writes :— 





| FASTIN Е 
om 5 сауа, chapter TTI). 


(PramBna-samuccaya, 
КАСЯ EEE ETS я 
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ence. On the other hand if the fact is credible, it is а case of 
Pemeption." Hence Dignáza concludes that Credible Word or 
Verbal "Testimony is not a separate source of knowledge, but is 
included in Perception and Inference.! 








Cod Dıaxîca's Nyáya-pravo£a. 
48. The Nyya-pravosa? or rather ** Ny&ya-praveso-n&ma. 
Pramana prekarana "ie another excellent work on Logie by 
ignága. ‘The Sanskrit original is lost. There exists a Tibetan 
translation of it which extends over folios 183—188 of the 
‘Tangyur, section Мо, volume Се. ‘The translation was pre- 
pared by the great KAémirian Pandita Sarvajna-irI Kakeita. 
and the Закуа monk Grage-pa-rzyal-ntshan-dpalbrzaó, in the 
great Sa-skya monastery of Western Tibet. The work in Tibe- 
tan i» called Tshal-ma-rigs-par-hjug-pabi-sgo signifying the 
“Door of Entrance to Logic." It opens th 
*' Demonstration and refutation together with their fallacies 
arguing with others ; and Perception and Inference 
together with their fallacies are useful for self-understanding ; 
seeing these I compile this SAstra”* 


49, Some of the subjects discussed in 
the work are noticed below. 






























NyRya dvira-Ratra 7: Vide 
проге Catalogue of the Chinese Tripitaka, Now. +223 and 1224 

те 75 Пабы Logie ња p in China and Japan,’ 
рр. 36, 00, whore Sankara Sviümin'& Nyaya-peiveia-tarlkn-ietra is noticed. 


* 3395555555495 
Seer TITS | 
ESTES 51 
RXR 3< | 
Sererssgsi Sarg 11 

кесе. 


^o Tibetan; Rügepayiyan-og ( STANT) and in вава 
derit: NyRyRvayava ( TUIMTEWW ) | 


90 воррнізт Logic, снах. 





Reasoning, according to the Ny&ya-praveia, is carried оп by 
means of a minor term, а major term, a middie term and two 
examples. The minor term is also called the subject (in Sans. 
krit: pakya or dharmin, and in Tibetan phyogs or chos-can). 
The major term is otherwise called the predicate (in Sanskrit : 
sadhya or dharma, in Tibetan: begrub-par-bya or chos). Thee 
middle term is also called the reason or mark (in Sanskrit + Aefw, 
Higa or sddhma, in Tibetan: gtan-tshies or bszrub-par-byed)- 
The example (called in Sansk ta. in Tibetan: dpe- 
brjod) i» of two kinds, wiz., (1) homozeneous (in Sanskrit = 
аг betan: choswithun-pa) and (2) hetrogeneous 
агтуа, in Tibetan : chos-mi-mthun-pa). 









50. The form ing ix ая fol- 
Form of а упоры. „50. The form of reasoning is as ol 
hill in бегу. 
(2) Because it hax smoke, 
hat has smoke is fiery like a kitehen and whatever is 
о поке like a lake. 

in the minor term, * бегу" the major term, 
middle term, *kitchen' а homogeneous example 
and * lake" а hetrogeneous example. 


51. A minor term and & major term 
linked together constitute а propowi- 















"Thesis. 
tion, e. 


The ДШ (minor term) ts flery (major term). 
А proposition which ія offered for proof ia а Thesis. 


B2. "There are certain types of thesis which cannot stand the 
"The Fallacies of hene: ®t Of proof and are therefore falla 
‘Tho following theses are fallacious 
(1) A thesis incompatible with perception, such as 
in inaudible.” 

(2) А thesis incompatible with inference, such as: ** А pot 


is oternal.”* 

(Really “А is non-eternal because it is a luct.) 

(3) A thesis patible with the ie jon, such ав; 
i Man's head is pure, because it is the limb of an animate 
being." (Or money iA un алонйанЫа thing. I or ome men 





sound. 








like Lj is thing,” but the 
world docs not say so). 19 ап 

1 An Tibetans phyogettaraas ( ЗАГА BIZ") › ip вап, pak- 
маънада ( чтит ) 1 м b 5 


1 # 
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(4) A thesis incompatible with one’ 
such as: А Vaitesika philosopher saying ** sound is eternal." 
(5) A thesis incompatible with one's own statement such as: 
* My mother is barres 
(6) A thesis with an unfami 
*Buddbist speaking to the Sarakhya, * Sound is perishable, 
(Sound is a subject well known to the Mimirhsaka, but not to 
the Sarhkhya) 
.(7) A thesis with an unfamiliar major term, such as: The 
Sürükhya speaking to the Buddhist, ** The soul is animate." 
(8) А thesis with both the terms unfamiliar, such as: The 
Vaiéesika speaking to the Buddhist, ‘The soni has feelings as 
pleasurable. eto. 





own belief or doctrine, 














minor term. such as: Tj 

















"Three Characteristics of — 53. "The Middle Term (Hetu) must 
the Middle Term. possess three characteristios, wiz. -— 

(1) The whole of the minor term (pakea) must. be connected. 
with the middle term, «9. 

Sound is non-eternal, 
. Because it is в product, 
Like a pot but unlike ether. 
n^ this reasoning ''product" which is the middle term 
includes the whole of ** sound which is the minor term. 

(2) All things denoted by the middle term must be homo- 

geneous with things denoted by the major term, e.g. 
All things produced are non-eternal as a pot. 

(3) None of the things heterogeneous from the major term 
must be а thing denoted by the middle term, 

No non-non-eternal (that is, no eternal) thing 
аа ether. 

54, И we suppose the minor term or subject to be * S," the 
middle term or reason to be * R,' and the major term or predi- 
cate to be * P, then the above-mentioned three characteristics 
of the middle term may be symbolically set forth as follows :— 

(1) AILS is Б. 

(2) AIL R is PL 

(3) No R is non-P. 


X Guied in tiesten cae ih (НАНА 
HYS) eod in'Sanak Pies Liters trairdpyam (ferus Swan) 











а product, 
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Now, the negative aspect of the middle term, vis. no R is 
non-P only confirme the truth conveyed by one of the posigive 
aspects, wiz., all Ris Р. Hence we may put aside the nogative 
aspect, and exhibit the positive aspects as follows + 





(1) AN S is В. 
Qj ANREP. . =”, 
Again, in the above instance * R' and * P" may be taken 





their whole extent or ally. So the two positive aspects 
mentioned above may be fully exhibited as follows -— 
(1) (а) ANS is all н. 
(b) АП 8 is some В. 
(2) (а) AM R is all P. 
(6) AM К is some Р. 
Combining aspect (1) and aspect (2) together we find that a 
syllogism may be of any one of the following forms :— 
(1) AILS is all Р (conclusion) ; 
Because АП S is all К, 
АП R is all P. 
(2) АП 8 is some Р (conclusion) : 
Because All S is all Rt, 


All В ік some Р. B 
(3) AILS is some P (conclusion) : 
Because АП 8 ia some В, * 


А! Д 
(4) АП 8 is some P (conclusion) : 
Because АП S ія somo R, 
All R is some P. 
Hence we find that Dignàgn admits only two conclusions, eis. 


ANS t all Р, and 








эз 





эв. ne or more of the three 
х cteristies, there occur Fallacies of 
та го" of the Middle (no Middle Term which may be of 





fourteen kinds as follows :— 
А. The w»prowd (Sanskrit: Asiddha, Tibetan: Magrub 


(1) When the lack of truth of the middle term is recognised 
v both the parties, e.g. 


Sound is non-eternal, 
Because it ix visible. 

(Neither of the parties admits that sound 

(2) When the lack of truth of the middle term 
by one party only, e.g. 

Sound is evolved, 
Because it is a product, 
(The Mtmárisakas do not admit that sound is a product). 
(3) When the truth of the middle term i» questioned, e.g. 
‘The hil 
Because there ix vapour. 

(Vapour may or may not be an effect of fire and may or may 
not be connected with it otherwise). 

(4) When it is questioned whether the minor term is predic- 
able of the middle term, 

Ether is a substance, 
Because it has qualiti 

(It in questioned whether ether has дане). 

В. The uncertain (Sanskrit: Aniscita, Tibetan : Ma-6es-pa) 
which occurs : 

(5) When the middle term is too general, abi 
the major term as well as in the opposite of it, e. 

Sound is eternal, 
Because it is knowable. 

(The ‘knowable” is too general because it abides in the eternal 
a well as the non-eternal. This is a fallacy of being too general, 
called in Sanskrit: Sadhdrana and in Tibetan : Тйшл-той). ' 

(6) When the middle term is not general enough, abiding 
ее а ытын 


1 {e Tibetan: Gtamtahigettarsnas (ЖААЛ) and in 


Sanskrit: Hotvibh&es ( атте ) 1 
































n equally in 





94 BUDDHIST 10010, CHAP. П. 


Sound is eternal, 

Because it is audible. 
ЗОСТЬ is a fallacy of being not general enough, called” in 
Sanskrit: Asddhdrana, and in Tibetan: Thun-moi-ma-yin). 

(7) When the middle term abides in some of the things homo- 
geneous with, and in all things heterogeneous from, the major” 
term, eg. 

Sound is not а product of effort, 
Because it is non-eternal. 
mon-eternal abides in some of the things which are not 
products of effort, such as lightning, and abides in all things 
which are not non-producta of effort). 

(8) When the middle term abides in some of the things 
heterogeneous from, and in all things homogeneous with, the 
major term, eg. 

Sound is а produet of effort, 
ы Because it is non-eternal. 

(The non-eternal abides in some of the things which are not 
products of effort, as lightning, and abides in all things which 
are products of effort). 

(9) When the middle term abides, in somo of the things 
homogeneous with and in some heterogencous from, the major 
term, e. 2 

Sound is eternal, 
‘Because it is incorporeal. 

(Some incorporeal things are eternal as ether, but others are 
not as intelligence). ш 

(10) When there is а non-erroneous contradiction, that is, 

_ when a thesis and it» contradictory are both supported by what 
appear to be valid reasons, e.g. 
е Vaisesika speaking to the MImárisaka : 
Sound is non-eternal, 
Because it is а product.” 
"The MimAthsaka speaking to the Vaitesika : 


E “ Sound is eternal, 
Because it is always audible." 


Pob ا‎ 
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(11) When the middle term 


+0, Sound is eternal, 
Because it 
(Product is inconsistent wi 


(12) When the middle term i» contradictory to the implied. 
major term, eg. 

"The eyes, ete., are serviceable to some being, 

Because they are made of particles, 

Like а bed, seat, etc." е 

(Here the major term 
biguous, for, the apparent meaning of ‘some being” ія ‘ the body," 
but the implied meaning of it is ‘the soul.’ ‘Though things 
* made of particles” are serviceable to the body, they are not, 
according to the Sathkhya, serviceable to the soul which i 
attributeless. Hence there is contradiction between the middle 
term and the implied major term). 

(13) When the middle term is inconsistent with the minor 
term, 

Айтапуа (generality) № neither substance, quality, nor 
action. 
* Because it depends upon one substance and posxomos qua- 
lity and action. 

{Затапуа or generality does not depend upon one substance, 
ete.) 

(14) When the middle term is inconsistent with the implied 
minor term, 

Objects are stimuli of action ; 

Because they are apprehended by the senses. 

(Objects is ambiguous meaning (1) things and (2) pur- 
poses. middle term is inconsistent with the minor term in 
the second meaning). P 

гв theory of ex- , 57. An example before the time of 
ami "Examples «on. Dignága served as а mero familiar case 
ed to universal propo- which was cited to help the underatand- 
tion. ing of the listner, eg. 
"The hill is fiery. 
Because it has smoke, 
Like а kitchen (example) 





contradictory to the major term, 













































а Thin may lead ша 
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is а proposition 1 expressive of the universal or inseparable con- 
nection between the middle term and the major term, e. 

‘The hill is бегу; 

Because it las smoke ; 

All that has smoke is fiery аз а kitohen (homogeneous ex- 


The above example is homogeneous. A heterogeneous ex- 


ample is thus give 
„ Whatever is not бегу has no smoke as a lake. 


53. Examples have already been stated to bo of two kinds, 
Fellaci i qe ا‎ viz, d dle req ed i паби 
acies of the home рераоця: of these kinds becomes 
ye stg fallacious under certain circumstances. 
Fallacies of the homogeneous example are the following :— 
(1) An example not homogeneous with the middle term, eg. 
Sound is eternal, 
Because it in incorporeal, 
‘That which is incorporeal is eternal as the atoms. 











(2) An example not homogeneous with the major term, €. 
Sound is eternal, J 
Because it i» incorporeal, 

‘That which is incorporeal is eternal as intelligence, 

(Intelligence cannot serve a» an example beonuse it is not. 

"This is called a fallacy of the Major Term). 


(3) An example homogeneous with neither the middle term 
nor the major term, є-ў. 








ыз? 
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Sound is eternal, 
* Because it is incorporeal, 
That which is incorporeal is eternal, as а pot. 
(The pot cannot serve as an example because it is neither in- 
Gerporeal nor eternal. "This is called а fallacy of the Excluded 
iddlé and Major Terms). 
(4) A homogeneous example showing а lack of universal сон. 
nection between the middle term and the major term, e. 
‘This person is passionate, 
Because he is а speaker, 
Whoever із а speaker is passionate, as a certain man in 
Magadha. 
(Though a certain man in Magadha may be both speaker and 
Tessionate, there is nevertheless no universal connection between 
ing а speaker and being passionate. This is а fallacy of Ab- 
ence of Connection called in Sanskrit: Ananvayn, in Tibetan : 
Rjes-su-hgro-wa-med) 
(5) A homogeneous example showing an inverse connection 
between the middle term and the major term, єр. 
Sound is non-eternal, = 
Because it is a product of effort, 
Whatever is non-eternal is а product of effort, ая a pot. 
(The pot cannot serve ая an example because though it is both 
non-eternal and a product of effort, the connection between th 
major term and the middle term has been inverted, é.¢., a 
products of effort are non-eternal ; but all non-eternals are not 
products of effort. This i» a fallacy of Inverse Connection 
‘called in Sanskrit : Viparttànvaya, in Tibetan : Bjes-su-bgro-wa- 
phyin-cilog-pa). 
Fallacy of the hetero 59. Fallacies of the heterogeneous 
geneous example. 1 e ample are the following :— 
(6) An example not hécerogeneous from the opposite of the 
middle term, €. 
> Because itis een 
'ause it E 
Whatever is non-eternal is not incorporeal, as intelligence, 























1 Called in Tibetan Chorniutbuo-dpe Har iat ws (STII 


SEPSIS POA), and in Яаа: Valdhbarmys-driüotibhRee май. 
аттата). 
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(Intelligence is non-eternal, vet incorporeal. This ія а fallacy 
of Included Middle Term іп a heterogeneous example). + 
(7) An example not heterogeneous from the opposite of the 
major term, #49. 





al, . 
incorporeal, 
Whatever is non-eternal is not incorporeal, as atoms. 
(The atoms are not incorporeal yet they are eternal. This i» 
а fallacy of Included Major Term in а heterogeneous example). 
(8) An example heterogeneous from neither the opposite of 
the middle term nor the opposite of the major term, ¢g- 
Sound is eternal, . 
Because it is incorporeal, 
Whatever is non-eternal is not incorporeal, as a pot. 
(A pot is neither eternal nor incorporeal. ‘This iw called а 
fallacy of Included Middle and Major Terms in а heterogeneous 
example). + 
(9) A heterogeneous. ple showing an absence of discon- 
nectlon between the middle term and the major term, єў. > 
This person is passionate, 
Because he in а ы 3 
joever ія non-passionate is not a speaker, as n piece 
of stone. 
(This is called a fallacy of Absence of Disconnection of a 
heterogeneous example). 
10) A heterogeneous example showing an absence of inverse 
ДЕА between the middle term and the major term, 


Sound is non-eternal, e 

















‘The example should be inverted as: 
Whatever is non-non-eternal, i.e, eternal, ія not luct, 
далы. Te ш аша ан of Inverted Negation of а 
heterogeneous exam) 
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Sanskrit: Disantbhisa and in Tibetan : Sun-hbyin-ltar-sna 
wa)*eonsists in alleging a fallacy where there is no fallacy at all. 


61. Perception and Inference are the two kinds of valid 
knowledge for one's own self. Percep- 
tion (called in Sansl ratyaksa, and 
in Tibetan: Maon-sum) is knowledge 
derived through the senses. It is free from illusory experiences 
and is not connected with name, genns, ete. Inference called in 
Sanskrit: Anumana and in Tibetan : Rjes-au-dpag ія the know- 
of objects derived through a mark (Tibetan: Rtags) or 
middle term which has three characteristics. ‘There are Falla- 
cies of Perception as well as of Inference (called respectively 
Pratyakeibhass and Anumünibhása in Sanskrit, and Мооп- 
sum-ltarnaa and Rjes-dpag-Itar-snan in Tibetan). 




























DioNAOA's Hotu-cakra-hamaru, 


62. The Hotu-cakra-hamaru' is another small treatise én 
Logio by Dign&ga. The Sanskrit original is lost, but a Tibetan. 
translation is preserved in the Tangyur, section Мао, folios 
m. The Tibetan translation was prepared by the sage 

fodhisattva of Za-hor and the Выка Dharmáéoka. The work 
Tibetan is called Gtan-tshigs kyi-bkhor-lo-gtan-la-dwab-pa, 
i the Wheel of 'asons put in order.’ It begins 


Bowing down to the Omniscient One (Buddha), who has 
destroyed the net of errors, explain the eyetem of three oharao- 
tebin ot the Reason (or Middle Term): RECO 

his work Digniiga has analysed all nine possible relations 
between the middle and the major terms and has found that there 

















1 Y brought а copy of tho Tibetan. version of the Hotu-cakra-hamara 
from tho of n Sikkim which Y visited. in June 100. 
"Tia work ia probably the same as the Hoturdviüre-idotra : vide Taka: 
кынга T'tsing, p- 


авхай хаачих | 
SAT SFAHHNSTAS TAT] 
PASAT SAA TA] 
SAAT || 


(Hotu-chakrachamaru). 
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are among them two relations which conform to the three charac- 
teristics of the middle term already laid down, and the remain- 
ing seven relations are at variance with those characteristics. 
Accordingly he has concluded that only two relations are valid 
аз will be evident from the annexed diagram. о 





OTHER WORKS OF DIGNAGA. 
Pramána-samuccaya-vrtti. 


65. The Pramüga.samuccaya-vrtti is а commentary on the 
Pramána-samuceaya by Digniga himself, The Sanskrit original 
of this work is lost, but there exists a Tibetan translaton ' 
which extends over f 13—96 of the Tangyur, section Мао, 
volume Ce. The Tibetan translation was prepared, at the com. 
mand of king Rige-ldan-rgyal-po, by the famous Indian sage 
Vasudhara Ralsita, who was aa it were the crest-rem of logicians, 
and the Tibetan interpreter Sha-ma-dge-bsfen-sie-rgyal. In 
‘Tibetan it is called Tyhad-ma-kun-las-btus-pabi-barelwa. It ix 
divided into six chapters corresponding to those of the Pramáüpa- 
samuccaya itself. At the end of the work it ія stated that 
** led on by the command of Mafjuniitha (the god of learning] 
Dignága the great dialectician of sharp intellect wrote this st 
which is as deep as the ocean. 

00. There is another translation of the Pramana-samucoaya- 
vrtti in Tibetan extending over folios 96—180 of the Tangyur, 
section Мао, volume Ce. It was prepared by the Indian kage 
Hema Varma (called in Tibetan Gser-gyi-go-cha) and the Tibetan 
interpreter Dad-pa-ses-rab in the monastery of Si-wabi-dge-gnas. 














Promiüna-éüstra-praveáa. 


07. PramRpa-é&stra-praveéa? is another work by Di 
1 i E n CH Сүгенү ГАЗ hn: 
sam-t«an. The Chinese version was tranalated into Tibetan bı 
the Chinese scholar Dge-fessin-zyao and the Tibetan шон 
ton-gshon in the Saskya monastery of Western Tibet. The 
rit original of the work appears to be lost, but the Tibetan 
‘version still existe. It consists of folios 188—193 of the Tan- 





J I have consulted the Tibetan xylograph of this work in the posses 
India Office, 72 چ‎ 
PP nave consulted the 
‘ya Betti хуйоксөр of thie work in the ровно 
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Alambapa-pariksa 


$5. The Alambana-pariksa ' is another work by Dignaga. 
The Sanskrit original of this work appears to be lost, but there 
exists a ‘Tibetan translation which consists of one folio onl 
_ (folio 180) of the Tangyur, section Мао, volume Ce. "The work 
in Tibetan ix called Dmigs-pa-briag-pa signifying '' Ап Exe 
ation of the Objects of Thought." It begins with an invo- 
n to Buddha and all Bodhisattvas. 











Alambana-pariksü-vrtti. 

69. The Alambaya-partksa-vrtti* is a commentary on the 

kek by Dignga himself. The Sanskrit original 

рреага to be lost, but there exists a ‘Tibetan ver 

sion which i» embodied in the Tanzyur, section Мао, volume 

Сө, folios 180—182. The work in Tibetan is called Dmigs-pa- 
brtag-pabi-hgrel. 








‘TrikAle-partksa. 


70. "The Trikala-pariks* is а work by Dignága. ‘The Бапя- 
krit original of this work appears to be lost, but there existe 
‘Tibetan version in the Tangyur, section Mdo, volume Ce, folios 
482—183. Thi on wa» prepared by the great Pandita 
Süntakara Gupta and the interpreter-monk Tshul-bkhrims-rzyal- 
qtahan. | The work ín Tibetan is called Dus-sum-brtag:pe signi- 
lying ^^ An Examination of Three Times.” 














Sa&xama SVAMIN (amour 550 A.D.). 


71. Sankara Svámin,* as it appears from Chinese records, 
was a pupil of Dignága. He seems to have been a native of 
Southern India. Logic їн said to have been handed down by 
Браме огоо: Sankara Svámin and ten other masters to 
Silabhadra, who was the head of the Nalanda University, and 
the favourite teacher of the Chinese pilgrim Hwen-thsang in 

pe ees ЕЕ 

REY 
к кырра e 














ті 
Taknkue "1 Tho канта on the Meditation of the Throo Worlds ^ 
Такакаш'» Ltaing. p. 187 The "works i evidently а rnistake for 
rr rd 

Yide Dr. Süpiure's Hindu Logie aa preserved in China and Japan, 
ур: 36, 37. 
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635 A.D. According to the Chinese Tripitaka Sankara Svamin 
was the author of а work called Nyaya-pravesa Tarka-sistra,! 
which was translated into Chinese by Hwen-thsang in 647 A. 

This work seems to be different* from the ** Ny&ya-praveéa 
ог more fully the ** Nyàya-praveso пата pram&na-prakarana 
which, as we have seen, is ascribed by the Tibetans to Dignüga. 








DuanwArALA (лвост 600—035 A.D.). 


72. Dharmapila, a logician, was a native of Кайеїрига in 
Drávija (modern Conjeeveram in Madras), He was the eldeat 
son of a great minister of the country. From his childhood he 
exhibited much cleverness, and an Be was a young man the King 
and queen of the country condescended to entertain him at а 
feast. In the evening of dist day his heart was oppressed with 
sorrow, and assuming the robes of a Buddhist recluse he left 
home, and applied himself with unflagzing earnestness to learn- 
ing. He was admitted into the University at Nalanda (vide 
Appendix A) in which he acquired great distinction. Subse- 
quently he became the head of the University. He must have 
retired from Nalanda before 635 A-D., when Hwen-thaang visit- 
edit, and found that Silabhadra had succeeded him in the 
headship of the University. Dharmapala conjointly with 
Bhartyhari composed а Beda vrtti on Pápii's grammar. = 


73. He was a follower of the Yogaokra philosophy and was 
the author of several works such as (1) Alambana-pratyay: 
dhylna-s&atra-vyákbyá ; (2) Vidvamatra-siddhi-sist та-ууакһуй В 
and (3) Sata-ástra-vaipulya-vyAkhyA whioh was translated into 
Chinese in 650 A.D. Hwen-thaing, who visited India in 620 A.D. 
found in Камбат the ruins of a monastery where Dharma: 
pla had refuted the arguments of the heretics. 



































Acknva SLAmMADRA (635 A.D.). 
74. Silabhadra* belonged to the family of the ‘of Sama- 
tata (Bengal), and was of the Brihmana caste. Не was a pupil 


3 Vide Bunyin Nonjio's Catalogue of the Chinese Tripltaka, во. 12! 

and Appendix 1, No. 1. ^ Ri a 

* ‘The Tibetans do not know Sabkare vümin at all. The Chinese pil- 

ling, who visited India during е ыыы ог Оша 0р4 

рай: а. dese mot mation! Т 000, gen Hwan 

Е Boats Doddhist гел of i Western’ World, vol.1, p. 281 ¢ 

10—223, 220 and 230, Vide also Taleakusu's I-taing, p. Ivi, 

emis Catalogue of the Chineem Tripitaks, Append 1, 

Vide Beal's Buddhist Records of the Western World; vol. 11, p. 110; 
"и Ltstng, p. 181. 8 
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of Dharmapala at the Nalanda University (wide Appendix A) 
of which subsequently he became the head. The Chinese pile 
grim» Hwen-thsang was his pupil! in 635 A.D. Silabhadra was 
а great logician and master of #astras. 











+ QAckuva Рилимлкльл: (воот 635—650 A.D.). 


75. The excellent Dharmakirti, called in Tibetan Chos- 
‚ was born in 









birth-place of Dharmakir! 
times Trimalaya was called the kingdom of Cüj&mapi, 
father was а Tirtha of the Hráhmana caste, Рагіугајака Кого. 

Endowed from childhood up with а very keen 
ля, in the Vedas 
ind in all th 











the Brihmagas inquired the reason of tl ir 

lence of Buddhism for which he was out-easted. Thereupon he 
came to Madhyadesa * (Magadha), was received into the Sangha 
(priesthood) by Acarya Dharmapala, attained to great learning 
fh the three Pitakas, and knew 500 ай\газ and dhárapis 




















1 This account is taken from Lama Твой аге Geschichte des Bud- 


ам 3 

3 Саи the same ae Coda or Chola country in the 
Hastarh Desean, "As а fact Dharmakiets was born in tho Deccan : Vide 
article 82 under Pramina-virtika karika. 


оо the north, the Mountains on tho south, Prayüga in the east, 
nd the river Sarasvat! on the west « 


Тенчай чту чта, баязгигеЇч | 
зація qerare mat qef: а 
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secret doctrine of the Tirtha system, donned a slave-nttire and 
‘went southward, On inquiring who was versed in the Tirtha 
system, he was informed that the Brahmana Kumérilae was 
an incomparable master of the same. The assertion that 
Kumárila was an uncle of Dharmakirti is unsupported by 
Indian authority. Kumiárila had received a large fortune fro 
his king, owned many rice-fields, five hundred male slaves aj 
five hundred female slaves and many hundred men. When 
Dharmakirti after entering their service performed the work of 
fifty slaves indoors and outdoors, Kumárila and his wife were 
satisfied. They allowed him to hear the secret doctrin 
Obtaining knowledge of the secret teaching from Kumarila, 
he left his house. With the wages which he received from 
Kumürila for his special services he gave a great feast to the 
Bráhmanas in the night of his departure. 

77. "Thereupon he challenged the followers of the system of 
Карада named Kanada Gupta and other followers of the Tirtha 
system and entered upon debates with them. The debates 
lasted for three months, during which he withstood all his 
opponents and converted many of them to Buddhism. Upon 
this Kumarila was enraged and appeared with 600 Brühmanas 
for debate. Не pro the condition that whoever was de- 
feated should be killed. Dharmakirti who did not desire the 
death of Kumárila induced the latter to enter upon the condi. 
tion that whoever was defeated should accept the doctrine of 
the winner. Putting Dharma (doctrine) up as the prize they 
began the debate, and finally DharmakIrti was victorious, 
Kumárila and his 600 followers became followers of Buddha. 

78. Dharmakirti further withstood the Nirgranthas (Jainas), 
Rahuvratin and others. who lived within the range of the 
Vindhya mountains. Returniag to Dravali (Dravida t) he 
challenged by criers those whe. were ready for debate, The 
majority of the Tirthas fled ; an actually confessed that 
they were not equal tothe fight. Here-established all the religious 
schools that had fallen into decay in that country, and lived in 
the loneliness of the forest given up to meditation. 

ТӘ. Dharamkitrl towards the end of his life erected а vibra 
in the land of Kaliüga, and after having converted many рео 
to the Law (Dharma) passed sway. Tho of hi pois whe 

im to 
cemetery for cremation. ‘Then there fell a heavy rain of flowers, 
and for seven days the whole country was filled with fragrance 












































A^ SO. ТЫ» Асатуа (Dharmakteti) and the Tibetan king Вгой- 
a 1ı 
н are said to have been conten) 


statement might be accepted aa authoritative. 


poraries, whioh 
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81. From this account it is evident that Dharmaktrti was 
а pupil of Dharmapala. As the latter lived in 635 A.D., 
Dkarmakirti must also have lived about that time. This date 
agrees well with the statement that Dharmakirti was a contem- 
porary of the Tibetan king Sron-tsan-gam-po who lived during 

. 627—608 A.D.' И seems that in 635 A.D., Dharmakirti was 
very" young as Hwen-thsang does not mention him. On the 
other hand Ltsing, who travelled over India during 671—695 
A.D., declares eloquently how ** Dharmakirti made further im- 

rovement in Logic" * after DignAga. The Brahmanie logician 

'dyotakara? is attacked by Dharmakirti. The Mimimsaka 
Suresvaricarya,* author of the Brhadáranyaka-vártika, and the 
Digambara Jaina Vidyananda, author of the Amta-ashasrika,* 
have on the contrary criticived the definition of perception 
(Pratyakea) as given by Dharmaktrti, who is some times. desig- 
hated by the shorter name Kirti. Vücaspati Miéra* too quotes 
Dharmakirti to criticise him. 























Pramfga-virtika-kfrika, 


82. Dharmakirti is the author of numerous works on Logic. 
‘The Pramina-vartika-kirika is one of them. А verse? of this 





1 и. 
К. В. Раннее ^ Bhartrhari and Kumirila,"" Journal of the 
Bombay Branch of the Royal Asiatic Society, 1802, vol. xvii, p, 229. 


* ot. fear sufren For nri frr | 
were абий Rar я re: а 


(Sureivara’s BrhwdRranyaka-vürtika, 








в Vide Journal oj the Bombay Branch of the Hoyal Asiatic Society, 
vol. xix, 189597, p. бб. 


^er чате мате. 








Vikcaspati's Bhümat on VedHuta- 
Ыы жга 2228). 








106 BUDDHIST 10010, CHAP. 11. 


the 14th century A.D. The following story 118 told regarding 
the composition of this work :— 

It is aid that Dharmakirti studied many dialectic éastnas, 
but his spirit was not satisfied. Once at the house of one 
lévars Sena, a pupil of Dignàga, he heard the Pramápa- ~ 
samuccaya. Having heard it for the first time he at once 
became аз proficient as Isvara Sena who had minutely studied 
the work. When he heard it the second time, he became like 
Dign&ga, the author of the work, and when he heard it the 
third time, he recognised several errors in the work. When he 
mentioned them to Isvara Sena, the latter so far from bein, 
displeased, told him that he was at liberty to condemn all the 
mistakes of the work and to prepare a critical commentary on 
it. With the permission thus received he composed a metrical 
commentary on the Pramüpa-samuccaya called the Pramapa- 
vürtika-kArika. 

83. The Sanskrit original of the Pramána-vártika appears to be 
lost, but there exists a Tibetan translation * of it in the Tangyur, 
section Мао, volume Ce, folios 194—258, This translation was 
prepared by the Indian sage Subhüti-éri-4anti and the Tibetan 

nterpreter Dye-wabi-blo-gros. The work in Tibetan is called c 
Tshaj-ma-rnam-hgrekzyi-tshig signifying —'' Memorial Verses 
explanatory of Pramána or Sources of Knowledge." The work. 

is divided into four chapters as follows :—(1) Inference for on 

own self (in Tibetan: Ras-gi-don-rjer-su-dpag-pa, in Sanskrit 
Svárthánumána); (2) Establishment of Pramana (in Tibetan ; 
‘Tshad-ma-geub-pa, in Sanskrit: Pramápa-siddhi); (3) 

tion (in Tibetan: Maon-eum, in Sanskrit - Pratyakga) 2. and (a) 
Words for the sake of others (in Tibetan: Gxhan-gyi-don- 
tahig, in Sanskrit: Parértha-vakya). The work concludes by 
stating that ‘it was written by the great sage 511 Dharmaktrti 


The Tibetan version of the verse runs as follows :— 
aR AN ag ss gs В 
AREA ESA AE TAGS || 
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who was unrivalled and whose fame filled the entire earth." ! 
It is further stated that he was born in the Deccan (in Tibetan 2 
Yuldho-phyog). 


Pramáüpa-vàrtika-vrtti. 


84. There was а sub-commentary on the Pramàápn-vártika- 
karik called Pramána-vártika-vrtti by Dharmakirti himself. 
"The Sanskrit original of this work is lost. There exists, however, 
^ Tibetan translation * of it in the Tangyur, Мао, Ce, folios 
420—535. In Tibetan the work is named Tshad-ma-rnach-hgrol- 

i-hgrel-wa, In the concluding lines of the work Dharmakirti 
i5 described ns “* а great teacher and dialectician, whose fame 
filed all quarters of the earth and who was, as it were, a 
lion, pressing down the head of elephant-like debater 
























Prumána-viniécaya. 
85. Pramápa viniécaya  quoted* by Майһауйойгуа is 
another work on Logic by Dharmaktrti. The Sanskrit original 





вт атакай стога ag 
Fase Ss err Ser PaaS TENT |] 


(PramRpa-vRrtika kRrikR) 


21 have conqulted the Tibetan xylograph of this work embodied in the 
"Tangyur of the India Office, London. 


EELS EEE сагы сга sa geese 
аўдай] FTES TIST 
ES EA 2791 (Prwmipa-vürtikn-vrtti), 


‘The очиз чога of Premüna-vinieaya were quoted in the 
М e 3 карме on Bauddha баага, у the Hindu 


Servadariana-zarigrah 

Philowopher MDA Saziya in the Lath century A.D. — 
ятайтәүыгап «пе weir arenis 1 
Pierce ind агі 9ч затий а 
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of this work appears to be lost, but there exists a Tibetan trans 
lation | of it in the Tangyur, Mdo, Ce, folios 250—347. The 
translation was prepared by the Kismirian Pandita Parahita 
Bhadra and the Tibetan interpreter Blo-Idan-ses-rab in the 
matchless city of Kismira. ‘The work in Tibetan is called 
ad-ma-man-par-nes-pa signifying ‘Determination of 
mina or Sources of Knowledge.” "The work in dividéd ints 
three chapters as follows:—(1) System of Perception (in 
Ti > Mnon-sum-gtan-la-dwab-pa, in Sanskrit: Pratyakea- 













vyavasthá); (2) Inference for one's own self (in Tibetan: Ran. 
gidou-gyirieysmdpag-pa, in Sanskrit: Svarthanumîna); and 
) Inferes 





for the sake of others (in Tibetan: Gshan-gyi- 
rarthanumAna), In the 
ая а great sage of 





ssu-dpag-pa, in Sanskrit - 
concluding lines Dharmaktrti is desc 
unrivalled fame born in Southern Indi 


Prof. Louis de la Valles Poussin in his ** Le Bonddhisme d'apeis los 
TEE brehmeniquesss рр. 32 and 34. identifies the above verses with 
their Tibetan versions as lollows + 


АВГ IEA |І 

SABES AAAS : 
TES ER ГАЗА, || 

Хах ахас Baa (л, 

BASHAM агаа || 
ББА 
Жаха 

ЭВА Ледин + 
ЗБЕ Soper sisi jy 


























я SYAYA-BINDU. 109 


Nyáys-bindu. 


BÓ. Nyüya-bindu is another excellent work on Logic b; 
Dharmakirti. The Sanskrit original of this work was ‘discovered 
among the palm leaf manuscripts preserved in the Jaina temple of 
"N'üntinAtha, Cambay, and has been published the Bibliotheca 
Indica series of Calcutta by Professor Peterson. There exists 
a Tibetan tran: jon ! of the work in the Tangyur, Мао, Ce, 
folios 347—355. The work in Tibetan is called Rigs-pabi-thige- 
pa signifying "A Drop of Logic." It i divided into three 
chapters as follows: (1) Perception (in Tibetan: Mnon-sum, 
in Sanskrit: Pratyakea); (2) Inference for one's own self (in 
"Tibetan ааа от rjes-su-dpag-pa, in Sanskrit: Svárthá-- 

(3) Inference for the sake of others (in Tibetan = 

lon-rjes-su-dpag-pa, in Sanskrit: Parárthànumána), 
Some of the subjects discussed in the work are noted below :— 
87. In chapter I, itis stated that all objects of mam are 
accomplished b: rfect or valid know- 

em мб». Уйа. М ol ê‏ د 
kinds: (1) Perception (in Sanskrit: Pratyaksa) and (2) In-‏ 
ference (in Sanskrit: Anumána). Perception which is knowledge‏ 
derived through the senses, etc., is described as that which is free‏ 
from illusory experiences (kalpana) and devoid of confusion‏ 
(abhrünta). Illusory experiences are the experiences of false im-‏ 
ages which appear real as if they were capable of being addressed‏ 
and touched, ¢., the shadow of а tree may appear as the tree‏ 
itself or а rope may appear as а snake, Confusion is engendered‏ 
by such causes as darkness, quick motion, journey by boat,‏ 
shaking, etc., for instance, to а man journeying by boat, trees on‏ 
both banks appear to move. Perception ix of four kinds:‏ 
perception by the five senses ; (2) Perception. by the mind;‏ )1( 
self-consciousness; and (4) knowledge of a contemplative‏ )3( 
saint. An object of perception i» like itself (svi a)‏ 
While an object of inference is like any one of its class (sámá-‏ 
nya-laksapa), for instance, а cow which I see is а ^uliar опе‏ 
ing an infinite number of qualities which distinguish it‏ 

from all cows, whereas а cow which I infer i» a general one 
possessing certain qualities in common with other cows; that is. 
ion is individual knowledge while inference i» general 

e. According to the proximity or remoteness of an 

‘object, perception of it varies. This is the peculiar charac- 
sti of an object of perception, and this characteristic 
proves the object to be absolutely real (paramartha-sat), ax it 
lograph of the Nyaye-binda pm- 

ойе зон, ex alco the excellent. 
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shows that it possesses some practical efficiency, and this charac 
teristic also shows that perception i» a source of valid kgow- 
ledge for it exactly corresponds to the object perceived. 


88. In chapter Ш, Inference for one's own Е 
A numna) is defined as the knoy! 
j ference for one's own ‘of the inferrible derived through the 
sott 
4: reason or middle term with its three 
forms or characteristics, In the instance ‘this hill has fire, 
because it ha» smoke,’ the knowledge of the hill as having fire 
is derived through smoke which is the reason or middle term. 
‘Tho three forms or characteristics of the reason or middle term. 
are the following — 
(1) The middle term must be connected with the minor 
term, eg. 
‘Tho hill has fire, 
Because it has smoke, 
Like a kitchen but unlike a lake, 

In this reasoning there must be ‘smoke * on the * hill.” 

(2) The middle term must abide only in cases which are . 
homogeneous with the major term, «x, in the above reasoning 
‘amoke’ abides in а kitchen which is homogeneous with things 
that contain fire. 

(3) ‘The middle term must never abide in cases which dre 
heterogeneous from the major term, e.g., in the above reasoning 
“amoko’ does not abide in a lake which i» heterogencous from. 
things that contain fire. 

















80. The middle term is of three 

middleton" °f the kinds according to the relation which 
it bears to the major term, thua:— 

(1) Identity (in Tibetan : Raá-bshin, in Sanskrit: Svabhava), 


ve This is a tree, 
Because it is #ийдара. 


(2) Effect (in Tibetan. 
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iii. Non-perception of the pervader or container (Ууйра- 
kanupalabdhi), 24. D IT 


Here there is no Sirhiapã, because there is no tree at all. 


iv. Perception contrary to identity (SvabhAva-viruddhopa- 
abd), eg. 2 z 2 


"There is по cold sensation here because there is fire. 


v. Perception of the opposite effect (Viruddha-küryopa- 
labdhi), e.g. 


Here there із no cold sensation because there is smoke. 


vi. Perception of contrary connection (Viruddha-vy&] 
palabdhi), RS e 
Even the destruction of the past entity is not certain, 
because it is dependent on other causes. 
vii. Perception contrary to the effect (Karya-viruddhopa- 
labdhi), e.g. 
Here there are no causes of cold of unobstructed 
capacity, because there is fire. 
‘viii, Perception contrary to the container (vyApakavirud-- 
dhopalabdhi), e.g. 
Here there is no icy sensation, because thoro in fire. 
ix. Non-perception of the cause (K&ranAnupalabdhi), 
"There is no smoke, because there is no fire. 
x. Perception contrary to the cause (Kürapa-viruddho- 
palabdhi), e. 
Hair on his body does not stand erect, because 
he sita near a fire. — ^ 
xi. Perception of effect contrary to its cause (KArann-virud- 
dha-küryopalabdhi), eg. 
"This place does not contain any person on whose bod; 
Hale Stand erect, because there ia smoke hem. ^ 
90. In chapter III Inference for the sake of others 
: Parárth&numána) is defined as the 
н Жаа р, ion of the three-formed middle 
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are not themselves knowledge, they produce Inference for 
the sake of others is of two kinds: (1) direct or homogeneous, (in 
Sanskrit: Sadharmyavat) ; and (2) indirect or heterogeneous “(in 
Sanskrit: Vaidharmyavat), as follows -— . 
(a) Sound is non-eternal, 
Because it is а product, . e 
All products аге non-eternal as a pot (direct). 
(6) Sound is non-eternal, 
Because it is a product, 
No non-non-eternal i.e, eternal (thing) is a product ав 
ether (indirect). 

91. ‘The minor term (Paksa) is that to which the relation of 
the major term is to be proved, as—This hill has fire, because it. 
has smoke. In this reasoning ‘hill’ is the minor term which is 
to be proved as having ‘fire’ which is the major term. А 
minor term and its corresponding major term combined together, 
constitute a proposition which, when offered for proof, is called 















в thesis, 
Fallacies of thesis or 92. There are four fallacies of the 
Pokrlhion, thesi» (Paksabhisa), . 
A thesis is fallacious if it is incompatible with— 
(1) Perception, Sound is inaudible ; . 
(2) Inferenc Sound is eternal ; 





(3) Conception, «g. The moon іа not luna (Sasi a-candra) i 
‘or (4) One's own statement, ef. Inference is not a source ol 
knowledge. 

93. It has already been stated that the middle term munt 

ач Y Possess three characteristios, ^ Fallacios 

Fallacies of the middle of the middle term (HetvAbh&sa) occur 
"Um even if one of the characteristies is 
unproved, uncertain or contradictory, thus— 

A. Unproved (asiddha). 

1) Sound is eternal, because it is visible, . 

(Visibility of sound is admitted by neither party). 

2) Trees are conscious, because they die if their barks are „ 

taken of 


(This peculiar kind of death of trees is not admitted by 

The ЫШ because it has vapour. i 
vapour. 

bd I peut ne at effect of йге ix questioned). 


os и) Th sot ета Yeas it is perceived every- 
jis а matter of doubt whether the soul is pérceived every- 
» Г 8 
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B. Uncertain (anaikantike). 
(8) Sound is non-eternal. 
* Because it is knowable, 


(The knowable is too general, because it includes the eternal 
өз well as the non-eternal). 
(6) "А certain man is omniscient, 
Because he is а speaker. 


‘The reason is not general enough, for speakers are not neces- 
sarily either omniscient or non-omniscient ). 








С. Contradictory (viruddha). 
(7) Sound is eternal, 
Because it is a product. 
(Here ' product" ix not homogeneous with eternal, that 
is, the middle term is opposed to the major term). 
is eternal, 
а product. 
(Here * product * i» not heterogeneous from * non-eternal *). 








94. Тһе opposition of the middle term to the major term 
Ts иеше, 19.0 Kind of contradiction which ія ad- 
karl criticises нед by both Dign&ga and Dharma- 
Kirti. Opposition of the middle term 
plied major term (in the event of the major term 
being ambiguous) is noted by Dignága in his Ny&ya-praveia | 
a another kind of contradiction (Viruddha). Dharmaktrti 
in his NyAyabindu rejects this view saying that this second 
contradiction is included in the first kind.* — Dignága has 
his Nyaya-praveda treated another kind of fallacy called ** non- 











4 Vide Nyyw.praveia, Fallacies of the Middle Term, No. 12. Thi» 
contradiction, wis, the opposition of tbe riddle term to the implied major. 


teen ( vwfrerww free) is called in Tibetan: SRST IS, 
aN 84 STAT Ses] (Nyaya-praveia). 

+ тч ч aif СЕРИЯ fewer |... CY wur wort 
OMI (Nyayw-bindu, Petorson’s edition, Bibliotheca Indica series, 
chapter Ш, р. 113). 


ap OS TST TTT 
CURE CUSCO ee 
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erroneous contradiction"! — (Viruddhávyab 
rejected by Dharmakirti in his Nyayabindu, on the ground that 
it does not arise in the case of inference, but is based onethe — - 
scriptures of the two parties engaged in disputation. 
95. In opposition to Dignaga, Dharmakirti maintains that £ 
S ‘example’ is nota part of a syllogism, 
pia ® Theory gs it is included in the middle term, 
eg. 





Ari), which it 














Because it 
Like а кісі 





In this reasoning the term ‘smoky’ includes a * kitchen’ ая 
well as other similar things, hence it is almost unnecessary to cite. 
the example * kitchen. 










pare К; В. Pathak ~* On the authorship of the NyRyabindu " in 

nal oj the Bombay Branch of the Royal Анонс Society, vol. XIX, 
Fallacies of the Middle Term. No. 10. ‘Thin 
-erroneous contradiction’ is called in Sanskrit: fwewt- 


wf and in Tibetan: QIPTTAT ARAL (Nyaya-praveta), " 


frwxrwfawrifa sre eer) ч Ce чизи: mpra finn 
MENTE | (NyRyabindu, p. 118) 
er чгчгайч (өч гайычтйїч drow: а Nf wr. 
fee wd 9ч ow КАЧ |... тчигетаягтчизүнтинтЁи fewer: 
fueris | (NyRyabindu- ties, p. 84). 
Compare also В.В.Н.А.8., vol. XIX, p. 49. 
* РАЯ epum | ares чая ГАРИ э тыл тигт! эти чтмэп- 
sere sie 1 Rarer wwe swa [9] wî armen i 
(Ny Ryabindu, Peterson's edition, Bibliotheca Indice series, pp. 118— 


110), Peterson has omitted 9 wrongly аа will appear from the Tibetan 
vorsion which гопа as follows :— . 





SPA ег sin Sempre HTS Ser Sys SS TAT | 
SAAT THT essem S er Дару ARIS I] 
Хага Эха Aa aE S жагары 85 |754 | 


40 (NyRyobindu, Sherbataki’s edition, St. Petersburg, p. 108). « 





has this much 
out in a particular way what has been ex- 
а general form by the middle term : thus, the general 
+ expression “all smoky things are fiery” is made more impres- 
sive by the particular example * kitchen * which is smoky as well 
«эв fiery. 
96. Example is of two kinds: (1) homogeneous and (2) 
Fallacies of the homo. heterogeneous. Fallacies of the homo- 
geneous example. geneous example occur as follows :— 
(1) Sound is eternal, 
Because it is incorporeal, 
Like action. 
(Action cannot serve as an example, because it is not eternal, 
that is, because it is excluded from the major term). 
(2) Sound is eternal, 
Because it is incorporeal, 
Like atoms. 

(Atoms cannot serve as an example, because they are not in- 
corporeal, that is, because they are exoluded from the middle 
term). 

* (3) Sound is eternal, 
Because it is incorporeal, 
Like a pot. 

(Pot cannot serve as an example, because it is neither eternal 
nor incorporeal, that is, because it is excluded from both major 
and middle terms). 

(4) This man is passionate, 

еа сеа, 
Like a person in the street. 

(The person in the street cannot serve as an example, as it is 
questionable whether he is passionate, that is, it involves doubt. 
as to the validity of the major term). 

(5) This man is mortal, 

- Because he is passionate, 
Like a person in the street. 

(This example involves doubt аа бо the validity of the middle 

term, that is, it is questionable whether the person in the street 
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(6) This man is non-omniscient, 
Because he is passionate, 
Like в person in the street. D 
(This example involves doubt as to the validity of both the 
major and middle terms, that is, it is questionable whether the, 
person in the street is passionate and non-ommiscient). + * 
(7) This man is passionate. 
Because he is а speaker, 
Like a certain person. 
ample i» unconnected (enanvaya). for there is no 
connection between being * passionate’ and being а 









speaker '). 
(8) Sound is non-eternal, 
Because it isa product, 
Like в pot, 

(This example involves the fallacy of “connection unshown," 
apradarbitzncaya : the connection should be shown as follows: 
‘Ail products are non-eternal like в pot). 

9) Sound is a product, 

©) Because it la non-eternal, 

All non-eternal things are products like а pot. . 

(The example involves the fallacy of inverted connection, 
vij vaya; the real connection should be shown as fol 
lows : All products are non-eternal like а pot). 

97. Similarly there are nine fallacies of the heterogeneous 
example. + 

98. Кешацов (Düsawa) consists in pointing out in 
reasoning of amp oppo an КК the fallacies КҮН | 
above. fallacies or semi of refutation are the fur 


tilities called in Sanskrit Jàti.' 
99. In the concluding lines of the Ny lu it is stated 
that's Dimi vanaushed the entire Pichia at 
oer Die i tig hi 
terminated 
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Hotu-bindu-vivaran: 


100. Tho Hotu-bindu-vivaraga is another excellent work on 
Logic by Dharmakirti. The Sanskrit original of this work is 
lost, but there exists a Tibetan translation! in the Tangyur, 

> Mido, Ce, folios 355—375. The work in Tibetan ia called tan: 
tshigs-kyi-thige-pa signifying ‘* A Drop of Reason.” ‘The work is 
divided into three chapters as follows : 

(1) Relation of identity between the middle 
term (in Tibetan : Rao-bshin-gyi-gtan-tshigs, in Sanskrit : Бу! 
bbáva-hetu) ; (2) Relation of effect and cause between the middl 
term and the major term (in Tibetan: Hbrag-bubi-gtan-tshigs, 
in Sanskrit ; Kárya-hetu); and (3) Relation of negati 
the middle term and the heterogeneous major term (in Tibetan = 
Mi-dmigs-pabi-gtan-tshigs, in Sanskrit: Anupalabdhi 























rm and the major 

















Tarka-nyüya or Уйаа-пуйуа, 

101. The Tarkanyya or Vüda-ny&ya is another treatise 
on Logic by Dharmakirti. The Sanskrit original of this work is 
lost, but there exists а Tibetan translation * in the Tangyur, 
Mdo, EX folios 384—416. The work in Tibetan is SEV 
&uso-pabi-rigs-pa xignifying the ** Method of Discussion. he 
Tibetan translation was prepared by the great Indian sage 
Jü&na-iri-bhadra and the libetan interpreter-monk Dge-wabi- 
blo-gros. Subsequently the translation was retouched by the 
great Pandita Dipaokara (of Vikramanipura in Bengal, born. in 
980 A.D.) and the interpreter-monk Dar-ma-grags. 























Santánantara-siddhi. 


102. The Santün&ntara-síddhi is a philosophical treatise by 
Dharmakirt. "The Sanskrit Original of the work in lost, but 
there exists a Tibetan version * in the Tangyur, Мао, Ce, folios 


Эузегнят я" аарга BAAS] 
RTE TSN GSE ASA | 
(Ny&yabinds 


1 1 have consulted the copy embodied in the Taugyur of the India 


les, London. 
‘ове have consuited the work embodied in the Tangyur of the India 
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416—420. The work in Tibetan is called Rgyud- 
signifying‘ Proof of the Continuity of Succession. 





ban-grub-pa 





. 
Sambandha-pariksi. 

103. The Sambandha-pariksá is another philosophi 
treatise by Dharmakirti. "The Sanskrit original of the work is 
lost, but there exists в Tibetan translation! in the Tangyur, 
Мао, Се, folios 375—377. The work in Tibetan is called Hbrol- 
wa-brtag-pa signifying '' Examination of Connection." The 
Tibetan translation was prepared by the Indian teacher 
garbha and the interpreter Vande-nam-mkh: 











Sambandha-partksá-vrtti. 

104. The Sambandba-parlksü-vrtti* is a commentary on 
the Sambandha-partkes by Dharmakirti himself. The Sanskrit 
original of the work is lost, but there exists a ‘Tibetan transla- 
tion in the Tangyur, Mdo, Ce, folios 377—384. The work in 
"Tibetan is called Hbrel-wa-brtag-pabi-bgrel-wa. 








Duvexpnanoput (авост 650 A.D.). 
105. Devendrabodhi, called in Tibetan Lha-dwas-blo, was a 





contemporary of Dbarmaktrti.* and so lived about 650 A.D. Не 
wrote the following work on Logic :— 
106. The Pramaga-virtika-pafjika, called in Tibetan, Tshad- 





mu-rnam-bgrelgyi-dkah-hgrel, signifying * Ап Explanation 
of Difficulties in the Pramana-vartika of Dharmakirti.” The 
Sanskrit original of this work is lost, but there exists a Tibetan 
translation * in the Tangyur, Мао, Che, folios 1—380, The 
translation was prepared by the Indian sage Subhüti-irf and the 
"Tibetan interpreter-monk Dge-wabi-| É 

107. This story" is tol regarding the composition of the 
Pramina-vartikn-panjika :— 

Dharmaktrti chose Devendrabodhi to write a com: on 
his Pramüpa-vàrtika. After Devendrabodhi had finished the 








oni E consulted the copy embodied in the Tangyur of the Indie 
? I have consulted the ‘of this work embodied in 

s ed copy the Tangyur of 
sao ide, TFRs Geschichte des Buddhismus von Schiefner, pp. 


in доб» Copmulted the work in the monastery of Labrang in Sikkim 
s vé. 
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commentary for the time and shown it to Dharmakirti, the 
latter erased it with water. After he had compiled it а second. 

mé, Dharmakirti burnt it in fire. He then compiled it a third 
ипе and gave it to Dharmakirti with the observation : ‘* Since 
the majority of men are incompetent and time is fleeting, I have 
swrittep this commentary for the people of lighter understand- 
ing." This time Dbarmakirti allowed the work to exist. 








Sixvamonmr (amor 675 A.D.). 


108. Shkyabodbi ! is stated to have been a pupil of Devendra- 
bodhi. He seems to have lived about 675 A.D. He was the 
author of the following work :— 

100. Тһе Pramapa-vürtika (рабяка)- ка. called in Tibe- 
tan: Tshad-ma-roam-hgrel-gyi-bgrel-bsad, which is an annotation 
on the Pramána-vártika-panjik of Devendrabodhi. The Sans- 
krit original of this work appears to be lost, but there existe a 
Tibetan translation * which covers volumes Je and Ne of the 
Tangyur, Mdo. The translation was prepared by the inter- 
preter Dge-wahi-blo gros. 


Viwira Deva (авоот 700 A.D.). 


*110. Vinita Devi 
Nalanda during the time of king Lalita Candra, son of Govi 
Candra, and Dharmakirti died during the time of Govi Candra. 
Vimaln Candra, the father of Govi Candra, was married to the 
sister of Bhartrhari, who sprang from the ancient royal family 
of Malwa, Supposing this Bhartrhari to be identical with the 
famous grammarian of that name who died in 651—652 A.D.,* 
we may place his contemporary Govi Candra in the middle of 
the 7th century A.D. This is exactly the time when Dharma- 
Kirti died. Hence we may conclude that Lalita Candra, son 
of Govi Candra, flourished towards the end of the 7th century 
A.D. Vinita Deva, contemporary of Lalita Candra, must also 
have lived about this time, a view which harmonises with the 
date of Dharmakirti on whose works Vinita Deva wrote com- 
mentaries. 

Vinita Deva, who was the famous author of the Samayabhe- 
та, wrote the following works on Logic :— 




















T Ça Geschichte des Boddhismus von Sohiefner, p. 187. 
Жс үссен ЧАПТЫ 
S 
di, creme. Gees tn, Senne. ve tae pe 
Eutr eem, ылгаш ME, E: 
CORTE 
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111. Nyfya-bindu-tika, called in Tibetan : Rigs-pa 
Rrseyacher-harel-wa, which is a detailed commentary on the 

'àyabindu of Dharmakirti. "The Sanskrit original of this fork 
is lost, but a Tibetan translation ! of it exists in the Tangyur, 

do, She, folios 1—43. The translation was prepared by the 
Indian sage Jina Mitra and the interpreter of Shu-chen mamed* 
Vande-ye-ies-sde. 

112. Hota bindu tikê. called in Tibetan : Gtan-tahlgekyi- 
thige-pa-rgva-cher-hyr l-wa, which is adetailed commentary onthe 
Hetu-bindu of Dharmakirti. The Sanskrit original of this work 
appears to be lost, but there exists а Tibetan translation * 
the Tangyur, Мао, She, folios 116—205. Тһе translation was 
prepared by the Indian teacher Prajüà Varma and the inter- 
preter-monk of Shu-chen named Dpal-brtsegs-rakeita. 

113. Vüda-nyáya-vyAkhyá, called in Tibetan: Rtsod-pab 

which is n commentary on the Váda-nyAy, 
Tarka-nyáya) of Dharmakirti. The Sanskrit 
work appears to bo lost, but there exists a Tibetan 
the Тапдушг, Мао, Ze, folios 3805. The 
Who is self-perfected in sweet logical dis 
cussion, supreme in patience, affection, charity and self-res- 
traint, ‘and who is the most excellent of logicians—to him 
(Buddha) bowing down I compose a commentary on the text. 
of Vida-nyáya. 
114. Sambandha-partksa-tika, called in Tibetan Hbrel-pa- 
gya-cher-báad-pa, which is a copious commentary on 
ndhapartkes of Dharmakrrti. The Sanskrit original of 
this work is lost, but there exists « Tibetan translation * in the 
"Tangyur. Мао, Ze, folios 1—24 The translation was prepared 
by the Indian sage Jiána-garbba and the Tibetan interpreter 
fande-nam-mkhas. The work opens this — 

Who is entirely unconnected with the world, and is yet 
designated as the supreme teacher of it—to him bowing down 
fully I explain the Sambandha-pariksa.”" 

116. Alambana-pariksa-tika, called in Tibetan Roce: 
brtag-pahi-b, bind, is an annotation on the Alambana- 
partkga of а: The Sanskrit original of this work 
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Тардуш, Мао, 2 Ze, folios 188—200. The trai 
pared by the Indian sage Sikya-sithha and the interpreter Vande- 
dpAl-bet of Shu-chen. The work opens thus :— 

"'Meditating on the merciful Omniscient One, and 
him by my head, I compose the Alambana-partkei-ttki.” 

Tt ends thu: Е Ж, 

*'Here is finished the Alambana parlksá-tIk&, which im a 
clean work of the teacher Vinita Deva who weighed all sorts of 
Alambana (objects of thought), and is a lion of speakers con- 
founding the brains of the Tirthika-elephants." 

116. Santanfintara-siddhi-tika, called in Tibetan: Rgyud- 
gxhan-grub-pahi-barel-biad & à commentary on the Santh- 
nantara-siddhi of Dharmakirti. Тһе Sanskrit original of this 

exists a Tibetan translation ! in 
The translation was 
prepared riha and the interpreter 
of Bhu-chen named Dpal-rtsegs-raksita. 



























Caxpma Gowrw (amour 700 A.D.). 


117. Candra Gomin, called in Tibetan : Zla-wa-dge-bsfien 
was born in a Kwatriya family in the east at Várendra ( moder 
*Rajshahye in Bengal). Ho was endowed в very keen intel 
lect and acquired distinction in literature, grammar, logic, a» 
tronomy, music, fine arts and the solence of medicine. Under 
Acürya Sthiramati he learnt the Sütra and Abhidharma РИаКая 
of tlie. Buddhist scripture, and was converted to Buddhism by 
the Vidyüdhara Асйгуа Лока! He had an ardent. faith in the 
Buddhist god Avalokiteávara and the goddess Tara.’ He was 
offered in marriage а daughter of the king of Nàlendra. Being 
told that she was named Tari, which was the name of his 
tutelary deity, he thinking it improper to accept her hands 
shrank from her with fear. Upon this the king of Varendra 
became angry and put Candra Gomin into а chest which was 
thrown into the Ganges. The chest was carried down until it 
stopped at an island at the place where the Ganges flows into 
the ocean. Candra Gomin with deep reverence offered a Iu 
to goddess Тага by whose blessing he got out of the chest. He 

т have consulted the India Office xylograph of the Tibetan version. 

ОТ Goschichen des Buddies von. Sohiatner рр. 
145—146, 148—158; and Pag-sam-jon-zane edited in the original Tibetan 
by Sorat Chandra Das, Calcutta, pp. 99 96. 

'› Kearya Atoka was the author of a logical treatise called SAmanya- 
di ia-dikpraküéikü, в short treatise on the refutation of gen: йу. 
ate or Сазга Comins ® Árym-T&riantarbali-vidli ` wide Sativchandra 

апага Srngdhark atotra, Introduction, pp. xx» xxi. 
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resided in the island which was in course of time named Candta- 
dvipa! or the island of Candra. Не as a Buddhist devotee 
(upasaka) established there stone-images of Avalokitesvara nd 
Тага. At first only fishermen settled in the island, but aiter- 
wards other people came to live there. Gradually the island 
became a town. 5 . 
118. Candra Gomin thereupon went to Ceylon and бп his 
way back found in Southern India in the house of Vararuci, 
Nügn-Sesa's (Patanjali’s) Вһавуа on Panini’s grammar. Find- 
ing that it contained ''many words but few thoughts,” he 
himself composed a commentary on Panini, which was named 
Candra-vyakarana* Afterwards he came to  Nálandà—th 
storehouse of knowledge—and met there Candra-kirti, th 
famous commentator on the Mádhyamika Philosophy of Arya 
Nághrjuna. Candra Gomin himself was a follower of the Yog&- 
cûra system expounded by Arya Asanga. While Candra Kirti 
and Сазга Gomin entered upon philosophical discussions people 
used to observe ^: ** Alas! the text of Arya Nagarjuna js medi- 
cine to some but poison to others, whereas the text of invincible 
Arya Asaüga is very ambrosia to all men." — It is further stated 
that into а well at Nalanda Candra Gomin threw the original 
manuscript of his grammar, thinking that it was not better than 
the one which Candra Kirti had written. At that time Тага” 
and Avalokiteivara appeared before him saying: "Though 
Candra Kirti is overwhelmed with pride as ^ sage, your work 
їн more useful than all others and will do immense good to the 
world." ‘They raised the manuscript from the well, which wax 












































! Candra-dvipa is situated in the district of Barisal in South-caxtern, 
Bengal at a place whore the Pademis, which is a main outlet of the Ganges, 
falle ito tho ocoan. Vareadra in which Candra Gomin wa born ia i 
tical, with. the Rajshahye division in North-eaateen Bengal through which 
the Padmi flows. 

7 For Candea-vykarana wide Satie Chandra Vi anan! 
кєй. works on Literature, Grammar, Rhetoric ani 

in Tibet T in the Journal ef the Asiatic Society ч ‘now 
ferisa, Vol. iii, No. 2, 1907. The Candra-vyRkarana in the original Bana- 
Vrit has been printed in Germany. 


* Parquaprsrgy gags | 
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thence reputed as ** Candra's well (in Sanskrit: Candra-kpa 
and in Tibetan : Tsandrabi-khron-pa), the water of which was 
wont to be drunk by people in the belief that thereby their intellect 
would become sharp. Candra Kirti was, however, a great admirer 
of Candra Gomin. When the latter arrived at Nalanda the 
"monks refused to give him a reception, saying that it was not 
proper for priests to welcome a meredevotee (иразайа). Hearing 
this Сапаға Kirti brought three chariots, two of which were occu- 
pied рык and Candra Gomin respectively, while in the third 
was pl an image of Manjuári, the Buddhist god of learning. 
"The chariots passed through the town in a great procession 
attended by the whole body of priests who came really to reoite 
hymns to Maüjuérí, but apparently to accord a fitting welcome 
to Candra Gomin.t 
119. Candra Gomin li 
Harsa, reigned. During th 














red at a time when Sila, son of 
time king Sitaha of the Licehavi 
dynasty reigned in Varendra. The famous poet Ravi Gupta 
was a contemporary of Bharga, son of Sitha. STI Harga seems 
to be the same as king Harga Vardhana who was а contempo- 
rary of Hwen-thsang and reigned in 647 A.D. His son Sila 
seems, on a rough calculation, to have reigned in 700 A.D., 
when his contemporary Candra Gomin must also baye lived. 
Jaina Hema Candra Бап who lived during 1088—1172 A-D.. 
refers to Candra Gomin while Jayaditya,* the famous author of 
the Kasika-vrtti, who died in 661—682 A.D.,* does not mentio 
him. This may be explained on the supposition that Candra 
Gomin lived after Jayaditya, but preceded Hema Сапаға. 

120. Сапага Gomin was the author of the following work on 
Logic : Nyáyáloka-siddhi, called in Tibetan: Rigs-pa-rub-pabi- 
sgron-ma, signifying * а lamp of logical reasoning." Тһе 
krit original of this work appears to be lost, but there exists a. 
"Tibetan translation * in the Tangyur, Мао, Ze, folios 200—201 
‘Tho translation was prepared by Pandita Sri Sita-prabha and 
the interpreter-monk Vairocana. 




















Ravr Gorra (asour 726 A.D.). 





1 Vide Рац sam-jon- . 95:08. 
Vide Pestewor E. RIDER "Indre Gomin and other grammari- 





воя" in the Indian Antiquary, Vol. xv, June 1886, pp. 181, 181. 
3 Vide Tekakusu's Lang. р. lvil- 


4 Ihave used the India. cu. " 
iab елге» Coenen, Buddhiamus von Schiefner. pp. 
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teacher, who established 12 great religious schools in his native 
country and Magadha. He was a contemporary of king Bharsa 
of Varendra, and flourished а little later than Candra Gorgin, 
who had lived during the time of Bharga’s father Sirbha. Ravi 
Gupta must have lived in the first quarter of the eighth century 
A.D., for his disciple the famous Tantric monk Sarvajia Mitra! 
lived’ in the middle of that century. Ravi Gupta wha the 
author * of the following work on Logi 

122. PramAna-vartika vrtti. called in Tibetan: Tshad-ma. 
rnam-harel-zyi-hzrel-pa, which is an annotation on the Pramána- 
vürtika of Dharmakirti. The Sanskrit original of this work 
appears to be lost, but there exists a Tibetan translation? in 
the Tangyur, Mdo, Tehe, folios 132-252. 

















Jixrxpmamopmr (amour 725 A.D.). 


123. In the Tangyur, Mdo, Re, there is the Tibetan version. 
of a work called Visaldmala vatl-nama-pramapa-samucoaya- 
Ika. ‘This version was prepared by the Tibetan interpreter 

lo-rje-rgyal-antshan with the assistance of Dpal-Idan-blo-gros. 

124. ‘The author of the original work was Jinendrabodhi, 
called in Tibetan Raryal-]waü-h'o-gros, who was a venerable 
Sountryman of the Bodhisattva (Digna ze Y). | He is perhaps the 
same person who wrote the well-known Nyasa on the grammar 
of Panini in the eighth century A.D. 





STA Какута (749 А.р.) 


125. Santa Rakşita, called in Tibetan: Shi-wa-btsho, was 
born in the royal family of Za-hor [in Bengal]. ‘The exact date 
of his birth is unknown, but it is stated that he was born at the 
time of Go Pala who reigned up to 705 A.D. (wide Appendix В) 
and died at the time of Dharma Pala who became king in 705 
A.D. Не followed the Svatantra Mádhyamika school, and was 
а Professor at Nalanda (vide Appendix A). He visited Tibet at 
the invitation of King Khri-sron-deu-taan who was born in 728 
A.D., and died in 864 A.D. The king, with the assistance of 
Santa Raksita, built in 749 A.D. the monastery of Sam-ye in 


1 Vide Satin Chandra Vidyabhusana'» hara Stotra, Introduction, 
p Xxx, printod in the Bidliothoen Indios series of Calowtta- 
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‘Tibet, modelled after the Odantapura Vihira of Magadha. Same 
ye was the first Buddhist monastery in Tibet and Sana Rakşî 
wafjta first abbot. He worked in Tibet for 13 years, that is, 
until 762 A.D. Не was known there under the name of Acárya 

„ Bodhisattva, and was the author of the following worl 
оп Legic:— 

Vada-nyaya-vrtti-vipafcitartha, called in Tibetan : 
Rtsou-pabi-rigs-pabi-bbrel-pa-don-rnam-par-bbyed-pa, an’ elabo- 
rate commentary on the Vida-nvaya of Dharmaktrti. ‘The 
Sanskrit original of this work appears to be lost, but there 
exists a tibetan translation ! in the Tancyur, Мао, Ze. folios 

d in the Tangyur, Мао, folios 21—131. 
‘The translation was prepared by the Indian sage Kumára- 
irr-bhadra and the Tibetan ter-monks venerable Serab 
and Hbro-sea-dkar (who was a native of the province of Hbro 
оғ Dö) in the holy monastery of Bsam-yas (Sam-yo). Тһе work 
‘opens thus:— 

*' Whe constantly dispersing darkness by the ray of the heap 
of various pure precious qualities, exerted himself for the sake 
of obtaining the fruits of desire of various sentient beings and 
rejoiced to do good to the entire world—to that Masju-ért bowing 

own in reverence, I compose this concise and stainless Vàda- 


called in Tibetan: De-kho-na- 
































verses on 






summary of the Tattvas. The Sanskrit original of 
this work to be lost, but there exists a Tibetan transla- 
tion in the =, Мао, He, folios 1—146. The translation 
was prepared by the Indian Papdita Gupakara-ért-bhadra (belong 
ing to the religious circle first instituted by tho great king 
Lalitáditya in the incomparable city of K&mira) and the 
‘Tibetan interpreter the Sakya monk Lha-bla-ma-shi-wa-bod in 
the province of Сиде (S.-W. Tibet). The work reviews various 
systems of philosophy such as the S&mkhya, Jaina, etc. 


1 Y have consulted the xylograph of this work contained in the Зо. 
London. 


отсе, 
Т have consulted the work in the monastery of Labrang, Біт, 
which Y Visited in June 1907. For a detailed account of Unie work elite 
ауа Воры ta cho Land of the Danae in he Journal of 


"S^" ha Tattvasarzralim herein noticed i» quite different from the 
ачаг йа, a. Brahmanic work on the ya philosophy. а 
о va the library of tha’ Аме Bociely of 


Мы me een 
eer tds terme See 
RC D er Ane ea eee 
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128, The subject-matter of the work begins thus :— 
"From. Pradhana (the primordial matter or nature) possessed 


of entire powers all sorts of effects are produc 4 








(vide Dr. G. Вимога correspondence with Rai Sarat Chandra Das, 
Haina, Sa. pine In e Лона of the Buddhins Tent Senes)" 
Cole rei 5) real name о x 

rhe ‘Now. this Tarkasarmgrahm (a Ed 
Wt Fattvasatacrahe of Santa Raksitn with the commentary. Ьу Karmal 
Sila. “The Introductory part (Mawrata) of the Tarka-sargrahe, aa noticed. 
by Dr. Hubler, runs яе follows =— 

атына [Риччи «бен чеч. 





T ger far» 
TUN бчятат cree anrea в 
wm an ' 


The introductory, pert in the, Таувгайытава fa identical with the 
«чыте as Ws evident tom the Tibsten Y ‘oxtencted bolaw 


ES — TEE " 
SETS TEST PTT] 
ARTS SARA RTT S| 
КЕБЕЗ ВЕБЕ 
SENSEI 
Зато ŞERTE s Stt 
ا‎ 
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MimAcisaka-kalpite-Stma-partkes, in Tibetan: Spyod-pe-pes- 
tag: ; (9) examination оі арага 
ось 


кей, in Tibetan: Ser-skya-pas-kun-tu-brtags-pahi-bdag-brtag. 
pa); (10) examination of the Digambara Jaina doctrine of 
the soul (in Sanskrit: Digambara-parikalpita-&tma-partksk, 
in Tibetan: Nam-ukhahi-gos-can-gyis-kun-tu-brtags-pahi-bdag- 
brtag-pa) ; (11) exami ion of the Upanigad-doctrine the 
soul (in Sanskrit: Upanisad-kalpita-&tma-pariks&, in Tibetan: 











НАЗ ЧЕН |1 
SHAN ST IH LAAT! 
SON AGTTINDE Il 
eremi IPTV AAI 
Ra атана AST || 
arg ARENAS || 
Seres eese 

his „аарга 55 | | 
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U-pn-ni-sa-di-kas-brtags-pabi-bdag-brtag-pa); (12) examination . 
of the Vitsiputra doctrine of the soul (in Sanskrit: Vats!putra- 
in Tibetan: Gnas-mabi-bus-bd, РУ. 

permanence of entities? (in 












partksi, in Tibetan : Las-dan-hbras-bubi-hbrel-pa-brtaa-pa) ; (15) 
examination of the meaning of the word ‘substance’ (in 
Sanskrit : Dravya-padartha-partksa, in Tibetan : Rdsas-kyi-tahi, 
don-brtag-pa) ; (10) examination of the meaning of the word 
“quality ; (in Sanskrit: Guna-sabdartha-partksi, in Tibetan: 
Yon-tan-gyi-tahig-gi-don-brtag-ps) ; (17) examination of th 
of the word Karma (in Sanskrit: Karma-Kabdártha- 
Tibetan: Lag-kyi-tshig gi-don-brtag-pa); (18) 

g of the word generality or genus (in 

Sámanya-abdártha-pariks, in Tibetan: Sp: ie 
tahig-gi-don-betay (10) examination of the meaning ef the 
words ‘generality,’ and * particularity ’ (in Sanskrit : Sàmánya. 
Yitesersabdarthe-parikes, in Tibetan: Spyidan-bye-brag-gi 
tabigegi-don-brtag-pa) ; (20) examination of the meaning of the 


аратага SLA || 

HWE SHEA STIS || 

Sy Seqarasage 41] 

SR ARTISTE PIAA] 

TWAS VAS TAS || 

Brat able aril 

Dr. Bühler further observes that the first soction of the Tarkasadgrahe 

contains tgc-qêter (examination of God), зоба тии үп (ex 
amination of Kapila's doctrine of the soul), @efaweefeanra-ceher 
{examination of the soul according to the Upaniynda), fegpeurw-qXTeT 
(examination of permaneat entity), se. The ast eolophou eppeere 
to him to be rw: SIHIWNTA (examination of the doctrine of welf-ovi- 


once), Those are the very wubjecte treated in tha,Tattvaswgraha, + 
So the two works are identical, a 
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word * ec-existent cause" (in Sanskrit: Samaviya-<abdirtha- 
рагікећ, in Tibetan: Hdu-wnb-tehig-don-brtag-pa); (21) ex- 
Amipation of the meaning of the word ° sound’ (in Sanskrit: 
SabMartha-parlksi, in Tibetan: Szra-yi-don-b 2) 
examination of the definition «of perception 5 
= Pratygksa-laksana-partksi, in Tibetan : MAon-sum.gyi-ptahan- 
fid-brtagpn); 123) examination of inference (in Sanskrit: 
Anumánaporiksh, in Tibetan : su-dpag-pa-brtag-pa) ; (24) 
examination of other kinds of valid knowledge (in Sanskrit = 
PramAgAntara-parthsa, in Tibetan: Tshad-ma-shan brtag-ps) ; 
(25) examination of the doctrine. of evolution (in Sanskrit 
artaváda-parfks&, in Tibetan: Hgyur-war-smra-wa-brtag- 
(26) examination of the three times (in Sanskrit: Kala- 
























inuity of the wi krits Sams&ra-santati- 
pariket, in Tibetan: Hj 'yud-pabi-brtag-pa) ; (28) ex- 
amination of external oi (in Sanskrit : VahyArtha-partkea, 
im Tibetan: Phyirobzyidonbrtazpa); (20) examination of 
Srutî or Scripture (п Sanskrit: sruti-pariksi, in Tibetan 
Thos-pa-brtag-pa); (30) examination of self-evidence (in Sans- 
krit: Svatab-pram&pya-partket, in Tibetan : Raá-las-tshad-mn- 
drtag-pa); and (31) examination of the soul which sees things 
beyond the rango of «enses (in Sanskrit : Anyendriyatitartha- 

artana puruga-parikşî, in Tibetan: Gshan-zyi«]wan-po-lae- 
hdag-pabi-don-wthod-wa can-gyi-sk yes: rtag-pa). 

Камара Sita (amoUT 760 A.D.). 

129. Kamala Sila, also called Kamala Srila, was a follower 
‘of Fanta Rakgita, Не was for some time a Professor of ‘Tan- 
tras in Naland& whence he was (cide Appendix A) invited to 
Tibet by king Khri-srof-deu-tean (728—736 A.D.). While in 
Tibet he vindicated the religious views of Guru Padma-sambhava. 
and Santa Rakşita by defeating and expelling a Chinese monk 
named Mahayana Hoshang. Не was of wide fame and the 
author of the following works :— 

yd NyAya-bindu porn OE EEE Sala in Tibe- 
tan Rigs-pobi-tl bi phyojrs-sna-ma-mdor-bs« a sum- 

Mt items cm the Ny&yabindu of Dharmakict The 
Sanskrit original of this work appears to be lost, but there 
bxista а Tibetan translation * in the Tangyur, Mdo, She, Folios 
706—115. The translation was prepared by the Indian sage 

T am-jon-zang. part i. p. 112, edited by Sarat Chandra Das, 
жай dis ehe anml of the addi ‘Tost Society of Calcula. vol. iz 
Parti. p. 10, and Waddell’ Lamaism, p. 3i 

8 1 Have consblted the copy brought down by the British Mission to 


“Tibet in 1o04. 
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Vituddha Sîha and the interpreter monk of Shu-chen named 
Dpal-rtsegs-raksita, 

131. thgraba-paijika, called in Tibetan De-lh 
na-hid-bsdus-pabi-dkab-bgrel, a commentary on the Tattva-faii 

aha of Santa Ral "The Sanskrit original of this work is 
lation ' of part I of this 
work in the Tangyur. Мао, He, Folios 146—400, and part II of 
itin the Tangyur, Мао, Ye, Folios 1—385. Тһе translation 
was prepared by the Indian sage Devendra Bhadra and the 
interpreter monk Grag¢-hbyor-see-rab, 














Kanvawa Raxsrra (авоот 829 A.D.). 


132. Kalyána Raksita,* called in Tibetan Dge-bsrur, was 
a great dialcctician sad teecher of DharmottarBoirya. He 
flourished during the reign of Maharaja Dharma Pala who died. 
in 829 A.D. (Vide Appendix В). He was the author of the 
undermentioned works » :— 

133. WVáhyürtba-siddhi-küriká, called in Tibetan phyi-rol- 
gyi-don-grub-pa-ces-bya-wahi-tshig-lebur, which signifies memo- 
ral verses on the reality of external things, The Sanskrit origi- 
nal of this work is lost, but there exists a Tibetan translation 
in the Tangyur, Мао, Ze, Folios 202—310. The translation war 
prepared by the Vaibhásika teacher Jina Mitra of Küámira and 
the Tibetan interpreter-monk Dpal-brtsege-rakgita. 

134. fruti-parlks, called in Tibetan ‘Thos-pa-brtag-pabi- 
thig-lebur-byas-pa, which signifies * memorial verses on the ох. 
amination of Sruti or verbal testimony,” The Sanskrit original 
of this work appears to be lost, but there exists а Tibetan trans 
lation in the Tangyur, Мао, Ze, Folios 210—211. 

135. AnyApoha-vicára-káriká, called in Tibetan Gshan-la- 
brtag-pabi-tshig-lehur-byas-pa, which signifies * memorial verses 
‘on the determination of a thing by the exclusion of its 
sites.” The Sanskrit original of this work is lost, but there 
Sii a Tibetan translation in the Tangyur, Мао, Ze, Folios. 
21—21 * 

136. Yévara bbaga-küriki, called in Tibetan Dwaü-phyug- 
bjig-pabi-tshig-lebur-byas-pa, which signifies * memorial verses 


1 I have consulted this work in the 
which I visited in June 1907. 
"Vide Tarnnatha’ 
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On the refutation of God.’ The Sanskrit original of this work 
appears to be lost, but there exists a Tibetan translation in the 
‘anyyur, Мао, Ze, Folios 214—215. 


Пилимоттлидоднхл (amour 847 A.D.). 


137. Dharmottara! (Xcarya Dharmottara or Dharmottara. 
сйгуа) called in Tibetan Chos-mchoz, was a pupil of Kalyina 
Rakgita and of Dharmakara Datta of Ka4mîra. He appears 
to have flourished in Kasmira while Vanapála was reigning in 
Bengal about 847 A.D. (vide Appendix В), and i» mentioned 
by the Jaina philosophers Mallavadin the ant лог of Dharmot- 
tara-tippanaka about 952 A.D. and Ratnaprabha Sûd? the 
famous author of Syadvida-ratnivatarika dated 1181 AD. 
Dharmottara was the author of the following works :— 

Nyüya bindet, called in ‘Tibetan Rigs-pah 
pabi-rayecher-hare!-wn, a detailed commentary on the Nyáya- 
indu of Dharmakirti.” The Sanskrit original of this wor 
preserved in the Jaina temple of Sántinátha, Cambay, and has 
theca Indica. 


leutta. “There exists a Tibetan translation * in the 
fangyur. Mdo, She, Folios 43—100. The translation was pre- 

red by the Indian sage Jü&na-garbha and an interpreter monk 
of Shu-chen nan 


































ed Dharmáloka, and afterwards rocast by tho 
Indian sage Sumnti-ktrti and the Tibetan interpreter-monk Blo- 
Mlan-es-rab. NyAynbindu-tikA begins thus :—* Sugata, the con- 
queror of lust, ete., has overcome this world, the source of series 
of evils beginning with birth: may his words dispelling the 
darkness of our mind attain glory. 














pposition Mallavidin was a contemporary of Dharmottara ai 
on the other ho flourished а century later. 


3 чч weiterer яте і чит ката чтетагентчй сїн ж чєй 
(Sy Rdvide-rntn&vatiriki, p. 10, Jaina yacovijaya series of Honares). 

H ‘consulted the copy brought down by the British Mission to 
Tibet during 1908. ^ Tue Tibekan A hea also been edited by F.J. 
Sherbataki and printed im Russia. 

1 safe отбита sag forensic бар: | 
XIHTQI: gang этчї начанаагичнтамгип п 
5 (Зудузышаьный, Chap. 1). 
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139. Pramána-pariksi, called in Tibetan Tshad-ma-brtag. = 
ра, signifying ‘ап examination of Ргатара or the sources of 
valid knowledge. "The Sanskrit original of this work appear to < 
be lost, but there exists a Tibetan translation ' in the Tandur, — , 
Мао, Ze, Folios 215—237, as well as Folios 228—203. "The 
translation was prepared by monk Blo-Idan-$es-i 

140. Apohanámm prakarapa, called in Ti 
wa, signifying © a treatise on the determination of a thing by 

^ the exclusion of its opposites.” The Sanskrit original of th 
work appears to be lost, but there exists a Tibetan. translati 
in the Tangyur, Мао, Ze, Folios 254—200. 
prepared by the К. п Pandita Bhágyarája and 
Blo-ldan-ses-rab, in the incomparable city of 
























lied im Tibetan Hjig-rten-pha-rol- 
grub. pi mifying pe of the world beyond.” The Sanskrit 
original of this work appears to be lost, but there existe a 
‘Tibetan translation * in the Tangyur, Мао, Ze, Folios. 266—270. 
"The translation was prepared by the great Papdita Bhagyarhjn 
and the Interpreter-monk Tshab-Oi-me grags during the lifetitie 
of Sri Hare Deva (king of KAémira, 1040—1101 A.D.) in the . 
great incomparable city of KAémita. 
‘The work begins thus:— . 

г Some say that the world beyond is possessed of the charac- 

torintion of a co m the link of consciousness 














Indian sage Bhágyarkja and the interpreter-monk’ Blo-lden-tog. 
ral 
143. Pramüpa viniscaya-tiki, called in Tibetan Tshad-ma- 
mei parus which is a commentary on the Pramána-vin- 
ауа of harmakirti. The Sanskrit original of this work aj 
^ pears to be lost, but there exists a Tibetan translation * in the 
таг, Мао, Dse, folio 346 f, and We, Folios 1—188. ‘The 
translation was prepared by the Kasmirian Pandita Parahita. 
Bhadra and the Tibetan interpreter Blo- Tab in the 
model city of Kaémira, In the concluding lines of the work 
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Dharmottara, the author of it, is described as * the excellent. 
2 Subduer of bad disputants (quibbles). 





Мокта-комвил (avren 847 A.D.). 


144. Mukti-kumbha,? called in Tibetan Mu-tig-bum-pa, was 
the author of a work called Kgana-bhaaga-siddhi-vyikhya, 
which ix à commentary on Dharmottarücárya's Keana-bhangie 
siddhi. Muktà-kumbha must have flourished after 847 А... 
when Dharmottara lived. 

145. Тһе Ksana bhai туй куй is called in Tibetan 
Ska ]-cig-ma-hjig-grub-pabi ште, original 
of the work appears to be Jost, but a Tibet nalation * is 
embodied in the Tangyur, Mdo, Ze, Folios 282—301. This 
version was prepared by the Indian sage Vin&yakn and the in- 
terpreter-monk Grage-hbyor-seg-rab. 


























Amcaya (актин 847 A.D.) 


. QGupa-ratna Süri,* the famous Jaina author of the 
lariana-samuceaya-vriti, who lived in 1409 A D., mentions 
* the Tarkatikà of Arcata. Arcata is also mentioned by the 
"laine philosopher Hataaprabha Sûr," the well-known author 
of SyîdvîdaratnîvatarîkÃ, dated 1181 A.D, In the Jaina Nya- 
yAvatàra-vivrti ? it appears that Aroata  oriticixed DI 
taraoarya who lived about 847 A.D. Ко 
flourished in the 9th century A.D. 
Arcata was the author of the following work on Logic :— 
147. Hotubindu-vivarapa, осей in Tibetan Gtan-tahigs- 
thige-pabi-hgrel-wa, being a commentary on the Hetu-bindu of 
Dharmakirü. "Phe Sanskrit original of this work appears to be 


















P ДЕЗ КАТ SASHES] | crangyur, мао, 


д ‘Tie namo MulctReumbhe is restored from Tibetan. 

$ Thave consultet the work belonging to the India Office, London. 
st, Lite Satie” Chanden Уул а Sain Logie under батя 

1 Vide De. Suali's edition of the Saddariana-samuceayavrtti, chapter 
on Tauddiva darsana- 

5 wzwwwqe уяга: cw етт чаба: mewe WIND. d 

(0 (RyWdvida-ratnRvatürikR, chap. i, p. 17, published in Jaina Yelovijaya 

кимай of Honaros). 3 

3 Vide Satis Chandra. sanas edition of the Ny RyRvat&ra with 
viveth which Is boing Vy the Indian Nescarch Society of 
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lost, but there exists a Tj translation ! in the Tangyur, 
Mdo, She, Folios 205. 375. is divided into four chapters 
treating respectively of (1) Identity (in Tibetan : Ran-bshin fand 
in Sanskrit Svabháva); (2) Effect (in Tibetan: hbras. 

in Sanskrit : Karya) ; (3) Non-perception (in Tibetan : Mi-d, 
ра, and in Sanskrit ; Anupalabdhi) ; and (4) Explanation of 
Characteristics (in Tibetan: Mtshan-nid-drug-bia-pa, and 
Sanskrit: Sad-laksana-vyakhya). In th e work 
it is stated that Arcata was a Brühmar: 
ing part it appears that he lived 
version ends thus - 
In the city of Kamîra, the pith of Jambudvipa, the com- 
mentary (on the work) of Dharmakirti, who was the best of 
sages, was translated. From this translation of Pram&na the 
pith of holy doctrines, let the unlearned derive wisdom. 































The Tibetan 













Diwasita (amoUT 899 A.D.). 


148. Danadtla,* also called D&naéril was born in Казиев 
about 809 A.D., when Маһ Pala was reigning in Bengal Не 
wax a contemporary of Parahita Bhadra, Jina Mitra, Sarvajna. 
Deva and Tilopa. He visited Tibet and co-operated in the 
propaganda of the translations of Sanskrit books into Tibetan 

e was the author of the following work on Logic :— 

149. Pustaka-püthepüya, called in Tibetan Glegs-bam- 
bklag-pabi-thabs, signifying the method of reading books. The 
Sanskrit original of this work appears to be lost, but there 

iste a Tibetan translation * in the Tangyur, Мао, Ze, Folio 

‘The translation was prepared by the author himself, 














1 The volume She, containing this work, was brought down by the 
British Mission to Tibet in 1904. 1 borrowed it from the Govorament of 


OO AERBERBEHRRAGEBAS I 
аре HOF Sera Аи | 
хч салыкта и 
279тан S RII 
+ (Tongyur, Мао, She, folio 375). 
Taranatha's Geschichte des Baddhiemwus von ne рр. 


Vide 
325—226; and Fag-»am-jon-zang, p. xlvi. 
* Ihave consulted the India Office copy. | . 
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ахл Mirna (авоот 899 A.D.). 


MO. Jina Mitra! was a native of Кайла who, together 
wit Sarvajia Deva, апа-а and others, visited Tibet and 
helped the Tibetans in the work of translating Sanskrit books 
into Tibetan. Jina Mitra lived about 809 A.D , when his con- 
temporary kings Khri-ral (or Ral-pa-can) of Tibet and Mahr 
Pala of Bengal, died. He wrote the umdermentioned work on 

ri 

151. Nyüya-bindu-pind&rtha, called in Tibetan Rigs-pabi 
thigs-pabi-don-bsdus-pa. which contains the purport of Diaran- 
kirti's Nyayabindu. The Sanskrit original of this work 
but there exists a Tibetan translation * 

She, Folios 115—116. The translation was prepare 
Indian teacher Surendrabodhi, and tho interproter of Shuohe 
named Vando-ye-ses-sde. 

























Prassixana Сорта (anovr 940 A.D.). 


152, Prajiakara Gupta,* called in Tibetan Sexrab-hby 

gnas-sbas, lived at the time of Maha Pala, who died in 910 A.D. 

«Но was a lay devotee and quite different from PrajnAkara Mati, 

Who was а monk and keeper of the southern gate of the univer- 
sity of Vikrama-sila during the reign of Canaka in 983 A.D. 
(Vide Appendix С). Pranjhakira Gupta was the author of the 
following works :— 

153. Pramüpa-vürtikülaticira, called in Tibetan T«ha]-ma- 
rnam-bgrel-gyi-rgyan, which is а commentary on the PramAnn- 
Virtike of Dharmakirti. The Sanskrit original of work 

ars to be lost, but there exists a Tibetan translation 

vided into two parts. The first part extends over Folios 
1—3520f volume Te, and the second part Folios 1—328 of volume 
She of the Tangyur, section Мао. The translation was prepared 
by the great Клён Нап Pandita Bhagya-rija and the Tibetan 
interpreter Blo-Idan-es-rab, Subsequently, it was looked 
through by Sumati and the interpreter Blo-Idan-ses-rab. Tho 
translation has the advantage of having been assisted by numerous 
sages of the great monastery of Vikramaditt in Middle India, 
























3, Vide Taranatha's Geschichte des Duddbiemux von Sshielwor, p. 220 
Че hoes Tibetan 
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under the supervision of the great wise Pandita Srl Sunaya- 
41 Mitra and also of the wise Pandita Kumárasri of the model 
city of Катга. 

lot. Gahavaiambha-pigonys, called in Tibetan Lhartcig- 
dmigs-pa-ies-pa, signifying * the ascertainment of objects and 
r aaa arising together." The Sanskrit original of this 
work api to be lost, but there exists a Tibetan transla 
in the "Tangyar, Мао 
"a by the Мера i 
Tibetan interpreter-monk ЗаАКуз-Во{ of the village of Вей-ЦКаг 
in the province of Hbro (Do). 









Acinya Jerinr (040—950 A.D.). 


* 155. Jetári* or Joûrya Jetari, called in Tibetan Dera-lag- 


xayal wa, was born of a firahmana family. His father, Garbha- 
pada, lived in Vàrendra at the court of аја San&tana, who was 
а vassal to the Pala kings of Magadha. Being expelled b: 

Леан became a Buddhist devotee nnd worshipped 
Manjuser, by whose grace he became a perfect master of sciences. 
He received from king Maha Pala the royal diploma of Pandita 
of the university of Vikrarmadila. 

136. The famous Dipanikara or Вт1}йдта Atlin in anid, whest 
very young, to have learnt five minor sciences from Е 
Maho Pala “reigned up to 940 А.Р, (vide Appendix В 
Dipaükars was born in 080 A.D. "Their contemporary, 
must have lived between those dates. 

He was the author of the following works ¢ on Logio :— 

157. Horu-tattva-upadosa, called in Tibetan 
kyide-kho-na-fid-batanpa, siznifying “ instruction on the real 
nature of the iniddie term in а »sllogiam." ‘The Sanskrit. origi 
nal of thin work а to be lost, but there exists а Tibetan 
translation in the ‚ Мао, Ze, Folios 314—351. The 
by the Indian raze ia Kumára- 


translation was 
kalase and the Tibetan interpreter: 


158. Dharma-dbarmi- in Tibetan Cho: 
i MEE т lan dx 
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tiratarka, called in Tibetan Bis wa-hjug-pahi- 

ying ciüdren's ntrodaetion (о ара he 

original of this work appears to be lost, but 

2 Tetan translation in the Tangyur, Мао, Ze, Folios 350—372. 
"The translation was prepared by the Indian sage Хада Каке, 

* and tbe Tibetan interpreter of the province of Sum-pa in Amdo) 
named Dpal-wchog-dan-pohi-rdo-rje. The work begins thus :— 

** Who by the lustre of his sermon has completely dispersed and 

cleared the veil of the gloom of ignorance, who is a single Ja 
to three worlds—may that Bhagavan long re 
It consists uf three chapters named respectively : (1) Percept 
(2) Inference for one's own self; and (3) Inference for the 
of others. 











here exists” 








Ліха (лвост 983 A.D.). $ 


100, Jina, called in Tibetan Rgyal-wa-can, wi 
of the following work :— 

Pramaga-vartikaladkara-tika, called in Tibetan Tshad-ma- 
rnam-hgrel gyi-revan-gyi-hgrel-biad, а voluminous work, the 
Tibetan version of which occupies volumes De and Ne of the 
Tangyur, section Мао. This version was prepared by Paudita. 
Dipankara of Vikramagilé (who arrived in Tibet in 1040 A.D.) 
“and the Tibetan interpreter, Byao-cbub-ses-rab of Shao-shun. 

161. Jina, the author of the original work, is probably the 
same as Jina Bhadra of Koikana,* who was a contemporary 
‘of Vagiévarakirti, about 953 A.D. (Vide Appendix C). 


the author 




















ISANA-dul (AnowT 953 A.D. 


102. JAfina-éei_ or rather Jûãna-frî Mitra? (probably the 
same ая Jü&na-frf Bhadra, who worked in Kaámira). was born 
in Gauda. Не was at first admitted into the Sr&vaka school of 


нетте sese STAN 

ayy КАК gsr apres ye n: | 

AANA TOT TN 

REGATTA SPST + 
(Tangyur, Mdo, Ze, folio 359). 

* Vide "Тагора" Geschichte des HBaddhiemus von. Schiefner, p. 235. 


5 Vide Tarsnatha’s Geschichte dex Buddhismus von Sehiefner, pp. 
5 and Рано Jou-enng, pp. 117120. 
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Buddhism, but afterwards imbibed faith in the Mah&ylina. 
Dipaükera or Sri-jaina Аша (born in 980 A.D.) is said to 
have been much indebted to him. — Jü&na-&ri Mitra was с ای‎ 
ed а gate-keeper of the university of Vikramaáilà by Сабака 
who reigned in Magadha up to 983 A.D. (Vide Appendices 
Band C) Тһе Hindu philosopher Madhavücárya in the 14th * 
century quotes ! JAana-sti, who is perhaps the same as JARna-irt 
Mitra.” He was the author of the following works on Logie — 














tion * in the Tanzyur, Мао, Ze, Folios 413—418. The trans 
lation was prepared by the great Indian sage Kamara Kalaxg 
and the interpreter-monk Sakya- bod. Subsequently, it was re= 
touched and published by the Nepalese Pagdita Ananta-iri and 
the interpreter-monk aforementioned. 

105. ‘Tarka-bhaga, called in Tibetan Rtog-gehi-skad, signify- 
ing * technicalities of logic.” The Sanskrit original of this worl 
appears to be lost, but there exists a Tibetan translation ® in 








1 Vide the Sarvadarsans-aargraba, chapter on Dauddha-dariena :— 


re тачат 
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the Tangyur, Мао, Ze, Folios 373—413. 
Prepared by the intery 
he work is divided 
(1) Perception; (2) Inference for one's own self; and (3) Infer- 
„ ence for the sake of others. It begins thus :—"' Bowing down 
to the teacher, the lord of the world, Г elucidate Tarkabhig® 
(the technicalities of logic) for the sake of introducing children 
of small intellect to the system of Dharmakteti.”! 
















Rarwa Varna (amour 983 A.D.). 


106. Ratnavajra,® called in Tibetan Rin-chen-rdo-rje, was 
born in a Brãbmava family in Kasmfra, His ancestors were 
deeply versed in the astra of the Tirthikas. His father, Hari 
Bhadra, was the first convert to Buddhism in his family. Ratna- 
vajra, who was an upásaka (lay devotee), studied by himself up 
to the 36th year of his life all the Buddhist sütras, mantras, 
and scien: After this he came to Magadha and Vajrisana 
(Buddha-GayA) where he beheld the face of Cakra-sativara, 
Vajravaraht and many other deities, by whose grace he com- 
pletely mastered the Buddhist &Astras. He received the royal 
diploma of the university of VikramasilA and was appointed a 
Fate-keeper of the university (wide Appendix 0). Afterwards. 
© came back to Kasmira, whence he went through Udyina 
(Kabul) to Tibet, where he was known by the name of Acàrya. 
He flourished during the reign of Canaka about #83 A.D. (Vide 
Appendices B and 0). He was the author of the following 
могі: 

107. Yukti-prayoga, called in Tibetan Rigs-pabi-sbyor-wa, 
signifying *' application of reasoning." The Sanskrit original 
of this work appears to be lost, but there existe a Tibetan trans 
lation? in the Tangyur, Мао, Ze, Folios 372—373. The 


SE ЯСЕН САИ 
E Багги 
ESER ESE SI SEBA ESI 
ARS FATS I 
(Tangyur. Мао, Ze, folio 373). 
а. Vide Teranstha's Geschichte бедные ven, бычок р, 240. 
cuam 


31 have consul "in the possession of tho India. 
jen, London. 
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translation was prepared by the Indian sage Sî Sublidti-sinta 

and the interpreter-monk of Shu-chen, named Ti-ne-hdsin- 

bzna-po. 7 
Натхіклвл Sixts (amovr 983 A.D.). 


108. Hatnàkara Santi! was known to the ‘Tibetans өя” 
Acürya Santi or simply Santipa. Не wax ordained in the order 
of the Sarvástivada school of Odantapura, and learnt the Stra 
and Tantra at Vikramasilà from Jetári, Ratfa-kirti* and others, 
Thereafter he was appointed by king Canaka (who died in 
983 A.D.) to be a gate-keeper of the University of Vikramasili 
(wide Appendix C), where he defeated the Tirthika disput 
At the invitation of the king of Ceylon he visited that fı 
where he spread the Buddhist doctrine. Не was the author of 
a work on Chanda (prosody) called Chando-ratnákara? and 
of the following works * on Logie = 

100. Vijiapti-matra siddhi, called in Tibetan Rnam-par-rig- 
Pa-taam-fid-du-grub-pa, signifying “establishment of a mor 
communication of knowledge.’ The Sanskrit original of thi 
work appears to be lost, but there exists a Tibetan translation 
in the Tangyur, Mdo, Ze, Folios 315—338. The translation 
was prepared by the Nepalese Pandita Shnti Bhadra, and thy 
"Tibetan intorpreter-monk Sakya-hed of the province of Hbro 

0). Subsoquontly, it was published by the same Pandita and 

(y n-&es-rab-brisegs. 

Antarvyápt? called in ‘Tibetan Naf-gi-khyab-pa, 
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5 This Ratnaltell ls different. from 
potronized V; 
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signifying * internal inseparable connection.’ It is embodied in 
the T'aneyur, Мао, Ze, Folios 318—344. The translation was 
Led wen by the Indian sage Kumára Kalasa and the inter- 
preti-monk Sikya-hod . 


Vig-rnasA (amor 983 A.D.). 


171. In the Tangyur, Мао, Ze, Folios 201—202 there 
Tibetan version the Sarvajia-siddhi-karika, called in Ti 
‘Thams-cad-wkhyon-pa-grub-pahi-tshig-lehur-byas-pa, signifying 
+ memorial verses on the attainment of omniscience.” ‘The author 
of this work is named in Tibetan Nag-bbafis which may be 
restored in Sanskrit a» Vák-praja. If he is the same as Vagis- 
vara-kirti, he must have lived about 983 A.D. (vide Appendix С). 














Yaoant (anour 1050 A.D.). 


172. Уашай was specially versed in Grammar and Logic, 
But ho was very poor. Once, being unable to support his family 
and children, he came to Vajr&sana (Buddha-Gay&). There he 
rolated hin poverty to a Yogin, who replied : *' You Pandits 
despise Youins and do not solicit dharma from them, hence 
this has come to pe" Saying this, he uttered tho Vasudhara 
benediction in virtue of which Yamári rose to opulence. Не 
afterwards received the royal diploma of the university of Vik- 
ramadila Не lived during the time of Naya Pala who died 
in 1050 A.D. (wide Appendix В). Не was the author of the 
following work :— 

173, Pramana-vartikilat kar called in ‘Tibetan 
TT'sha--ma-rnam-hrel-rgyan-zyi-harel-báad, wh 
tation on the PramAno-vartk@lankara of Prajîîkara Gupta. 
‘The Sanskrit original of this work appears to be lost, but there 
exists а very voluminous Tibetan translation which covers 
volumes Be, Me, and Tse of the Tangyur, Mdo. ‘The transla~ 
pared by Райана Sumati and the interpreter Blo- 







































damarthann has recently been recovered from Nepal by M. M. Tare 
Pensa Saatrl, М.А. x led in ie Library of the. 
ale Society of Bengal. Tt bovine thus: Ce srursdifererfcek mfx. 


message жаача! wri wore ичет rS | 
rec mw CITI IE ende thos: — mailen werafufa | 
внес caen mere TOR 


x ve consulted the copy bel to the India Office, London. 
Ерлан Радоша tp 
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ldan-&es-rab in the monastery of Süe-thaü near Lhasa. The 
volume Be ends thus :—* From the immeasurable merit acquired 
by me by composing this regular annotation, may the wgrld, 
subduing its adversary death, obtain the indestructible fand. 
perfected Nirvana.” 1 





SASKARINANDA (anovr (1050 A.D.). 


174. Safikarinanda,* called in Tibetan Bde-byed-dgah-wa, 
was born in а Bréhmana family in Kasmira. Не was learned 
in all sciences. and was above all an expert in Logic. He in- 
tended to write an original work on Logic refuting Dharmakirti, 
but in a dream he was told by Майјаён : *' Since Dharmakieti 
is an Агуа (а Buddhist monk), one cannot refute bim, and if thou 
mistake in him, it is the mistake of thine own understand. 
ing.'' Thereupon Saükaránanda repented and composed a 
commentary on Dharmakirti’s Pramna-vártika in seven ohap- 
ters. He flourished ? during the time of Naya PAla, who reigned 
until 1050 A.D. Не was the author of the following works on 
Logie :— 

175. Pram&na-virtika-tiks, called in Tibetan Tshad-ma- 
fnam-bgrel-gvi-hgre!-bsa, being an annotation on the Pramána- 
Vartika of Dharmakirti, The Sanskrit original of this worl@ 
appears to be lost, but there exists a Tibetan translation * 
which covers volumes Pe and Phe of the Tangyar, Mdo, 

176. Sambandba-parlksüánusára, called in Tibetan Hbrel-pa- 
brtag-pahi-rjes-su-hbrai-wa, which is a commentary on the 


; чатак gerer] 
ARIS FRETS ASTA 1| 
Хат ETSI EA тает || 
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+ Sambandha-partksi of Dharmakirti. The Sanskrit original of 

this work appears to be lost, but there exists а Tibetan transla- 

+ tion] in the Tangyur, Mdo, Ze, Folios 24—39. The translation 

+ was prepared by the great Indian Pandita Parahita, and the 
Tibetan interpreter-monk Dgab-wahi rdo-rje. 

+ The, work begins thus 

*' By whom connection with the world h 
in whom there are no * I" and ** mine," who is called free from. 
concerns—to that Omniscient One I bow down." * 

177. Apohasiddhi, called in Tibetan Sel-wa-grub-pa, signif, 
ing * establishment of a thing by the exclusion of its opposites. 
"The Sanskrit original of this work appears to be lost, but 
there exists а Tibetan translation? in the Tangyur, Мао, Ze, 
Folios 308—334. The translation was prepared by the Kas 
mirian Pandita Manoratha and the Tibetan interpreter Blo- 
Idan-Ses-rab in the incomparable city of Kasmira. 

"The work opens thus :— 

** The Omniscient One who is {гео from all mistakes and who 
looks to the interests of living beings in all times, saluting him 
and relying on bis mercy, Г elucidate the puzzle of * self ' and 

. ‘others’ connected with the doctrine of А рода." + 

















been renounced, 




















© 1 1 have consulted the Tibetan version in the possession of India Office, 
London. 


*ompSgrasérergresragn 1| 
BAT TANTS STAI 
Hee AES reer || 
ui EG BEES Bsa 


(Tangyur, Мао, Ze, folio 24). 
$ I have consulted the India Office copy. 


: * RASA AG ASAT ARTA | | 
худем) eerern 85S || 
яўогчругдаг&огегога5згЕ || 
STITT ЗА ABTS | 


T (Tangyur, Mdo, Zo, folio 308). 











+ Ihave cqnsulted the India Office copy. 








APPENDIX А. 
THE UNIVERSITY OF NALANDA. 
(About 300—850 A.D.). 





Nülandá was a village which is identified with modern Bara- 
gaon,! 7 miles north of Rajgir, in Behar. Though occasionally 
mentioned in the Pali literature, Nálandá was not of great im- 
portance before the rise of the Mahayana at the beginning of 
the Christian ега. NágArjus about A.D., and Arya Deva, 
about 320 A.D., wore the саг! scholars to take interest in the 
educational institution at that lage. A Brahmi 
Suvisnu, а contemporary of № juna, is said to 
lished 108 temples there in order that the Abhidha 
Maháyána might not decline About 400 A.D., the Chinese 

ilgrim, Fahian,* visited this place, which he calla **the vil. 
lige ot Nalo.” Но saw there a tower which had been erected 
on the spot where Sáriputra, the right-hand disciple of Buddha, 
had entered Nirvana. Early in the 7th century A.D., another 
Chinese pilgrim, the famous Hwen-thaang, visited Nalanda and 
halted * there 15 months to study the Sanskrit language under 
Silabhadra. According to him? the site of Nalanda was orig- 
inally a mango garden which was bought by 500 merchants at 
а coat of ten crores of gold pieces and given to Buddha. 
After the Nirvana of Buddha, five kings, named бакгаййуа 
Buddha Gupte, Tathagata Gupta, Baldditya, and Vajra, built 
five Saüghüráma or monasteries at Nalanda. ` A king of Central 
India established another magnificent monastery, and to 
build round these edifices a high wall with one gate. long 
succession of kings continued the work of building, using all the 
skill of the sculptor, till at the time-of Hwen-thsang in 637 A.D. 
the whole was *'truly marvellous to behold." In the estab. 

































1 Vide Ancient G+ of India, p. 408. 
по 54е демше día Buddhuemus You Behiefner, pp. 
"s Vide Beal's Fa-hinn, p. 111 


$ Vide Cunningham's Ancient Geography of India, p. x. 
1 Vide Deal's Badihise acorde ЫШ Western’ World, vol. il, pp. 
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the majority, beaten by the 
roblems, withdrew; and those who were 
deeply versed in old and modern learning were admitted, only 
two or three out of ten succeeding." ! Илеп напа mention 
some celebrated men of Nalanda, such as Dharmap 
Candrap&la, Gunamati and Sthiramati, Prabhámitra and 
Jitiamitra, and Jü&nacendra and Silabhadra, 

Another Chinese pilgrim named L.tsing, who resided in Nàlan- 
дА for ton yours (probably 075-085 A-D.}, says that there were 
eight halls and apartments in the monastery of Nalanda 
with more than 3,000 resident monks. The landa in its posses- 
ion contained more than 200 villages which had been bestowed 
п the monastery b; of different generations." > 
аара assumed ¢ racter of а university from abou? 
450 A.D. Báláditya, king of Magadha, who built a monastery 
ut Nalanda, was а contemporary of the Hun king Mihirakula, 
who reigned first in Sékala and afterwards in KAámira. Now 
Mihirakula * began his reign in 515 A.D., and his contemporary, 
BAladitya, must also have lived about that time. — There were 
three predecessors of Bálàditya who built monasteries at Nalan. 
dà. Of thom, the earliest, named Sakriditya, must have reigned 
about 450 A.D. if we suppose 26 years as the average duration of 
the reign of each of thom. ‘The year 480 A.D. is then фо earliest 

mit which we can roughı to the royal recognition 
Nalanda. ‘The latest limit’ which "s 
750 A.D., when Kamalaéila (g. 
Nalanda. But as we read in the accounts of Vikramadil& that 
there was for some time an intercourse between that university 


1 Fide Wattors’ =: On Yuan Chwang,"* vol. ii. pp. 104—105. 
ИЕ one’ mentioned 
лер Дап), Cen 
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and Nalanda, we may suppose that the latter continued to exist 
approximately until 850 A.D. 
cording to Tibetan accounts! the quarter in which the 
Nalanda University, with its grand library, was located, was called 
Dharmagaüja (Piety Mart). It consisted of three grand build- 
+ ings called Ratnaságara, Ratnodadhi, and Ratnarahjaka, 
tively. In Ratnodadhi, which was nine-storeyed, there were the 
sacred scripts called Prajn&páramitá-sütra, and Tantrik works 
such as SamAja-guhya,eto. After the Turusica raiders had made 
incursions in Nalanda, the temples and Caifyzs there were re- 
paired by а sage named Mudita Bhadra, Soon after this, 
ukatasiddha, minister of the king of Magadha, erected a 
temple at Nalanda, and while a religious sermon was being 
delivered there, two very indigent Tirthika mendicants ap- 
peared, Some naughty young novice-monks in disdain threw 
Washing-water on them. ^ This made them very angry. After 
propitiating the sun. for 12 years, they performed a уајйа, fire- 
наст все, and threw living embers and ashes from the sacrificial 
pit into the Buddhist temples, eto. This produced а great oon. 
lagration which consumed Ratnodadhi. It is, however, said 
that many of the Buddhist scriptures were saved by эн 
which leaked through the sacred volumes of Prajüapáramitá- 
«айга and Tantra, 
































1 Vide Радио jon-nang, edited in the original Tibetan by Rai Sarat 
Chandra Do», Bahadur, CLE, at Calcutta, p. 92. 











APPENDIX В. : 


A LIST OF KINGS OF THE PALA DYNASTY ОЕ 
BENGAL AND BEHAR. 


(From Tibetan sources). 


In the Tibetan books,! such as Pag-sam-jon-zang, Lama Tara- 
natha's Chos-byun, eto:, we find a short account of the kings of 
the Pala dynasty of Bengal. Go Pala, the founder of the dynasty, 
lived principally in. Pupgre-vardhans, ‘His successor, Deva 
Pala, annexed Varendra to his kingdom. Deva Pala's grandson, 
Dharma Pala, conquered Magadha annexed it to Bengal. 
Dharma Pála's power is said to have extended in the east to the 
ocean, in the west to Delhi, in the north to JAlandhara, and in 
the south to the Vindhya ranges. It is stated that during his 
reign Santa Raksita died. Now Santa Rakgita visited "Tibet. 
during the reign of Thi-srong-deu-tsan in 749 A.D., and worked 
there for 13 years, that is, till 762 A.D. His death must, 
therefore have taken place after 762 A.D. ` Dipaükara #тїўһапа, 
alias Atia, High-priest of VilramaÁilà, who was a contem- 
porary of king Naya Pala of Magadha, visited Tibet in company 
with tsho-lotsava in 1040 A.D. during the reign of Lha- 
tsun-byan-chub, son of Lha-lama-ye-ses-hod, who held his court 
at Tholing in Nari. These facts throw a good deal of light 
on the dates of the Pala kings." Itis further stated that the 
death of Mahî Pala is exactly synchronous with that of the 
"Tibetan king Khri-ral, Now Кта) (or Ralpaccan) died in 
899 A.D. This fixes the date of the death of Mahi Pi 
As the period of reign of each of the kings that preceded an: 
succeeded Mahi Pala ix definitely stated by Lama Tárünátha, 
and also by the author of the Pag-sam-jon-zang, there ін nó 
difficulty in ascertaining the dates of the Pala Kings. Proceed- 
ing in this way, we can fix the dates ав follows :— 


2. 660—705 A.D. 
1 11 705—758 A.D. 


Vide TüeRoRiha's Geschichts des uddhismus von Schiefner, pp. 202 
S "Dust Haha 

















































lohnen hm. and Sarat Chandra. 
of Snow, 50—70. 
Table extracted trim the Vaiduryalkerpo in. 
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16. Keünti Pala $ 
17. Rama Pala 
18. Yakea Pala 


1078—1092 A.D. 
1092—1138 A.D. 
1. 1139—1139 A.D. 


з. .. 153—165 A.D. 
+. 11 165—829 A.D. 
15. Il 889—837 A.D. 
СЧ ++ 837—847 A.D. 
2 1. в47—899 AD. 
&- Maha Pala 11 899—940 AD. 
9. Samu Pil 11 940—952 A.D. 
10. Srestha Pala or Praigiha Pala `` 952—955 A.D. 
11: Canaka 11 955—983 A.D. 
12. Bhaya Pala i 1 1983—1015 A.D. 
13. Naya Pala * 1 1015—1050 A.D. 
14. Атга Pala : 

15. Haati Pala E e 










‘The researches on the РА the late Dr, Rajendra 
LAl Mitra, arrived at is somewhat different 
from mine, Dr. Mitra’s list of Pala kings * is given below :— 








9. Mahî Pala 
10. Naya Раја ? 
1L. Vigraha Раа Ш — .- у 


1015—1040 A.D. 
1040—1060 A.D. 
1060—1080 A.D. 


1. Со РАА .. - ++ 865—876 A.D. 
+ 2. Dharma Pala S lo 876—895 A.D. 
3. Deva Pala Р 11 895—015 A.D. 
4 Vigraha Pala I Ан 11 915—935 A.D. 
5. Narayana Pala 5 1 935—055 A.D. 
€. Raja Pala 13 11 955—975 A.D. 
7. .... РА : 1. 975—995 A.D. 
в. Vigraha Pala II s 1. 995—1015 A.D. 











plato, 
Mitra's ** Indo-Aryans," vol. ii, p. 23% 


1 Probably the same as Narayana Pala who, in the Bhagalp 
styled «the "ord of Aga" 
Vide Dr. Yuijendra Lat 














APPENDIX € 
THE ROYAL UNIVERSITY OF VIKRAMASILA. 
(About 800—1200 A.D). 


Vikramaáilà, mentioned in Sanskrit Sragdhnrüstotra-tIkR,* 
Vrhat-avayambhi-purina,® Tibetan Tangyur,* eto., was а great 
collegiate monastery, or rather University, founded by king 
Dharma Pala at the close of the Sth century A.D. It was 
situated on a precipitous hill* in Behar at the right bank of 
the Ganges, possibly at Sila-sarizama, now called Patharghita, 
near Colgong in the Bhagalpur district. Dharmapila endowed 














1 Vide Тасева? Geschi 
242, 250-261; Pag Barn јо 
Dass article in the Journal 
part i. pp. 10 12; and hi 
ү, рр. 00—16. 

* "The colophon of the Sragdhark-stotra-s1kk rans ws follows: . 


Nr faersireribrre tercera сизая Юя Stforacferminr тет. 
WfTETRT чїсчнтят (Sragthark-stotrp, edited in tho Bibliotheoe Indica. 
series by Ваша Chandra Vidyabbasana, p. 50). 

? чтєгччїї rit w fert гч anf | 












»ddhist Text Society of Calcutta, 
Indian Равана in the Land of | 











wi fictus итяч Ги wer п (Vrhat-svayambhü- 

роо, edited by M. M. Hara Prasad Sestri, chap. vi. pp. 320—321)- 

* Numerous Sanskrit works such as writwfüstferwrrecs ач, "rer Face 

4G otc, wore translated "into Tibetan in the monastery of Vikramn- 
14, aa îa evident from the Tangyur, Нут, La, Folios 11—26, 54, eto. 


* At. tho distance of а day's вай Бом Sultangan there is a steep hill а 
called Рага overt the Ganges, which here ts uttaranahin’ (or 
wn towards the north). “This ‘exactly with the account of = 
Утаа given in "Tibetan books. ‘sre lao ruins of ie 
КЕЕ ЧЫ Кое ie old nace алардап vide Franklin 
ТИН» of Ancient Palibothra,” pp. 042700, AP р. xii. General 
am зал sl with modern Bilao, which in а вай 


нац 
Village three miles to the south of Bargaon (ancient ЗАО and aix 
le ue, tie mori а i tho subdivision of Baba 


x c wal Vii oe Bh ым : 
Soot not ‘tally with toe’ Sescelption фра ty та 
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the university with rich grants suffeing for the maintenance 
of 108 resident monks besides numerous non-resident monks 

_ and pilgei At the head of the university was alwaysa most 

* "leanfed and pious sage. Thus at the time of Dharma Pal 
Acirya Buddha-jiana-pada directed the affairs of the univer- 
"sity, ала during 1034—1038 A.D. ОТрайкага or Stijnina Atisa 
was at its head, and Sthavira Ratnákara was the superior of 
the monastery. ‘The famous Tibetan scholar Nag-tabul 




















walls of the universit 
for their learning and character. 
the university received a diploma of ** Pand from the kings 
themselves. For instance, the distinguished logicians, Acárya 
Jetari of Varendra and Ratnavajra of Kü&mira, wore granted 
auch a diploma. Тһе most erudite sages were appointed to 
баага the gates of the university. These were six in number, 
cach of which had to be guarded by scholars designated "Gate 
keepers” (called in Tibetan Go-arud, corresponding, perhapes 
to our Dvára-pandita). During the reign of Сапака (95 
A.D.) the undermentioned eminent logicians acted as gate- 
keopers i— 
()—At the eastern gate — 

(1) At the western gate `: Váglévarakirti,of Benaros. 

(iiiJ—At the northern gate — .. The famous Naropa. 

(iv)—At the southern gate ..  PrajüAkaramati. 

(v)—At the first central gate .. Ratnavajra of Kasmira, 

(Yi) —At the second central gate Jhána-ári-mitra of баша, 


"The university of Vikramasila is said to have been destroyed 
+ by the Mahomedan invader Bakhtiar Khiliji * about 1203 A.D. 
- when Sikya-sri-pandita, of Kaámira, was at its head. 














Achrya Ratnakara Santi. 








1 Vide Kloh-pdol-geuh-hbom. vol. xwî 
3. Vids ем Dict 
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together with 500 Turuykas, drow to. 
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